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THE present work is designed to draw attention to an im- 
portant but hitherto much-neglected fragment of Apocalyptic 
literature which seems to me to be valuable, in spite of the con- 
temptuous treatment which it has met with at the hands of the 
critics, both to the Ecclesiastical Historian and to the Christian 
Dogmatist ; to the former, on account of the light which it throws 
on one of the most obscure periods in the growth of the Church, 
that, viz., which includes the revolt of the false Messiah; to the 
latter, because it helps us to see the manner in which one of the 
leading doctrines of the Christian Faith polarized the worshippers 
for and against itself (as almost every point of Christian doctrine 
does at some time or other in the history of the Church), and 
setting a man at variance spiritually with his fellow brought it to 
pass that the sword came down in the house itself to separate the 
undecided and half-hearted from the convinced and the faithful, 
that the many who were called might make way for the few who 
were chosen. And certainly when we say that in this tract the 
reader will hear the final farewell of the Church to the Synagogue, 
and that the parting words will be concerned with the doctrine of 
the Divine Nature of Jesus Christ, we have a right to ask for it a 
closer and a more careful perusal than it has hitherto met with. 
Nor is this the only reason why it should be made an object. of 
attentive study. We hear much said now-a-days about the 
interpolation of Jewish Apocalypses by Christians, and it becomes 
a very interesting matter for critical study to determine how far 
such a tendency to the absorption and republication of earlier 
literary productions prevailed in those centuries which were 
especially marked by Apocalyptic activity, and in what manner 
that republication was commonly effected: for it is certain that 
in the early Christian literature we constantly disinter fragments 

13, I 


2 ; THE REST OF THE WORDS 


of earlier workmanship, and equally certain that nothing leads to 
such reckless criticism as the unskilled or half-skilled attempt to 
detach the embedded earlier form from its surroundings. The 
present tract is one in which we are able to point out not only, as 
I have intimated above, the exact date of its publication, but a 
great part of the earlier material which the writer appropriated. 
We can watch the bookmaker at his task, and can, so to speak, 
mark the places where the scissors and paste have been used ; 
for this Apocalypse is the degenerate offspring of an illustrious 
line, perhaps the very last scion of a noble house. The Apocalyptic 
literature connected with Jeremiah and his companions must have 
been extensive and popular, widely read and full of household 
words; and a great part of this literature is still extant. We 
are therefore favourably placed for the study of an interesting 
problem in early religious teaching. 

We may remark further that the Semitic and quasi-Semitic 
literature is at its best in the region of Apocalypse: the historical 
situations are better preserved because of the way in which 
they have been disguised; the cipher in which the story was writ- 
ten has prevented the text from being tampered with. Apoca- 
lyptic writers do not deal in the flatteries which so often deface 
ancient history. Josephus, for example, writing of the expected 
Messiah and in the hope of pleasing his patrons, will have 
Vespasian for his Coming One; but this adroit deviation from 
popular belief would not be worth publication unless it were 
made known both to the princes whom he designed to propitiate, 
and to the masses whom he proposed to enlighten. If he had 
held a contrary opinion or wished to inculcate it (for no one 
knows what the real opinions of this agreeable diplomatist were) 
he would have been obliged to write in allegory, cipher, or 
Apocalypse, and for the few rather than the many. Vespasian 
would have been an eagle or a dragon, or a dense forest or some- 
thing of the kind. But we should at least be sure that we had 
got at his real opinions. Apocalypses, then, are the truer by their 
very falsity. The opinions which the writer disguises are his 
genuine opinions. 

Further than this, they are his opinions, generally speaking, 
upon burning questions. Apocalypses concern themselves with 
the most critical situations in the experiences of men and na- 
tions; they touch the deeper exigencies of life; they debate 
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the inconsistencies of man’s conceptions of God and the Universe ; 
they discourse on the Providence and Fore-ordination of the 
Almighty, as it were, to His very face. St Paul is content to state 
his belief that Adam sinned and, ergo, all men sinned. With the 
Apocalyptic Baruch or Ezra, the calm theological statement be- 
comes a burning passionate question, “O thou Adam! wherefore 
hast thou sinned?” In the same way the decline of the Jewish 
polity is predicted or recorded with much calmness by the 
Apostles; “the wrath is come upon them to the uttermost” is the 
sum total of it; an Apocalyptist, on the contrary, is spurred to 
write not so much by the fact, as by grief over the fact. His 
head must needs be waters, and his eyes a fountain of tears. 
The highest national hopes, too, find their expression in this 
way: the coming of Messiah, the fall of Rome, the end of a 
captivity, the imminence of judgments,—all these things require 
bated breath in the speaker; and we hear him more clearly 
because he whispers. We know more of the national aspirations 
of the Jews from their Apocalypses than from all the histories 
that are extant: which is the same as saying that Apocalypse is 
one of the highest forms of historical record. 

Our document furnishes us, as we shall see, with an illustration 
of the truth that almost all apocalyptic literature belongs to special 
historical crises: there are very few books of this kind which do 
not shew, in addition to disguised facts, disguised figures; the 
chronology is in cipher as well as the story: the number of years 
to Messiah’s kingdom and to the fall of the great Eagle must be 
given, but not so that the great Eagle can read it. Time, times 
and half-a-time, says the Apocalyptist in answer to the passionate 
‘How long, Lord’ which is being repeated inwardly by the people ; 
and then a convenient key is given, and some note which shall 
epigrammatically attract attention, such as 6 avay.vécKor voeiTa, 
or a rude hexameter scrap, like 


"Ode 6 vods oO éyav codiar. 


These crises in history and their associated revolutions in 
thought furnish the Apocalyptic situation: and it is therefore 
no surprise to us to find a redundance of this kind of literature 
near the period calculated for the birth of the Messiah, or sub- 
sequent to the fall of the city under Titus, or its further desolation 
under Hadrian, But there is one further point which is not so 
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evident and which does not indeed lie in the nature of the case, 
but which is very important for the appreciation of Jewish Apo- 
calypses; namely, the tendency which they shew to periodicity. 
The apocalyptic is not merely a prophet; he has become so by 
taking a cyclical view of the history of his people: that which 
furnishes his time-key in determining the duration of a captivity 
is the duration of a previous captivity. So many flights of the 
Phoenix, so many Jubilee periods, and then human things will 
return upon themselves. He expects God to repeat himself in 
history, and the more so as he sees history repeating itself. It 
was inevitable that the Jews should indulge Messianic hopes 
seventy years after the capture of the city by Titus: and they 
indulged them the more actively as the seventy years ran out. 

Nor were they without some encouragement to this belief from 
actual event. One of the things written across Jewish history was 
the fatality connected with the 10th of Ab. We may get some 
idea of the import of this day by recalling the language of Jose- 
phus concerning it: “the fated round of times was come, the 
tenth day of the month Lous, on which aforetime the city had 
been burnt by the Babylonians” (Bell. Jud. vi. 4. 5). He does 
not hesitate to say that the time had been calculated by God; 
“one might rightly marvel at the accuracy of the cycle; for it 
was the very same month and day on which the city was formerly 
burnt by the Babylonians” (Bell. Jud. v1. 4. 8). 

So deeply was this day marked with black in their calendar 
that there is reason to suspect that from that day to this it has 
been kept as a day of mourning both by Jews and Christians. 
With the Jews, of course, this is obvious: but the following con- 
siderations suggest that the Christian Church also shared this 
mourning with them, The Greek Church keeps a special memo- 
rial of the fall of the city on the 4th of November, and reads on 
that day, as we shall see, a portion of the very Apocalypse which 
we are engaged upon. but the question naturally arises as to 
how a memorial designed for the Fall of the City came to be read 
on this date. The answer is that Ab, which is the eleventh month 
of the Hebrew Calendar, has been replaced by November, the 
eleventh in the Julian year, while some reason not known to us 
has displaced the day from the tenth to the fourth’. We may, 

1 We shall see by and bye that our Christian Baruch has the month of Ab in his 


mind as the commencement of the Exile. According to the Talmud Bether was 
captured on the 9th of Ab. 


On 


OF BARUCH, 


therefore, suspect that Christians as well as Jews concerned them- 
selves to note the fatal day’. And it was inevitable that the 
observed periodicity in the dated fortunes of the city should lead 
to a belief that the period of oppression would also run parallel 
with the history of the earlier Captivity. At all events this is a 
sufficient explanation of the excited state of the Jews in the last 
decade of the seventy years which followed the destruction of the 
city. Perhaps a similar consideration of other periods mentioned 
in history or prophecy will furnish us the explanation of the 
appearance of the other Apocalyptists, Ezras, or Jeremiahs, or 
Baruchs. This reasoning finds its confirmation when we proceed 
to the examination of our own especial document. We shall shew 
presently that it is a disguised history of the 66th year after the 
fall of the city: and the meaning attached to the number 66 is 
sufficiently evident from the fact that in many Mss. it has been 
corrected to 70. The number was seen to belong to the close of a 
cycle, what we may call the iron number of the captivity of Zion”. 
We will return to this point presently; but before discussing our 
Christian Baruch more closely, it is as well to say a few words 
about the earlier Apocalypses from which it is descended. 

The Baruch literature begins, of course, with the Apocryphal 
Baruch of the Old Testament, a work which is still much in dis- 
pute, both as to the language in which it was written and the 
place and period to which it should be assigned. That it is pre- 
Christian may, however, probably be assumed; so that it differs 
from the rest of the writings which bear the name of Baruch, all 
of which belong to the period of the second Captivity (using this 
term for the result of the Roman War under Vespasian and Titus). 
At the same time this Apocryphal Baruch, though belonging to 
an earlier period, furnishes the suggestion for the later writings, 
and it may be anticipated before comparison that there will be 
numerous parallelisms in thought and expression between the 


1 We observe that the Menaeum heads the service for this day, Aujyynots efs Tov 
Ophvov Tov mpophrou ‘Iepeuiou wept THs ‘lepovoadnp, kal els Thy ddXwow Tavrns Kal tepl 
Ths exaTacews ABiuédex. This of itself is strongly suggestive of the commemoration 
of the fatal day, and the allusion to the lamentation of Jeremiah shews that our 
tract has replaced an earlier book which was used in the commemoration service. 

2 The chronological parallels have been strained by the Jews to the detriment of 
the history, so as to make the Hadrian war last three years and a half; the time of 
the earlier hostilities: Renan rightly remarks (Origines, Vol. v1. p. 208, note) ‘‘ce 
dernier chiffre suspect; on a modelé le siége de Béther sur celui de Jérusalem.” 
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early apocryphon, the prototype, and the later brood. But these 
parallelisms hardly come into account in what we are occupied 
about, and it is sufficient to refer to any of the good writers upon 
Apocalyptic literature for the verification of the relations that 
have been intimated. We call this book, for distinction, the Apo- 
eryphal Baruch (or simply Baruch). . 

With the next book, which we call the Apocalyptic Baruch, we 
have more to do; for not only is it a very important work, but, as 
we shall see, the connexion between it and our Christian Baruch 
is very marked. It was first published by Ceriani in Monwmenta 
Sacra et Profana, Tom. t. fase. i., from a Syriac Ms. in the Ambro- 
sian Library’; Ceriani at first reserved the Syriac for a future 
edition of the Old Testament, and gave only a Latin translation ; 
but in response to appeals which were made to him by various 
scholars, he printed the whole of the Syriac text in the fifth volume 
of the Monumenta. Until Ceriani’s publication nothing was known 
of this apocalyptic Baruch, except the letter of Baruch at the close 
of the book, which is extant in many Mss. and has often been 
printed. An examination of this book, in detail, is not within our 
scope; it will be sufticient to enumerate a few of the more definite 
results which come to light when the processes of criticism are ap- 
plied to the book. First of all, then, the writer was a Jew, and a 
pious Jew, living in troublous times. He laments many who have 
deserted the Covenant and have cast from them the yoke of the 
Law, but consoles himself on the other hand that there are many 
‘who have left their vanities and taken refuge under the shadow 
of thy wings. The last expression is the proper one for indicat- 
ing proselytism. For example, it is the term used by the Jewish 
Fathers in describing the persuasive powers of the good Hillel; 
“the gentleness of Hillel brought us near under the wings of the 
Shekinah ;” nor should we be wrong in inferring that those 
who have deserted the law have done so under the influence 
of an adverse proselytism which is undermining or replacing 
Judaism. The Law, too, is his last Jewish citadel. The city was 
in ruins when he wrote (and we need scarcely say that this desola- 
tion was not that of the Babylonian Captivity), and in the face of 
this disaster, the only religious anchorage was the Law; we know 
well the zeal with which the Jew turned in his exile from the 


1 The ms. is said to be as old as the sixth cent. Its class mark is B, 21 Inf. 
Ceriani has given a lithographic specimen of it. 


OF BARUCH. 7 


Holy City to the pages of his holy book: “Unless thy law,” said 
Zion, “had been my delight, I should then have perished in my 
affliction.” ‘To hold fast by the Law is the main precept ; and the 
more so, because the end must be near: we pass away, but the 
Law remains. The end of all things is at hand; the pitcher is 
near the fountain, the ship almost in the harbour, the journey has 
the city in sight, life speeds to its ending: preaching and peni- 
tence, alms and intercession have had their allotted season. Such 
is the final sentiment of the apocalyptic writer, after he has given 
his views of the Messianic Kingdom, of the fall of Rome, of the 
future world and other matters which press upon the mind of the 
God-fearing people. 

And it is not difficult to see the period to which this lamenta- 
tion belongs. He is a pious Jew of the time of the desertion of 
Zion ; how long after the year A.D. 70 he lived and wrote is more 
difficult to decide, and indeed no one has handled this point with 
adequate clearness. We will indicate presently the chief opinions 
which have been held. 

Not only is the writer a Jew, but he is a Palestine Jew,—a 
Jerusalem Jew, we may say with a good degree of confidence. 
He is acquainted with the Holy City and its surroundings. The 
imagined Baruch, for example, receives a word from the Lord 
(c. 21) ‘to go and sit in the valley of the Kedron in a cave of the 
earth ;’ how did he know that the Kedron valley was full of caves ? 
In c. 47 he says, “Lo! I am going to Hebron, for thither hath the 
strong Lord sent me;” he does not say, “I am going from Jeru- 
salem to Hebron;” the city is taken for granted in the story. Add 
to this, that Hebron would hardly be known out of Palestine. 
The writer is a Jew, dwelling in the neighbourhood at least of the 
Holy City; we do not know how far the actual right of dwelling 
in the city or its environs was restricted at this time; it cannot 
have been completely forbidden, for that is a regulation which 
history shews and our later Baruch confirms to have been the result 
of the revolt of Bar-Cochba. We shall shew presently that the 
Christian Baruch was also written in the city or near it. 

Returning to the question of the time when the Apocalyptic 
Baruch was written, we observe that those who have written on 
the subject have dealt with (1) its similarity to another, even 
more famous Apocalypse, the fourth book of Ezra; (2) the evi- 
dences of the influences of Christian Scriptures upon the writer ; 
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(3) the actual notes of time which it contains; (4) the fact that it 
is quoted in the second century by Papias. For example: the 
connexion between fourth Ezra and the Apocalypse of Baruch, 
both in ideas and language, is undoubted. P. Hofstede de Groot 
in his work on Basilides' determines the date of the fourth book of 
Ezra to be A.D. 97 (reign of Nerva), and he decides, in agreement 
with Volkmar, that at this time the Gospel of John was either 
unwritten, or current only in a limited circle. Then in a note he 
remarks that shortly before 4th Ezra there appeared the Apocalypse 
of Baruch, a work originally written in Greek, but transmitted to 
us only in Syriac, which is later than the destruction of the temple, 
earlier than Papias, and has references to Matthew, Luke and 
Romans. And this Apocalypse he affirms to be the work of a 
Jew. De Groot’s conclusions may be traversed, perhaps, on some 
points, and we are not concerned to defend them; the connexion, 
however, between Ps. Ezra and Apocal. Baruch which he remarks 
is recognized by other writers; and the only question is whether 
Apocal. Baruch or Ps. Ezra is the earlier. 

Fritzsche on the other hand, in his account of the Apocryphal 
Books of the Old Testament (Lips. 1871), will have it that the 
Apocalypse is written not long after the fall of the city. This isa 
good deal earlier than De Groot’s estimate. H. Ewald* argues the 
date something as follows in his review of the earlier numbers of 
Ceriani’s Monwmenta. He points out that in c. 28 the reckoning 
from the destruction of the city to the expected Messiah is ‘ two 
parts weeks of seven weeks,’ which he interprets to mean, in ac- 
cordance with Hebrew parlance, two-thirds of 49 years: thus bring- 
ing us to the year 103 (70+249). But then allowing for twelve 
periods of final tribulation through which the world must pass 
from the time when the book is written until the end of the age, 
he subtracts 12 years and so brings us back to the year 91. It 
will be evident that this process of calculation and sub-calculation 
is very uncertain; and the same thing must be said of Ewald’s 
other chronological points. 

It is interesting to find, by way of contrast, that Hilgenfeld 
puts the date as far back as A.D. 72°! 


1 Basilides am Ausgange des Apostolischen Zeitalters, Leipzig, 1868. 


2 Gottingische gelehrte Anzeigen, 1867, p. 1705 sqq. 
3 Messias Judacorum, p. 1xiii. 
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It is a difficult thing then to determine the date with precision ; 
and it does not seem that the critics have arrived at any more 
definite conclusion as to the upper time-limit of the book, than 
that it was written after the Roman Captivity. For the lower limit 
the only evidence (apart from that afforded by our Christian 
Baruch) seems to be that there is good reason to believe that it 
was from the Apocal. Baruch that Papias derived his Chilastic 
story about the rate of produce of corn and wine in the millennium. 
The passage of Papias is well known by frequent quotation: that 
of Baruch is sufficiently like to it (x. 29). “In one vine there 
shall be a thousand shoots, and one shoot shall produce a thousand 
clusters, and one cluster a thousand berries, and one berry shall 
give a cor of wine...... And they shall eat (of the manna) who 
come to the end of that time.” It must be admitted, however, 
that there are elements in Papias’ story which do not seem to be 
reproduced here; so that even at the lower time-limit we are a 
little uncertain. Nor do we arrive at much greater certainty 
when we try to determine the date of the Apocal. Baruch by the 
companion volume, the 4th of Ezra. Ewald goes so far as almost 
to assume that the two books are twin sisters, and if either is 
earlier than the other it is Apocal. Baruch. But this again is 
very uncertain. What we do seem to have arrived at is that it is 
generally admitted that 4th Ezra and Apocal. Baruch are closely 
related; that Baruch shews some parallels with the Christian 
Gospels; that its time of production is in the last thirty years of 
the first century, and that there is some reason to believe it is 
quoted by Papias. It is unfortunate that we cannot speak with 
greater confidence, because, since the Christian Baruch as we shall 
see is exactly dated, we should have been able to get an estimate 
of the time between the publication of a Jewish Apocalypse and 
its appropriation by a Christian writer, which estimate might have 
served us as a rough guide in other and similar cases. 

In addition to the three Baruch books to which we have been 
alluding (Apocryphal Baruch, or simply Baruch, Apocalyptic 
Baruch, and Christian Baruch) it is very likely that there are 
other Baruch and Jeremiah books which have perished. The 
titles Baruch and Jeremiah are interchangeable: our Christian 
book sometimes bears the name which we have adopted, Rest of 
the words of Baruch, and sometimes it is called the Paralipomena 
of Jeremiah. And it is probable that similar confusion has 
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prevailed with regard to the Baruchs and Jeremiahs which are 
not now extant, but of which we find traces. 

For example, we find that it is to an apocryphal Jeremiah that 
EKuthalius refers the quotation in Ephes. v. 14, “Awake thou that 
sleepest &c.” Others, I believe, suppose it to be taken from an 
Apocryphal Adam. There is much confusion in these references 
to Apocryphal authors: but we may well imagine that the sen- 
tences come from some unrecovered part of the Baruch-Jeremiah 
literature, earlier of course than the Apocalypse. 

An apocryphal Baruch is alluded to in Hippolytus’, as being 
the text-book of a Gnostic named Justin. This Baruch is one of 
the superior angels, and not a prophet. Huippolytus gives a sketch 
of the system of Justin, and describes the oath which the initiated 
take that they will not divulge the mysteries nor relapse from the 
Good One to the creature: after which the worshipper is intro- 
duced to the secrets of the order, and beholds “ what eye hath not 
seen and ear hath not heard, and which have not entered into the 
heart of man.” This is the passage which Kuthalius regards St 
Paul in 1 Cor. i. as quoting, not from Isaiah, but from Apocryphal 
Elias. As it is one of the chief Gnostic formulz in Justin’s system, 
it is at least conceivable that Elias may be a mistake for Baruch. 

In the Altercation of Simon the Jew and Theophilus the Chris- 
tian?, a work of the fifth century, to which Harnack has recently 
drawn attention’, there is an allusion to a book of Baruch, from 
which Theophilus quotes what he considers to be a convincing 
argument against Simon: “Quomodo ergo prope finem libri sui de 
nativitate eius et de habitu vestis et de passione eius et de 
resurrectione eius prophetavit dicens: Hic unctus meus, electus 
meus, vulvae incontaminatae laculatus, natus et passus dicitur”’? 
This is in answer to Simon’s statement that “Baruch de Christo 
nihil meminit.” The passage is not in any of our known books of 
Baruch. 

In Cyprian’s Testimonia iii. 29 there has been inserted in some 
MSS. a quotation from Baruch which has never been identified, as 
far as I know, in the known Baruch literature. It runs as 
follows: “ Veniet enim tempus et quaeretis me vos et qui post 


1 Philosophumena, v. 24—27. 

2 Texte und Untersuchungen, Bd. 1. Heft 3, Leipzig, 1883. 

3 See Schiirer, Neutest. Zeitgeschichte, u1. 83 (Kng. translation). Schiirer’s 
notes on the Baruch literature are very valuable. 


OF BARUCH. Lt 


vos cupiant audire verbum sapientiae et intellectus et non in- 
venient. Nationes autem cupient videre sapientem et non con- 
tinget eis; non quia deerit aut deficiet sapientia huius saeculi 
terrae sed neque deerit sermo legis saeculo. Erit enim sapientia 
in paucis vigilantibus et taciturnis et quietis sibi confabulantibus, 
quoniam quidam eos horrebunt et timebunt ut malos. Ali autem 
nec credent verbo legis Altissimi. Alii autem ore stupentes non 
credent, et credent et contradicentes erunt contrarii et impedientes 
spiritum veritatis. Ali autem erunt sapientes ad spiritum erroris, 
et pronuntiantes sicut Altissimi et Fortis dicta. Ali autem 
personales fidei: alii capaces et fortes in fide Altissimi et odibiles 
alieno.” The passage is certainly in the Baruch manner, as we 
may see by comparing Apocal. Bar. c. 48, “Non enim multi 
sapientes reperientur illo tempore, et intelligentes singulares 
aliqui erunt: sed etiam qui sciunt, maxime conticescent...... et 
dicent multi multis illo tempore: Ubinam occultavit se multitudo 
intelligentiae ?” But we can hardly identify it with any known 
passage: so we must still leave a margin for lost literature under 
the names of Baruch and Jeremiah. 

We come now to our special subject, the Christian Baruch, a 
work which, as we said at the commencement, has met with a 
somewhat cold reception from the learned. Fritzsche describes it 
as much later in date and inferior in character to the Apocalypse 
of Baruch*. De Groot speaks of it as belonging to the Gnostic 
school, whatever that may mean. Kneucker’ calls it “a tasteless 
working over” of the Apocalypse of Baruch. Dillmann refers it to 
the third or fourth century, which can hardly be meant as a 
commendation. Schiirer is more guarded, and simply says that it 
is “a Christian book akin to our Apocalypse of Baruch, and has 
borrowed largely from it.” The question of the literary excellence 
of the work is of course quite a subordinate one; it is of more 
importance to know that it is admittedly and obviously a 
Christian book; and therefore not to be despised even if it 
should turn out to be of the third or fourth century. But the 
fact is, as we have said, it is much earlier, and its chronology is 
susceptible of exact determination. 


1 He expressed a hope of editing it, however, at some future time; a promise 
which he does not seem to have redeemed; 18 years having elapsed since the 
announcement. 

2 Das Buch Baruch, Lips. 1879, p. 195. 
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We will first of all shew that the book was written by a 
Judeo-Christian living in the city of Jerusalem. The action of 
the story, being concerned with the exile of the people, is divided 
between Jerusalem and Babylon; but the writer betrays himself 
by an excessive knowledge of the topography of the Holy City. 
Jeremiah wishes to send Abimelech the Ethiopian away from the 
city in order that he may not see the destruction thereof: and the 
Lord directs him to send him to the gardens of Agrippa, where he 
shall be hidden in the mountain side until the return of the people 
from exile. Accordingly Jeremiah directs Abimelech to take a 
basket and go to the garden of Agrippa by the mountain road and 
bring back figs. Abimelech goes, falls asleep under a tree, wakes 
after a sufficient sleep of 66 years, and coming back to the ruined 
city fails to recognize it. ‘“ Alas!” says he, “I have lost my way 
because I took the mountain road.” 

Now the mention of the garden of Agrippa would of itself 
be a sufficient betrayal of the locality of the writer, but when it is 
intimated that there were two roads thither, we are not only 
convinced that the writer was speaking of a spot well-known to 
him, but we are even encouraged to attempt an identification of 
the spot mentioned. It is very likely that the gardens of Herod 
alluded to are in the fertile valley below Solomon’s pools, fre- 
quently spoken of by travellers and their guides as Solomon’s 
gardens, and bearing to-day the name of Artas, which is an 
evident perversion of the Roman hortus. I know no more likely 
place for a royal garden in the vicinity of Jerusalem. And the 
curious thing is that there are decidedly two roads from Jerusalem 
to Artas; one the high-road to Bethlehem and Hebron, with a 
short divergence to the left at Solomon’s pools; and the other the 
track round the hills which follows the line of Solomon’s aqueduct 
from the pools to the city. It certainly looks as if the geography 
were real geography; and if this be the case the book was 
written in Jerusalem, as was its prototype the Apocalypse of 
Baruch. And in any case the allusion to the gardens of Agrippa 
remains whether we have correctly identified their position or not. 

But we may go further than this: not only have we a geogra- 
phical limit in the gardens of Agrippa, but we have also both 
superior and inferior chronological limits. Superior, by the fact 
that the book was written later than Agrippa whichever of the 
family may be intended ; inferior, because it could not be written 
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after the time when his name ceased to be popularly attached to 
the place described. And it seems to me that this consideration 
alone would be fatal to Dillmann’s hypothesis of the third or 
fourth century as the time of production of the book. The writer 
then is a Jerusalem Christian. 

The next thing is to give the chronological identification. 
We have already alluded to this by anticipation. The word 
of the Lord to Jeremiah concerning Abimelech is that “I 
will cover him in the mountain until I cause the people to 
return to the city.’ Now on the hypothesis, allegorical and 
cyclical, of a Babylonian captivity, the conventional duration of 
exile is 70 years. Yet the writer makes Abimelech fall asleep 
for 66 years. The Greek service-book corrects this to 70, and 
inserts the 70 again in the passage where Abimelech, meeting 
the old man outside of the city, obtains from him the infor- 
mation that Jeremiah is with the people in Babylon; where it 
adds the words ‘since 70 years.’ The correction was perfectly 
natural and every way likely: but we must read sixty-six years, 
and not seventy. The same exchange of numbers will be found 
in c. vi. where Abimelech shews his basket of figs, and remarks 
that, though sixty-six years had elapsed since they were gathered, 
they were not spoiled. And since this is the date of the suggested 
return from exile, and the book professes to be describing con- 
temporary movements (for it records almost nothing of sub- 
sequent date), then the year of the expected return is A.D. 70 
(the date of the Captivity) + 66 years =A.D.136, and the book 
must have been written very soon after that time. 

Very soon after; because, as we shall see, it is an Kirenicon 
addressed to the people of that time, a time marked perhaps more 
deeply than any other in the history both of Jews and Christians 
(unless perhaps it be the capture of the city by Titus), when severe 
political regulations produced greater changes in six months in 
the relations of the Church and Synagogue than had taken place 
in all the preceding years of the century. We know very little, 
as we would wish to know, of the details of the new settlement of 
Jewish affairs by Hadrian: but we learn from the history and the 
coins that Jerusalem was no more, that it was replaced by Aelia 
Capitolina; that the plough was passed over the sacred soil in 
token of its renewed subjugation; that Roman statues, the 
emperor and his gods, were in the holy places; and that an edict 
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of the emperor prohibited the Jew from approaching the holy 
city. Turning to the lists of bishops in Eusebius, we find that 
Gentile names appear now for the first time. It is not necessary 
to assume the accuracy of Eusebius’ list of Jerusalem bishops ; 
many of these lists, especially the earlier portions of them, are 
afterthoughts. But the tradition which makes Marcus bishop of 
Jerusalem at the close of the Hadrian War can hardly be in- 
correct. It means at least that there has been, from political 
necessity, a change in the organic life of the Church. The last 
have become first, and the first last. The Judeo-Christian party 
with its antique traditions and venerable Mosaism is passing away. 
The breach with Judaism, which Paul usually effected in a few 
months in any city where he laboured, was not really accomplished 
in Jerusalem until the false Messiah had run his course. But 
then when it came, it came quickly. 

Now our document is the Church’s Eirenicon to the Synagogue, 
at the time of the Hadrian edict. The problem is, how to evade 
the edict of banishment from the holy City which is pronounced 
on the race. Granted that we are carried away captive, and that 
there is a possibility of return from captivity, how is this return 
to be brought about ? And the answer is contained in the letter 
which Baruch is instructed to send from Jerusalem to Jeremiah in 
Babylon. So we find in «. vi. as follows: “If ye obey my voice, 
saith the Lord, by the mouth of Jeremiah, I will separate you 
from Babylon; but he that will not obey, let him be as a stranger 
to Jerusalem (févos THs “Iepoveadnp), and I will test you by the 
water of Jordan, and there he that will not obey will be made 
manifest.” 1f nothing more had been said, we should have con- 
jectured that this meant the rite of baptism; but lest we should 
have any doubt on the matter, the writer continues parenthetically, 
“this is the sign of the great seal,” the conventional Patristic term 
for baptism. It is possible that these words may be a later in- 
terpolation, but they are not the less striking on that account, for 
they would disclose the interpretation that primitively attached 
to the passage. The meaning of it all is that the Christians, who 
are evidently not affected by the imperial edict, for they took no 
part in the rebellion, have suggested to Jews that by becoming 
Christians by the way of baptism they can evade the force of the 
edict, and no longer be strangers to Jerusalem. The people are 
to be brought down to Jordan’s side from Babylon, and there the 
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precious and the vile are as far as possible to be separated one 
from another. Those that will make the necessary renunciation 
are received, the rest rejected. The story runs that Jeremiah 
sorted them out by families, and when a whole family was clear 
in renouncing Babylon and its customs they were accepted, and if 
not they were rejected. It is not easy to imagine the manner of 
the selection. The writer does not mean Rome when he speaks of 
the people renouncing Babylon and passing over Jordan, and talks 
of mixed families where men had married Babylonish women. I 
think he here means the old school of Jews (those who are Baby- 
lonians by choice and who make no move towards Jordan), between 
whom and the Gentile Church lies the conflict for the possession of 
the intermediate party, the Judzo-Christians of various types. 
The selection being made by families is thoroughly in the Eastern 
manner, where religion is always bounded by social and racial 
limits, just as population is to this day reckoned by households. 
“ Himself believed and his house” is the conventional formula for 
a change of religion: “as for me and my house” is a similar term. 
What makes one a little more confident in this interpretation that 
it was an appeal on the part of the Gentile Christians or at least 
of the Gentilising Christians to the more conservative, half con- 
vinced among their Jewish brethren, is that we find from the 
account that some undecided people in the middle ground came 
part way to Jerusalem and then returned; and that on their re- 
turning to Babylon, they were received with an intimation that 
as they had secretly departed from them, they would not be 
received again: Babylon would have none of them. This ac- 
cording to the story leads to the formation of a new colony which 
is derisively called Samaria. Now this is not difficult of inter- 
pretation, if we imagine that there were those who had gone so 
far from Judaism as to provoke an edict against their being re- 
ceived again into ecclesiastical fellowship, and yet had not come 
so near to Christianity as to be able to pass the baptismal stand- 
ards. In this case, then, one result of the Hadrian edict is the 
formation of a new Ebionite movement in Palestine. This ex- 
actly agrees with the statements of Epiphanius and Jerome as to 
the origin of Ebionism: they attempted to be both Jews and 
Christians, and ended by being neither. 

It is just possible that this accepting and rejecting of families 
of Jews by unauthorized or half-authorized persons may be the 


16 THE REST OF THE WORDS 


origin of a story in the Talmud which seems to cover some irrita- 
tion of national feeling’ on the subject of proselytism. 

The story is apparently referred to the time of Rabbi Joshua 
who is talmudically the second generation from Hillel the Great. 

“R. Joshua said, I received from R. Johanan ben Zakkai, who 
received it from his teacher as a tradition in a direct line from 
Moses on Mount Sinai, that Elias would not come to pronounce 
clean or unclean, to reject or admit families in general, but only to 
reject those that had entered by violence, and to admit those who 
had been rejected by violence. There was, beyond Jordan’, a 
family of the name of Beth Zerefa, which a certain Ben Zion had 
excluded by violence. ‘There was there another family (of impure 
blood) whom this Ben Zion had admitted by violence. He comes 
to pronounce such clean or unclean, to reject or to admit them.” 
It is quite possible that this story refers to the admission of 
proselytes by Jewish Christians of the city of Jerusalem (note the 
Ben Zion) who rank practically in the city as Jews, at all events 
up to the time of the final rupture, although in foreign cities they 
had long been known as a ‘third race.’ 

In Jerusalem itself the line of demarcation between Jews and 
Christians was for a long time very faintly marked. The ecclesia 
was intra synagogam. Witness the account of the relations 
between the Pharisees and S. James the Just which Hegesippus 
furnishes; no difference of opinion seems to exist, except on the 
one point of the person of Jesus Christ, whom St James affirms to 
be coming in the clouds of heaven. Something of the same sort 
is implied in the story of Stephen. We shall see by and bye 
that this is the very point which provokes the people in the story 
to stone Jeremiah, just as in the history they had done to 
St James. 

We have shewn, then, that the date suggested by the Baruch- 
story is exactly the right date for the interpretation of the events 
that are there adumbrated. It is very interesting to see that 
baptism, which at first served to initiate proselytes into Judaism, 


1 Mishna Edujoth, vit. 7, quoted in Schiirer Neutest. Zeitgesch. 11. 156, Eng. 
trans. 

2 We must not strain allegory in order to see here a reference to baptism. I use 
the passage to shew that the Jews in the first century quarrelled over and discussed 
their family membership and its purity or impurity just as our Apocalypse shews 
them to be doing in the early part of the second century. 
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but which does not seem to have been applied to Jews of good 
standing, has now become one of the means for distinguishing the 
Jews from the proselytes, and that the baptized are baptizing the 
baptizers. 

Before leaving the question of chronology, we must say a word 
or two about another time-note in the book. The people stone 
Jeremiah, and when dying he predicts the coming of Jesus Christ, 
the Son of God, after a lapse of four hundred and seventy-seven 
years’. It is a little difficult to see what he means by these 
figures and how he arrives at them. It must be either that the 
Apocalyptist is giving the actual period from the first return from 
Exile to the Messiah, or he is fabricating a similar period for the 
second advent, the numbers being assumed to repeat as in the case 
of the duration of the Exile. That the former is the mght 
interpretation may be gathered from the prediction which Jeremiah 
makes that the Messiah will choose to himself 12 apostles in order 
that they may preach the gospel amongst the Gentiles. (c. ix. 18.) 
But how does he calculate the period ? For we have no possibility 
of deducing 477 years from the interval between Jeremiah’s death 
and the birth of Christ. The building of the walls under Ezra and 
Nehemiah is, however, not very far from the time intimated ; if 
we assume this to have taken place in 458 B.c. or thereabout we 
should not be 20 years out in the reckoning. But it would be idle 
to assume a great acquaintance with chronology on the part of our 
simple-minded Apocalyptist ; and we might perhaps leave this part 
of the question unsettled without feelmg that the interpretation 
would suffer. We will, however, venture one suggestion for clearing 
the matter up. At the close of the sixth book of Josephus’ Jewish 
Wars will be found a table of the leading periods in the history of 
Jerusalem from conquest to conquest and captivity to captivity. 
Now in this list the time from David to the Babylonian exile is 
given as 477 years: so that it is just possible that the Apocalyptist 
made an error in taking a number from Josephus’ tables. 

We will now pass on to consider the literary debts of the 
Christian Baruch to his predecessors, beginning with some passages 
which are founded on the Apocalypse of Baruch. 

Apocal. ii. Haec autem dixi tibi, ut dicas Jeremiae, et omnibus 
qui similes sunt vobis, ut recedatis ab urbe ista, quia opera vestra 

1 The mss. are very confused over this number; the Ethiopic in particular 
fluctuating between 303, 330, and 333 weeks. 
H. 2 
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sunt urbi huic tanquam columna firma et preces vestrae tanquam 
murus validus. 

This passage is imitated in the later Baruch as follows: c. 1. 1, 
éEeN Oe Ex THs TONES Ta’TNS av Kal 6 Bapovy...... al yap Tpocevyal 
Dav ws oTDAOS Edpaids oti ev péow aUTIS Kal ws TELyos ddapar- 
Tov TeptKuKAOUY avTov. (We are thus able to restore some parts 
of the original Greek of the Apocalypse of Baruch.) 

The remote source of either sentence is to be sought in Jer. 
ole. 

Apocal. vi. Et factum est crastino die, et ecce exercitus Chaldae- 
orum circumdedit urbem, et tempore vesperae reliqui populum ego 
Baruch et exivi et steti apud quercum: et contristabar super Sion 
et ingemiscebam super captivitatem quae supervenerat populo: 
et ecce subito spiritus fortitudinis sustulit me et extulit me supra 
Jerusalem in altum. et vidi et ecce quatuor angeli stantes super 
quatuor angulos urbis, tenentes unusquisque ex eis lampada ignis 
in manibus suis. 

Compare with this the account by the later Baruch of the 
capture of the city, especially 

il. 2. Kai éyévero dwvn cadmuyyos, cai é&nNOov dryyerou éx 
Tov ovpavod, KaTéxovTes NauTradas év Tals yepoly avTor, Kal 
éotnoay él Ta TElyn THS TOAEOS. 

The angels then in Bar. Apocal. wait until one of their number 
takes the holy vessels and delivers them to the earth, which opens 
her mouth and swallows them up. The Christian Baruch makes 
this hiding of the vessels to be done by Jeremiah and Baruch. 

x. Dic Jeremiae ut vadat et confirmet captivitatem populi 
usque ad Babylonem ; tu autem mane hic in vastitate Sion et ego 
ostendam tibi post hos dies quod futurum est ut contingat in fine 
dierum. et dixi Jeremiae sicut praecepit mihi Dominus. et ipse 
quidem ivit cum populo; ego autem Baruch reversus sum et sedi 
ante portas templi et lamentatus sum lamentationem istam super 
Sion et dixi. 

The whole of these details are absorbed by the later Baruch, 
with the single exception of the mention of the ‘ gates of the tem- 
ple. Each writer makes Baruch the one that laments over the city. 

A more striking case of absorption of the earlier story is the 
account of the priests throwing the keys of the Sanctuary up to 
heaven. 

Apocal. x. Vos autem sacerdotes sumite claves sanctuarii et 
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proucite in altitudinem coeli et date eas Domino et dicite; 
Custodi domum tuam tu: nos enim ecce inventi sumus oeconomi 
mendaces. 

Bar. Christ. iv. 3. ‘lepepias Sé dpas tas Kreidas Tod vaod, 
€EnrOev éEw THs TorEwS Kal Eppiev avTas évirLov Tod 1Xiov, 
Aéeyov' Dol rAéyw, Ave, ANaBe Tas KArEidas TOD vaod Tod Oeod, Kai 
gura€ov avtas &ws spépas ev 7 eEeTaaes oe Kupios repli avtov. 
Avote nets ox evpéOnpev Evo Tod pudakat avras, OTL éitpotrot 
Wevdous éeryevnOnuer. 

The passage in Apocal. xi. Dicite mortuis: Beati vos magis 
quam nosmetipsi, qui vivi sumus, becomes in Bar. Christ. iv. 9 
Makapioi ciow “ABpadu “loaax cai “laxoB, ote €&jNov ex Tod 
KOO MOU TOUTOU. 

It will be seen that the coincidences in the opening chapters of 
the two Apocalypses are very marked. The same coincidence is to 
be traced on referring to the closing chapters of the Apocalyptic 
Baruch. Baruch writes a letter to the nine and a half tribes who 
are in Babylon and sends it by means of an eagle. 

Apocal. \xxvi. Accersivi aquilam et locutus sum ei verba ista : 
Te fecit Altissimus ut sis excelsior prae omnibus avibus: et nunc 
vade, neque commoreris in loco, neque ingrediaris nidum, neque 
consistas super quamvis arborem, donec transieris latitudinem 
aquarum multarum fluminis Euphratis, et 1eris ad populum illum 
qui habitat ibi et proice ad eos epistolam hanc: recordare autem 
quod tempore diluvii a columba accepit Noe fructum olivae cum 
eam emisisset de arca; sed et corvi ministrarunt Kliae deferentes 
ei cibum, sicut praeceptum erat eis; etiam Salomon tempore regni 
sul quocumque volebat mittere, aut quaerere aliquid, avi prae- 
cipiebat, et obediebat ei sicut praecipiebat ei: et nunc ne taedeat 
te, neque declines ad dexteram aut ad sinistram, sed vola et vade 
via recta ut custodias mandatum Fortis sicut dixi tibi. (Ixxvii.) Et 
fuit cum consummassem omnia verba epistolae huius et scripsissem 
eam cum cura usque ad finem eius et plicuissem eam et obsig- 
nassem eam diligenter et ligassem eam ad collum aquilae et 
dimisi et misi eam. 

This is imitated in ce. vii. of the Christian Baruch with no loss 
of force in the transcription : 

Bar. Christ. vii. ol Neyo, Bacired tév Twetewar, ATedO€ év 
eipnvn meO vyelas Kal THv hacw éveyKé por. M2) bpowwbns TO 
Kopakt ov é€aTréaterke Noe, kal ovx atéotpady els THY KiBwrTov" 

2—2 
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Gra OpmorwOnTe TH TEeproTepa HrTws éK Tpitov Paci veyKe TO 
Sixaiw’ o'tw Kal ot, dpov tiv Kadnv pacw tavTnv Te ‘lepeuia, 
Kal Tois adv avTo@, iva ev cot yévnTal, Gpov Tv YapTHY TAav’THY 
TO KAM TO ExrEKTS TOD Deod. "Eay KvKAdowoi ce Tavta Ta 
meTEWa TOV ovpavod, Kal TavTes of ExOpol THs adnOeias Bovdo- 
PEVOL TOMEUHoOAL META TOD, aywricat’ 6 Kupios deéy cou Svvam. 
Kal pr exxdns els Ta SeEvd 7) apictepa, adXN ws Bédos UVrayov 
opOds otras areNOe KTE. 

These instances will be sufficient to shew the kind of use which 
the later Apocalyptist made of the earlier. And that the earlier 
form had attached to it the epistle of Baruch appears not only 
from the legend of the carrier-eagle but from the admission’ at 
the close of the Christian Baruch that “the rest of the words of 
Jeremiah and all his might are written, not here, but in the 
epistle of Baruch.” 

The traces of the use of the beautiful Apocalypse, known as 
the fourth book of Ezra, are less marked, but they are decided. 
The famous passage in c. v. foretelling that “blood shall drop 
from wood and the stone shall utter its voice” was known to our 
Apocalyptist: 1t furnished him with the idea of the closing situation 
in his book; that in which Jeremiah sets up a stone, which takes 
his likeness, and deceives thereby the people who wish to kill him, 
until he has finished communicating the mysteries which he has 
seen to the crowd and his companions Baruch and Abimelech. 
The riotous folk stone the stone, thinking it to be Jeremiah. 
But at last the stone cries out with a human voice, “O foolish 
children of Israel, wherefore do ye stone me, thinking that I am 
Jeremiah?” The motive for this story is evidently the single 
sentence quoted above from Ezra*. Another clause in the same 
connexion, where Ezra foretells amongst the signs of the end 
that “salt water shall be found in sweet water and friends be at 
war with one another,” is copied by the Christian writer (c. ix. 
16), “Snow shall become black and sweet waters salt.” 

The writer was also acquainted with the Apocryphal Isaiah. 
In c. ix. 18, 19 the text of our author runs as follows: “He shall 
come, and he shall come forth and he shall choose him twelve 


1 This may however be a later appendix. 


2 ry. Esd. v. 5. It is quite possible that the whole sentence is a confused allu- 
sion to the sawing asunder of Isaiah and the stoning of Jeremiah, and that Ezra 


himself may be drawing on legendary sources: but compare what is said on this 
point on pp. 43, 44. 
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apostles that they may preach the Gospel amongst the Gentiles: 
whom I beheld adorned by his Father and coming into the world 
on the mount of Olives; and he shall fill the hungry souls. While 
Jeremiah was saying these things concerning the Son of God, 
that he is coming into the world, the people was enraged, and 
said; These are the same words as were spoken by Isaiah the son 
of Amos, when he said, I beheld God and the son of God. Come 
then and let us kill him with a different death to that wherewith 
we killed Isaiah.” The people are not alluding here immediately 
to the famous sixth chapter of Isaiah in which the prophet sees 
the Lord on his throne, or as the Targumists prefer to render it, 
so as to avoid the anthropomorphic conception, the glory of the 
Lord on his throne’; but they are speaking of a prophecy or 
pseudo-prophecy in which the manner of his death seems also to 
have been recorded as well as his ecstasy. And this can hardly be 
anything else than the Ascension of Isaiah, in which Justin Martyr 
is supposed to have found his information about the sawing in twain 
of Isaiah with a wooden saw, and to which Origen definitely ap- 
pealed as an authority for the manner of the prophet’s martyrdom. 
We will not saw him asunder, they say, as Isaiah was martyred, 
but, for the sake of variety, we will stone him. It is, of course, 
possible that the writer might have based his fiction on mere tra- 
ditions, but the reference to Jeremiah as seeing the coming of the 
Son of God and his sending forth of the twelve apostles to preach 
is conclusive in favour of the Ascension of Isaiah as the origin 
from which he drew. The reason why Isaiah is arrested is because 
“ Berial was in great wrath against Isaiah on account of the vision 
and the revelation which Sammael had unveiled and because by 
him was seen the coming of the Beloved from the seventh heaven, 
and his transformation,...and the tortures wherewith the children 
of Israel would torture him, and the coming and the teaching of 
the twelve apostles...”” And that the writer had the actual book 
to refer to will appear from the use he has made of another detail 
of the Martyrdom of Isaiah. When the writer describes the tor- 
tures of the prophet and his final ascent in rapture through the 
seven heavens before his death, he makes the prophet fall into 
a death-like trance in which speech and breathing cease. And 

1 A conception which lies underneath the passage in the Gospel: ‘‘He saw his 


glory and spake of him,” John xii. 41, 
2 Ascensio Isaiae, ed. Dillmann, c. iii. 
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what Isaiah sees in that vision he tells afterwards to the king and 
the circle of the prophets. “While he was speaking by the Holy 
Ghost, in the hearing of all, he held his peace and his mind was 
rapt away and taken upward so that he saw not those that stood 
around; his eyes were open but his mouth was still and the mind 
of his body was rapt away upward, but his breath was in him, for 
he saw a vision.” (I think that we should read here ‘his breath 
was not in him.’) The writer explains further that the “vision 
which he saw was not of this world, but of the world which is 
hidden from mortal eyes. And after Isaiah saw this vision, he 
narrated it to Hezekiah and Josab his son and the rest of the 
assembled prophets.” All of this is imitated in our Christian 
Baruch: Jeremiah falls into a death-like trance, but after three 
days he revives, his soul revisits her tenement, and he tells the 
Glory of the Father and the Son. This use of Apocryphal Isaiah 
begins in the earlier part of the prophet’s ecstasy (c. ix. 3) where 
he cries out “ Holy, holy, holy...beyond the sweet voice of the two 
seraphim:” here the direct reference is to Isaiah vi, as is seen 
from the trisagion and the mention of two seraphim (“one cried 
unto another”), but that Ps. Isaiah is in mind with its full Chris- 
tology appears from the insertion of the words “the true light that 
lighteneth me.” 

We need not hesitate to say then that the writer has used the 
Ascension of Isaiah, and used it too, for it is an interpolated A po- 
calypse, augmented and expanded by Christian hands, in its later 
and Christian form. The date of this work is discussed by Dill- 
mann in his preface, and we need not dispute his conclusion in 
referring the book to the beginning of the second century’. 

We have thus determined three earlier Judeo-Christian works 
which have been used and imitated in the process of manufacture 
of the Christian Baruch. We will pass on to examine the possible 
use which the writer may have made of other traditions concerning 
Jeremiah, or, which is for our purpose the same thing, of lost books 
incorporating traditions. 

That traditions concerning Jeremiah were widely circulated in 
early times appears from many considerations: the second book of 
the Maccabees, for instance, has the whole story of the hiding of 
the sacred vessels, in a form which does not agree with the Apo- 


1 Ascensio, p. Xvi. Quibus omnibus perpensis Ascensionem iam primis secundi 
saeculi decenniis exstitisse censeo, 
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calyptic Baruch, and which is not in perfect harmony with the 
Christian Baruch. And its version professes to be that of official 
documents. “It is also found in the records that Jeremiah the 
prophet commanded them that were carried away to take some 
of the fire, as it hath been signified: and that the prophet on 
giving them the law charged them that were carried away not to 
forget the commandments of the Lord, and that they should not 
be led astray in their minds on seeing images of silver and gold 
with their ornaments. And with other such admonitions exhorted 
he them that the law should not depart from their heart. It is 
also contained in the writing that the prophet being warned of 
God commanded that the tabernacle and the ark should be 
brought along after him: and that he went forth into the 
mountain where Moses climbed up and saw the heritage of God. 
And Jeremiah on coming thither found a kind of cave-dwelling, 
and he carried in there the tabernacle and the ark and the altar 
of incense and closed up the door. And certain of those that 
followed him came up to mark the way and they could not find 
it. But when Jeremiah learned of it, he blamed them and said, 
The place shall be unknown until God gather his people again 
together, and become propitious. And then shall the Lord shew 
these things’.” 

There is one point in which the later Baruch agrees better 
with this than the Apocalypse: it makes Jeremiah hide the 
vessels and not the angels. Possibly, therefore, the writer was 
under the influence of the Maccabean tradition, which need not 
be very early. The date of the second of Maccabees is, however, 
one of the unsolved problems. 

Another very important tradition concerning Jeremiah is that 
he was stoned. This is not an original idea of the Christian 
Baruch. We find it in the Epistle to the Hebrews. The famous 
passage “they were stoned, they were sawn asunder, &c.” is a 
summary of the sufferings of the worthies of Faith, and each 
statement is based on the history of some real person: it has 
always been known that “they were sawn asunder” referred to 
Isaiah, just as “stopped the mouths of lions” referred to Daniel, 
and “quenched the violence of fire” to the three Hebrew children ; 
but it is not so generally felt that “they were stoned” belongs to 
Jeremiah. 


1 2 Mace. ii, 


24 THE REST OF THE WORDS 


Yet such is the case, as the Baruch-Jeremiah legends shew : 
and the Epistle to the Hebrews is therefore one of the early wit- 
nesses to the tradition. But whence was it derived? We may 
not easily reply, but it was from the same source in written or 
unwritten tradition that Christian Baruch derived his information. 

There is other important evidence of the diffusion of the 
tradition. The place of burial of Jeremiah is still shewn in Jeru- 
salem in a cave which passes by the name of Jeremiah’s grotto. 
This grotto lies in the southern side of the conspicuous hill to the 
north of the city which is supposed by many persons to be the 
place called Calvary. On the north-west side of the same hill are 
the ruins of the early Church which commemorated the martyr- 
dom of St Stephen who was said to have been stoned here. And 
it is said that this hill is the Tarpeian rock of ancient Jerusalem, 
the Beth-hassaqelah or ‘Place of Stoning’ of the Talmud. It 
seems then that there is some connexion between the death 
which Jeremiah met, according to tradition, and the place where 
he is said to be buried. And the tradition concerning his stoning 
in Jerusalem must be early: for the uniform church tradition of 
later days, as we find it in the life of Jeremiah attributed falsely 
to Epiphanius, or the life that is given on his commemoration 
day in the Greek Church (see Menaeum for May 1), is that he was 
stoned indeed, but at Tahpanhes in Egypt, and not, as the Jerusa- 
lem tradition and the Christian Baruch say, in Jerusalem. Can 
we be wrong in affirming the antiquity of the tradition which we 
find in our authority? The opinion of the first and second cen- 
turies seems to be that Jeremiah was stoned in Jerusalem’. 

But did the traditions of our document centre round any 
actual person? Are Jeremiah and Baruch the background of the 
picture or the foreground? Do the historical features of the 
romance limit themselves to the City and the time of the Jewish 
expulsion and the baptismal suggestion of the Christians to the 
Jews: or may we go further? The writer has, according to some 


1 T do not forget that an attempt might have been made to bring the legends 
into harmony with our Lord’s words ‘“‘O Jerusalem which killest the prophets and 
stonest them that are sent unto thee;” but such a tendency would not have 
produced an earlier tradition but a later one. It is more reasonable, though the 
hypothesis is not necessary, and might even be fanciful, to understand our Lord as 
saying this in allusion to the legends. When he said it he was in view of the place 
of supposed martyrdom of Isaiah on the south of the city and of Jeremiah on the 
north. 
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Mss., changed ‘Baruch the scribe’ of the old Testament into ‘Baruch 
the reader. Does he mean a real official of the Church? It would 
be hard to say: but with Jeremiah the case is easier: for there is 
reason to believe that Judah, the last bishop of Jerusalem before the 
definitely Christian régime, died at the hands of the party of Bar- 
cochba. The Chronicon of Eusebius declares that many of the 
Christians suffered for not taking arms against Rome; and marks 
the close of the war by the arrival ofthe first Gentile Bishop. 
Now if Judah the supposed fifteenth bishop had outlived the war, 
he would certainly not have been exiled by the Romans: so he 
must have vacated his office by death. 

A further interesting question arises with regard to the re- 
lations of our writer to the Christian records. We see him 
quoting freely and incorporating adroitly from many of the Judso- 
Christian books which were current at that time in Palestine; 
Isaiah, Ezra, and Baruch—he knows them all. Baruch the Apo- 
calyptist, whom he quotes most freely, though hardly to be called 
a Christian, has been affirmed by careful critics to be under the 
influence of the sentiments and to shew traces of the language of 
our Gospels. What of the Christian Baruch? Had he any ac- 
quaintance with the New Testament Scriptures? There is some 
ground for believing that he was acquainted with the Gospel of 
John, This will no doubt sound somewhat strange, but we will 
not prejudge the question by choosing for the time of production 
of the fourth gospel a period as Jate as is consistent with what has 
been hitherto known of the literature of the second century: there 
has been too much @ priori reasoning im the dating of the fourth 
Gospel. Nor is the Nemesis which attaches to this arbitrary and 
ex silentvo criticism exhausted. Neither will we on the other hand 
over-emphasise coincidences of thought and expression between 
our writer and the Gospel; although it might be possible to 
argue that when a writer (ix. 13) calls Jesus Christ the light of 
all the ages, the unquenchable lamp, the life of the faith, it is 
natural to refer to the Light of the World, the Light of Men and 
the Light of Life, and to the contrast which Christ makes be- 
tween himself and John the Baptist, when he calls him the lamp 
which has been kindled and shines. We might point out also 
that the conjunction of dds and fa) is frequently recognized as 
not merely Christian, but Johannine. M. Clermont-Ganneau has 
established a number of cases of the occurrence of dds + fw?) as a 
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Christian formula in Syria. The two words are often arranged 
z 

crosswise, thus @ wc; and M. Ganneau says we must seek the 
H 

origin of the formula in the Gospel of John*. And with less judg- 


ment it would be possible to quote the words (ix. 18) épyopevor ets 
Tov Koopov as a reminiscence of John i. 9, the interpretation of 
which is however doubtful. As none of these coincidences would 
definitely convince me of a quotation from John, so neither do I 
unduly desire to convince any one by them; but I would draw 
attention to one clause in the adoration of Jeremiah (ix. 3) where 
he addresses the Lord as 70 fas TO ddnOwov To dwtifov je, the 
true Light that lighteneth me: where the collocation of words is 
so peculiar, that it is almost impossible to refer the language to any 
other than St John, and in view of this fact the previous coinci- 
dences acquire new force. Further the passage is found, not only 
in the Greek, which exhibits at many points a text that has 
undergone some correction, but in the Ethiopic version, which 
often approaches very nearly, as we shall see, to the original form 
of the Apocalypse. Unless then it can be shewn that these words 
are a later addition, in the Ethiopic as well as in the Greek, we 
must admit a quotation from the fourth Gospel, which quotation 
happily allows of being dated in or about the year 186 A.D. 


Authorities for the Teat. 


In the year 1866 Dillmann published the Ethiopic version of 
the Christian Baruch from several Mss.; and in the preface to the 
Ethiopic Chrestomathy’, in which the text appeared, he pointed out 
that it was a regular part of the Ethiopic Bible, where it appears 
along with the Book of Baruch, the Lamentations of Jeremiah, 
and the Epistle of Jeremiah*. The Ethiopic version is translated 
from the Greek, and becomes a very important witness for the 
text. I follow, in my ignorance of Ethiopic, the best translations 
I can get of Dillmann’s text; good ones fortunately are not 
lacking. There is a German translation by Pritorius in Hilgen- 
feld’s Zeitschrift fiir wissenschaftliche Theologie 1872, p. 230—247 : 
and a later revised translation with notes by Konig in Theologische 

1 Archéologie Orientale, p. 171. 2 Lips. 1866. 

3 Cf, Wright, Cat. of Ethiopic MSS. inthe British Museum; Codd. 7, 8, 14, 16, 20. 
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Studien und Kritiken for 1877, pp. 318—338. I cite the evi- 
dence of this version as aeth. 

The Menaea for Nov. 4th are a direct authority for the Greek 
text, which they contain in a somewhat abbreviated form, and in 
a less pure text. For example the Menaeum printed at Venice 
in 1848 gives the first five chapters only of the text. The whole 
of the text, according to Ceriani, is found in the Menaeum printed 
at Venice in 1609. Ceriani quotes occasionally a Ms. Menaeum 
of the Ambrosian Library; and no doubt the evidence of this 
class of documents might be multiplied a hundredfold. Their 
combined evidence is given as men. 

To this Ceriani added a Ms. (marked AF. rx. 31) of the fifteenth 
century, which he describes as belonging to the Bibliotheca Regia 
Braidensis; which I take to represent the convent library of the 
Italian town of Bra in Piedmont. From this Ms., with the aid of 
the Menaeum, Ceriani published the text which appears in the fifth 
volume of his Monumenta Sacra pp. 11—18. This s. I call a. 

To these authorities we may add the following from the 
library of the Patriarchate of Jerusalem. 

Cod. 6 = Cod. 34, of the 8. Sepulchre portion of the Library, of 
the eleventh century, containing the “Epwtnces Kai ’Amoxpicess of 
Anastasius the Simaite. At the end there are a number of 
questions concerning the dissonances of the Evangelists de resur- 
rectione Christi: a fragment from Irenzeus, the same as is printed 
in Tischendorf’s Anecdota Sacra et Profana p. 120 from Cod. 
Coislin. 120; and on f. 251, at the end of the life of Jeremiah the 
prophet, comes the title ta 7apaneutropeva ‘lepepiov Tod tpodntod. 

Cod. c=Cod. 6 S. Sepuleri of the tenth century has been 
collated with the foregoing. It contains a valuable text which 
often deviates widely from that of the foregoing Ms. The text 
begins on f. 242 of the MS. 

The next two manuscripts belong to a totally different re- 
cension ; but they are related inter se: the text which they give is 
an epitome of the Paralipomena, probably taken from the Menaea 
with appendices from collateral sources: they are as follows: 

Cod. d = Cod. 66 8S. Sep. a late Ms. (15th cent. ?) containing a 
collection of apocryphal matters of all kinds: a brief summary 
may be useful. It begins with an extract from Chrysostom, 
followed by 


: ry P) a na? a 
f,6 b. Tod aytou avootonou Kai evayyedtatov “lwavvou Tod 
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Oeoroyou Royos Tepl THS KoLlwNnTEwWS THS VITEpevNoynmévyns Kal 
évdo£ou Seatroivns nav OeotoKou Kat aevtapGévou Mapias. 

f.14. THs ceBacpias petactacews Ths UTepevdoEou SeaTrowns 
nuav Kal aeiTrapOévov. 

f. 23. Tlepiodoe Tod aylouv Kal évdoEouv atoaréXov Kal evaryye- 
ALsTOU TapOEévou éeriaTnOiov Pirov “lwavvou Tov Heodoyov. 

f.93 b. Lpakes tod ayiov cal évdd£ou Kat taveuvpnuov atro- 
oTOXov Oapa. 

f.109 b. “Ex tov mepidwv tod ayiov Kai évdoEov amoatoXou 
@Pirimmov. v0 (I. amo) mpa&ews mévte Kat Sexatou méxpl TENOUS 
Tov faptupiou auTou. 

f.124. Ilpa&evs Maria kai ’Avdpéa ev TH yopa Tav avOpa- 
Topayov. 

f. 146 b. Upaées tév atootodXwy Hértpovu cai Havrovu kai ras 
év ‘Pon éwaptipnoar ert Népawvos. 

f. 165. Maptipiov tod ayiov amoctédXou Kal evayyeduoToU 
Mapxov. 

f.169 b. Tod ayiov droctoXou Kal evayyedtaTod AouKa. 

f,177. ‘Yaournors els tov dyov amoaToNoy Kal evayyEertaTNY 
Maréaiop. 

f. 181 b. Tod aytou évdo£ou atroctonou ‘laxodBov aderdpov Tov 
aytov lwavvou Tod eodoyou. 

f. 182. Aujynots wept THs avtiroyias Tov dtaBorov peta TOD 
Kuptov nuav ‘Inood Xpiotod. 

f. 186. Bios cdvtopos Kat moduTEla Tod dolov TaTpOs nmev 
*Twavvou Tov €v T@ peat. 

f, 188 b. Bios rob ayiou Tepacipouv. 

190 b. Aunynows Madyou povayod. 

194. Aunynots wept... Nixoraov. 

.196. Maprtipsov Meviyvov (sic). 

199. "AOdAnats...QO€0de pov. 

202 b. Maprupiov Pawteivov. 

209 b. Aujynous...€v TO Bin... Maywpmiov. 


om Macy beet ber bey eer tsa 


.212 b. Aunynows wept tod Opryvov tod mpodytov ‘lepeuia 
epi THS ‘lepovoadyp. Kal mepl THs adwoews Ta’TNS Kal TEpt 
a > / ’ / > / , 
THs exaTtacews APBimédey. evAOYNaOV déoT0Ta. 
A life of Jeremiah is prefixed to the text of the Paralipomena. 
f,215. wept ths addewoews ‘lepovcadyp' Ta ANadnOEvTA UO 
xuplov pos ‘lepeuiav' Kal Oras 1 aixpadwola yéyover Exet 
OUTS. 
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f.222 b. ’Omracia Koopa povayxod. 

f. 229. Aunynows étépas ortacias. 

f, 231 b. Aunynows tepi Tod yevopévov Oavpatos ev “Adpixy 
[év] 7H toner Kaptayéry. 

f. 233. ~Edpaiu: els tov tayxanrov ‘laond. 

f, 252. Xpucoootdpov' els Tov wataov Biov. 

f, 260. Aunynots cat Svabnnn tod Sixaiov Kal tatpiapyou 
‘ABpaam’ Snrdol S€ Kai THy TWeipay Tod Oavatou avTod. eEvAOYHTOV 
déo7roTa. 

It will be seen that the Ms. though late contains a great deal 
of valuable apocryphal matter: for example, I found it worth 
while when working at Jerusalem to copy the whole of the 
*"Avtiroyia tod SvaBorov and the Avaby«n “ABpaap, as well as 
the Baruch matter. 

The title attached to the Baruch extracts seems to imply that 
they were taken from a Menaeum. 

Cod. e = Cod. 35 8. Crucis (the library of the Convent of the 
Holy Cross now removed to the Patriarchal Library at Jerusalem). 
This is also a late paper MS. (xvth cent.) and contains a similar 
text of the Paralipomena to the preceding. It contains also the 
prefixed life of Jeremiah. The Ms. opens with a dunynows ‘laxePov 
els TO yevéotov THS PeotdoKov. We have collated the Baruch text 
with Cod. d. 


We have thus the following authorities for the text: 


aeth = Ethiopic version as edited by Dillmann. 
men = The Menaea. 

a = Cod. Braidensis. 

b = Cod. 34 8. Sepuleri. 

e=Cod. 6S. Sepuleri. 

d = Cod. 66 S. Sepuleri. 

e = Cod. 35 S. Crucis. 


In using these authorities, we find that d and e are only 
transcripts, with occasional modifications, from the Menaeum ; and 
a very little examination will shew that the text of the Menaeum 
is only a secondary authority. Of the remaining MSss., a and b 
present an almost identical text, and constitute together a single 
authority. The text is thus reduced to three principal authorities, 
which vary widely iter se from time to time; viz. aeth, a + b, and 
c. In comparing the readings we shall find that the Ethiopic text 
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is on the whole much superior to the text of a, b; and that where 
it diverges from this, it almost always has ¢ associated with it’. 
We should thus be led to take generally the consensus of 
aeth and c as furnishing the earliest reading; but this would 
require, first, that there should be a margin left for occasional 
cases in which a, b may have preserved the right reading: and 
second, that the consensus of a, 6 with either of the pair aeth and 
¢ against the other should be regarded as, almost to a certainty, 
the primitive reading. The mss. would thus be represented by 


Original text 





aeth Cc | 





23 


The scheme will test itself readily as we edit the text; but a 
few instances may perhaps be taken to shew the relation of the 
authorities and the generally corrupt state of transcription. 

v.23. a. et py is MpecBvTys, Kal OTL ovK eEOv advOpaTr@ Mcod 
UBpicar Tov pefova avtod" érret KaTeyéXwv OTL walyy. 

b. ef pr) eis mpecBitns: Kal ote ovKx eEdv avOpdrw Mecod 
UBpica Tov peifova avTod' émel KaTayéXwv cov Kai édeyov bTt 
MEVEL. 

c. et pa) eis TpeaBUtns’ Kal ovK eEov avOpdtav vBpica. Tov 
peiCova avTod: émikateyéXouv cou Kal Edeyor 6TL péev [nyparo- 
TEUGOV KTE]. 

aeth. Wenn du nicht ein bejahrter Mann wiirest, so wiirde ich 
dich schmiihen und iiber dich lachen, doch nicht soll es geschehen, 
dass man einen Menschen verachtet, und zwar eimen_ bejahrten 
Mann; und wenn du nicht ein solcher wiirest, so wiirde ich sagen, 
dass du ausser dir bist. 

Comparing these readings we see that the @eod is to be 
rejected in a, b: while the consensus of b, ¢ and the Ethiopic makes 
it certain that the word ésruxateyéXov was followed more or less 


1 The superiority of the Ethiopic text is affirmed also by Kénig (Stud. wu. Krit. 
1877, p. 319) : ‘In der That hat mir eine durchgingige Vergleichung beider Texte 
gezeigt, dass beide weit von einander abweichen, ja dass der ithiopische dem 
Originale der Schrift niher als der bis jetzt verdffentlichte griechische Text steht.” 
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closely by «ai éXeyov; while the similarity of the endings éyéXwv 
and éXeyor is sufficient reason for the omission of a clause. Nor 
can we be far wrong if, restoring the particle av from the Menaea, 
we read émuxateyéAov av cot Kal EXeyor OTL palyy. 

vi. 22. a. 6 dxovwvr, apopicw avtov éx THs BaBudrwvos, 0 bE 
pn) axovor, Eévos yévntar THS ‘lepoveadnym. 

B20 GHOVOV; KTEs. saceseons: Fe ee Pen oe onccr eek, SAAR ’ 
beets BH Mieadeie YEVNTETAL KTE... 0. sc ce eee ee 

c. 6 axovov avahépw avTov ex Tod NaxKov THS BaBvdrAdvos" 6 
S€é ur) axovav Eévos yivetat THs “lepoveadnp Kal THs BaBvdr@vos. 

aeth. Diejenigen, welche (auf sie) gehért haben, werde ich 
aus Babylon ausfiihren und sie werden nicht verbannt von 
Jerusalem in Babylon sein, 

The chief point here is the addition of the words ‘and from 
Babylon’ by Cod. c: they evidently stood im the Ethiopic 
archetype but being unintelligible they were corrected to ‘in 
Babylon.’ 

Thus we have the consensus of c and aeth for an apparently 
unintelligible reading: but the story explains it, as we proceed, 
for those who will not obey Jeremiah are not only refused ad- 
mission to Jerusalem, but they are rejected also on their attempt 
to return to Babylon. So that the clause is a genuine one. 

vil. 12. a,b. éav kukAdoovai ce TavTa Ta TeTELVA TOU OVpavoD 
Kal BovNwvTat TrodEUHoaL peTA God, aydvica’ (b aywvnoat). 

C. €av KUKNOTwOW GE TAaYTA TA TeETELVA TOU ovpavod, Kal 
mavTes of €xOpot THS adnOelas BovdAopevor TOAEWioaL peTa God, 
ayovicat. 

The missing clause being found also in the Ethiopic, we are 
entitled to restore it to the text. 

There are some places, however, in which the text is extremely 
obscure in all authorities: and we may even be obliged to resort 
to conjecture for a reading. For example: 

iv. 10. a,b. tadra eirav Bapovy, é&jrOev Ew THs Toews, 
KNalwv Kai Aéyor, “OT dia o€, “lepovoarnp, €&jXOov aro cod. 

c. Tavra eirav, €&nrXOev Kralwv Kal Aéyor,” OTL NovTOd bia ce, 
‘Tepovoarnp’ Kal é&ndOev ex THS TOES. 

aeth. Und nachdem er dieses geredet hat, ging er weinend 
hinaus. 

Here the Ethiopic has cut the knot of a difficult passage by 
the simple process of omission of a clause and a, b by the omission 
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of a word: we may suggest the reading "Ore Avrovpevos Sia oé, 
‘Tepovoarnp, €&jXOov amd cod. This furnishes the necessary 
material for the explanation of the variants. 

vi. 16. a, b. “Amooteinas 6€ els tiv StacTopay Tay evar, 
“qveyKEV YapPTHY Kal wéXava Kal Eyparvey ETLTTOAHD. 

c. 0 6€ Bapody améoteinev eis THY aywpar (sic!) Tav éOvav 
Kal yveyKev YapTHY Kal wédav Kal eypawev érTLaTONND. 

aeth. Und Baruch geleitete ihn bis zur Strasse und _ holte 
Papier und Tinte und schrieb. 

The Ethiopic text shews that dvac7ropa is a corruption: for it 
gives Strasse which is equivalent in Eastern language to ayopa: 
(e.g. Stk in Arabic is either street or market; and this inter- 
changeability of the two words has given rise to variant and 
conflate readings in the New Testament in Mark vi. 56 év rais 
ayopats Kal év Tats TaTetats :) so that we may safely read dyopa: 
but ayopa tov €Ovdév is more difficult: yet the tév é@véy cannot 
be omitted since it is found in c as well as ina, b. Let us see, 
then, whether there are any considerations that will throw light 
on this difficult reading. Is there any market that might be 
called the Gentiles’ market; or any street that might bear the 
name of the Gentiles’ street? This question brings before us 
some very interesting matter. We may establish the following 
points: (a) that there was a famous fair held annually at Abra- 
ham’s oak near Hebron; (8) that this was especially a fair of 
the Gentiles; (y) that this fair is closely connected in history 
with the Jewish war under Hadrian; and (6) that the intro- 
duction of the city Hebron, and the terebinth of Abraham, into 
the story was suggested to the writer by the earlier Baruch whom 
he so largely draws upon in other details. And first, with regard 
to the fair: Sozomen in his Ecclesiastical History devotes a 
chapter to the account of the religious disorders that prevailed 
at this fair, and to the suppression by Constantine of the forms of 
idolatry that had associated themselves with it. At this Tere- 
binth, says he, there assemble annually the inhabitants of the 
country and the remoter parts of Palestine, and the Pheenicians 
and the Arabians, during the summer season to keep a feast, 
and very many resort thither for the sake of trade, both buyers 
and sellers. The feast is diligently frequented by all nations, by 
the Jews because they boast of their descent from Abraham ; by 
the Greeks because angels there appeared to men, and by 
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Christians. On this famous spot Constantine ordered the erection 
of a Christian Church’. 

This concourse of the Gentiles at the Terebinth-fair appears 
also from the Onomasticon of Eusebius, who says that the oak 
and sepulchre of Abraham are an object of religious veneration 
mpos tov éxOpav, where Reland long ago* saw that we must 
correct €yOpeév into éOy@v, as Lagarde has done in his edition 
of the Onomasticon’. 

Sozomen, indeed, speaks of the Jews as frequenting the fair, 
but there is evidence to set against this statement, according to 
Jerome’, who says that “exsecrabile fuisse Judaeis mercatum cele- 
berrimum visere.” We may, therefore, call this annual gathering 
a market of the Gentiles, in agreement with our text of Baruch. 

The reason of the detestation which the Jews felt for this 
fair will be found according to Jerome in the consideration of 
the connexion between the fair and the Hadrian War. Many 
thousands of men had been sold at this market, after the capture 
of Bether, the last stronghold of the Jews, some of them at 
miserable rates, such as the price of a horse’s feed of corn, Thus 
Jerome says, “quod ultima captivitate sub Hadriano, quando et 
urbs Jerusalem subversa est, innumerabilis populus diversae 
aetatis et utriusque sexus in mercato Terebinthi venumdatus sit. 
Et idcireo exsecrabile ete.,” and again in his Commentary on 
Zechariah’*, “legamus veteres historias et traditiones plangentium 
Judaeorum, quod in tabernaculo Abrahae, ubi nunc per annos 
singulos mercatus celeberrimus exercetur, post ultimam eversio- 
nem quem sustinuerant ab Hadriano multa hominum millia 
venumdata sint et quae vendi non potuerint translata in Aegyp- 
tum.” It is clear, therefore, that the market, however famous, 
and widely attended, could never have been popular with the 
Jews. It has even been questioned whether in the time sub- 
sequent to the war, they were not disqualified by edict from 


1 Sozomen H. EL. il. 4, évrad@a 5é Napmpay eicére viv éerjo.oy maviyyupw ayovow 
Gpa Oépovs oi émixwplor, Kal of mpoowrépw Iladaotivol, Kal Poivixes kal “AppdBror. 
Zuviace 6€ metorou Kal éuropelas Evexa, TwANTOYTES Kal ayopdcovTes. 

* Reland, Palestina pp. 711 sqq. sub voce Chebron. 

$°H dpis’ABpaau cal ro pvjua adroOl Oewpetrar Kal Opnokeverar éemupayas mpos Tar 
éxOpav. Cf. Jerome, De situ et nominibus, sub voce Arboe, A cunctis in circuitu 
gentibus terebinthi locus superstitiose colitur. 

4 Jerome, Comm. in Jer. xxxi. 15, 

* Jerome, Comm, in Zach. xi. 4, 5. 


H. » 


34 THE REST OF THE WORDS 


coming as near to Jerusalem as Hebron; some persons maintain 
that they were absolutely exiled from the soil of Palestine ; but 
in any case we can see clearly that the market was a foreigners’ 
market, and that it was closely connected historically with 
Hadrian’s victories. Indeed it is quite possible that Hadrian 
established the fair. Something of the kind seems to be implied 
in the statement of the Paschal Chronicle, which under the 
date 119 A.D. (!) reports as follows: "HA@ev “Adpsavos eis ‘lepoco- 
Avua Kat éaBev Tovs “lovdaiovs aliypwadwtous, Kal ameAOav eis 
Thy Neyowéevnv TepéBivOov mpoéotncev mavyyupw Kai mémpaxev 
avTovs eis Tayny trou ExacTor, Kal Tovs UTrorePOévTas éaBev 
eis Tafav Kai éxet Eotnocev Travnyupw Kal émodnoev avtovs. Kal 
éws TOU viv n TavnyupLs exeivn NEyeTat ‘Adptavn. 

There is here some confusion of dates, and it is also a question 
whether Hadrian visited Palestine himself or whether he merely 
established the fairs at the Terebinth and at Gaza by military 
authority ; there is, however, reason for believing that the time 
of Hadrian is the time to which we must refer the establishment 
of these annual gatherings. 

It appears then that we may put in a good claim for the 
identification of the Gentiles’ market, and for the justification of 
the difficult reading of our best manuscript. 

Nor need we be at all surprised at the allusion to Hebron in 
the story: for in the Apocalypse of Baruch, which our writer 
follows, we find the very same thing. Baruch goes to Hebron 
in search of a theophany or at least of an angelophany. It is the 
proper place to look for heavenly visitants’. Our Ethiopic Version, 
if we could accept its reading, would make the Christian Baruch 


1 The parallelism between the two writers may be seen by placing the passages 
side by side; 


Apocal. Bar. Bar. Christ. 
xxi. 1. Et abii inde et sedi in Valle iv. 11. kal €uewev ev pvnuelw xabegs- 
Cedron in caverna terrae. beVvos. 
xlvii. Et cum exissem ac dimisissem vi. 16. 6 5¢ Bapodx amoaretiias eis Ti 


eos, abii inde et dixi eis; Ecce ego vado = aryopay Tap COvwv jveyKe Xaprny Kal wédava 
usque ad Hebron: illuc enim misit me kal éypawev émrroNjv. 
Fortis. 
Ixxvii. 18. Et fuit prima et vigesima 
mense octavo veni ego Baruch et sedi 
subtus quercum in umbra ramorum (? is 
this the Terebinth)...et scripsi has duas 
epistolas. 
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also go to Hebron, as the proper place to finish the interview with 
the angel. This would bring the two Apocalypses into even 
closer relation: but we need not assume this. If our supposition 
be correct that the book belongs to the close of the Hadrian War, 
it is certain that the thoughts of the writer must have turned 
to the market where the Jews were sold into slavery; and con- 
versely, if we have properly identified the Gentiles’ market, the ar- 
gument is in favour of referring the book to the time of Hadrian 
as the most likely period for an allusion to the Terebinth. 

These instances, then, will perhaps suffice to shew the nature 
of the text with which we are dealing. It need scarcely be 
remarked that a host of insignificant itacisms and cases of corrupt 
transcription have been neglected. The chapters and verses are 
taken from the text of Ceriani. 


Note on the Geography of Ezra and Baruch. 


As we study the parallels between this pair of Apocalypses, 
or between any pair of the triad, 4 Ezra, Apocal. Baruch, Bar. 
Christ., we derive great advantage for the interpretation of the 
three texts. It is a great gain, for instance, to see how much, in 
each case, depends on a proper knowledge of the suburbs of 
Jerusalem and the country between that city and Hebron. We 
will take the matter a little further and try to apply our results to 
a problem that has been hitherto unsolved. Let us ask ourselves 
the question whether it is possible to identify the field of Arphad 
or Ardath mentioned in the 4th book of Ezra as the locality of 
one of the visions of that Apocalypse. The passage runs “ibis in 
campum florum ubi domus non est aedificata, et manduces so- 
lummodo de floribus campi...... et profectus sum, sicut dixit mihi, 
In campum qui vocatur Arphad et sedi ibi in floribus” (iv. Esd. 
ix. 2426). The MSS. are, as might be expected, in the greatest 
confusion over this Ardath: the Latin texts reading Ardath, 
Ardat, Ardoch, or Ardach, which are evidently modifications of 
a primitive Ardat, or Ardath; the Arabic reads Araat, the 
Armenian Ardab ; while the Syriac and Ethiopic agree in reading 
Arphad, and the weight of their combined testimony is so great 
that it is the accepted reading in Fritzsche’s text. On the 
other hand the Arabic reading is very close, when written in 
uncial Greek, to the Latin reading; nor is the Armenian very far 


3—2 
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from it. The question being insoluble from the mss. alone, we 
turn to the known relations between the group of Apocalypses 
mentioned above: the first thought that suggests itself is that 
perhaps the field in question may be the field of Agrippa men- 
tioned in Christian Baruch. The two names are not so remote 
as to render identification impossible, and if we imagine the 
y to drop out we can come very near to the Arphad of the 
Syriac version. But perhaps this assumption is a little too 
difficult, and so we will try another and easier. one. 

Observing the fact that Hebron is mentioned in Apocal. 
Baruch as one of the seats of prophetic inspiration, and that 
Hebron is also implied in the Christian Baruch, we ask ourselves 
whether it is mentioned in 4 Ezra. Now if we turn to the 
Apocalypse of Baruch, we find that the vision at Hebron is 
preceded by a seven days’ fast, and that before the prophet begins 
his fast or sets out for Hebron he bids farewell to the people and 
their elders who are extremely unwilling that he should depart 
from amongst them. The parallel to this passage in 4 Ezra is 
in c. x11. v. 40—51; as we may see from the following: 


Apoeal. Bar. 4 Esdras. 


c. xlvi. Et responderunt filius meus 
et seniores populi et dixerunt mihi: 
Usque ad istiusmodi humiliavit nos 
Fortis, ut recipiat te a nobis cito et 
vere erimus in tenebris, &c. &e. 


ce. xlvii. Et cum exissem ac dimisissem 
eos abii inde et dixi eis; Eece ego vado 
usque ad Hebron...et veni ad eum locum 
ubi sermo factus fuerat ad me et sedi 
ibi et ieiunavi septem diebus, et factum 
est post dies septem.... 


c. xii. 40. Et factum est cum audisset 
omnis populus quoniam pertransierunt 
septem dies et ego non fuissem reversus 
in civitatem et congregant se omnis a 
minimo usque ad maximum et venit ad 
me et dixerunt mihi dicentes, 

41. Quid peccavimus tibiet quidiniuste 
egimus in te...tu enim nobis superasti... 
sicut lucerna in loco obscuro. 

50. Et profectus est populus sicut 
dixi ei in civitatem: ego autem sedi 
in campo septem diebus sicut mihi man- 
davit et manducavi de floribus, &c. Et 
factum est post dies septem.... 


We suspect, then, that the place of the fifth vision of Ezra 


(the vision of the great Eagle) may be taken to be Hebron; but 
a glance at the text will shew that the scene is the same as in 
the fourth vision (the vision of the Sorrowing Woman): and this 
scene is the field of Arphad, or Ardath, or whatever may be its 
right name. It seems, therefore, that Hebron as a place for 
visions turns up in all three Apocalypses, and that Ardath is in 


OF BARUCH. 37 


its neighbourhood. With some likelihood we may say further 
that the oak of Abraham as a place for celestial communications 
turns up in all three writings: in the Christian Baruch by 
implication in the allusion to the Gentiles’ market or fair at the 
Terebinth ; and in the Apocalypse of Baruch the oak is suggested 
in the parallel passage to this, quoted in a previous note (Apocal. 
Bar. c. Ixxviil. 18)’. But it is also in Ezra, for we find in e. xiii. 57, 
“Et profectus sum et transili in campum (sc. Ardath)...et sedi ibi 
tribus diebus. (c. xiv.) Et factum est tertio die, et ego sedebam 
sub quercu (se. Terebintho).” 

Now observe further that the place of vision is described in 
Ezra as “campum...ubi domus non est aedificata,’ and compare the 
description which Sozomen gives of the sacred oak and _ its 
surroundings. “The place is open and cultivated ground, nor 
are there any buildings except the well and the ancient Abra- 
hamic buildings around the oak” (ai@pios yap Kal adpoowpmos éotuv 
0 X@pos Kal ovw éywv olknpata 7) wova Ta Tepl THY Spdv madaL 
tod ABpaay yevoueva kal TO ppéap TO Tap avTod KatacKevac ber). 
At first sight the parallelism of these two passages seems a little 
artificial; but this objection disappears as soon as we observe that 
in either case the absence of buildings is a corollary from the 
sanctity of the place. It had been rendered holy by the Theo- 
phany which had occurred there. Each of our three Apocalyptists 
is occupied with the subject of the Upper Jerusalem, and examina- 
tion shews that zt was believed that Abraham had seen this Heavenly 
City at Mamre. Let us then compare what Ezra and Apocalyptic 
Baruch say on this point : 


Bar. Apocal., 4 Esdras. 

iv. 3. ‘‘Ostendi eam (sc, Jerusalem) x, 50. Ostendit tibi Altissimus clari- 
Adamo priusquam peccaret; cum vero tatem gloriae eius (sc. Jerusalem) et 
abjecit mandatum, sublata est ab eo, ut pulchritudinem decoris eius. Propterea 
etiam paradisus. Et posteaostendieam enim dixi tibi ut venires in agrum ubi 
servo meo Abrahamo noctu inter divi- non est fundamentum aedificii; nec 
siones victimarum.” enim poterat opus aedificii hominis sus- 

tinere in loco ubi incipiebat Altissimi 
civitas ostendi. 


The place of Ezra’s vision is the same as that of Abraham. 

We have thus proved that the scene of the 14th chapter of Ezra 
is geographically identified with the neighbourhood of Abraham’s 
oak ; if any doubt remained on our mind as to the correctness of 

1 p. 34. 
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the investigation, it might be dispelled by the following further 
consideration : when Ezra is sitting under the oak, a voice comes 
to him out of the bush saying, Ezra, Ezra; and the speaker goes 
on to say that it was in the burning bush that he appeared to 
Moses when the people was in bondage in Egypt. Now we may 
very well ask, What is the reason for this abrupt allusion to the 
burning bush; how came the author’s mind to travel that way ? 
The answer is that the Terebinth of Mamre was supposed to have 
the same virtue of non-inflammability as the bush in Mount Sinai. 
The evidence for this will be found in Reland, Palestina, under 
the heading Chebron, and is as follows: 

Ps. Eustathius, writing a commentary on the Hexaemeron, 
says (Migne, Patr. Gr. xvii. 778) that Joseph was buried in the 
same place as his ancestor Abraham, and that in this place is 
the Terebinth where Jacob hid the idols of Laban, and which is 
still reverenced by the people of the neighbouring countries... 
And if this Terebinth be set on fire it is swallowed in flame and 
one would think it to have been consumed; but as soon as the 
fire is extinguished the Terebinth is seen to be unharmed. The 
same account is given by Georgius Syncellus in his Chronographia 
(ed. Niebuhr, Vol. 1. 202): and it appears that Syncellus and 
Eustathius are drawing from a common authority, since their 
language is similar, and they both make the mistake of confound- 
ing the oak at Shechem with the tree at Mamre. This common 
authority is named by Syncellus; it is the chronographer Julius 
Africanus, who must therefore be also responsible for the blunder’. 


1 We give the passages side by side : 


Ps. Eustathius. 
"Emi réXeu 6€ Kal Tov “Iwond, ris Aiyir- 


TOU aToXwpHoavTes, KnOEvovTW évOa O Tpo- 


U > la ? \ {2 . 3 Tr 
maTwp avTav ABpad mpoKeKnoevTO" Ev w 


? e 


Tomw wmnpxe Kal H TepeBivos, bp 7 
éxpupev TaxwB rijs (sic) AdBay ra eldwda, 
nres €re Kal viv els TYny THY Tpoydvay vd 
Twv mAncLXWwWpwyv OpnoKEeveTar* EaTL yap 
axpt Tov depo mapa Tov mpéuvov avris 
Bwpds, fp dv Ta TE dNoKaUTwMaTa Kal Tas 
éxaTiuBas avépepov’ elval re pact paBdov 
avtiy évos Tov éemievwhéyTwv ayyéwv 
T@ ABpadu, nvrep TH T6Tw TOTE TapuY 
évepTevce kal €€ ad’THs ) a&iayaoTos ave- 
pin TepeBwOos. ‘Tpapbeica yap odn rip 


Georgius Syncellus. 

‘H roipevixh oxnvn Tod laxwB ev Boéon 
swfoueyn Kata Tos xpovous ’Avrovivou 
‘Pwpyaiwy Baciiéws dtepOdpyn Kepavyw ws 
pnow 6’ Adpixavés, €ws Tov xpdvwv adbrod 
"Avtwrivou isrépyoas. “laxwB damapecbels 
Tots Uro Limwewy Kal Aevi mpaxOetow eév 
Dikluors dua Thy THs adeNpns POopav els 
Tos émixwplous, Oawas év Xuklwos ois 
épepero Oeods mapa thy mwérpay wo Thy 
Oavpdovay repéBwOov jris pméxpe viv els 
TY TaTpiapxav Uro T&Y mAnTLOXwpwY 
TYLATAL, meTHpEV eis BacOyr* Ta’rns mapa 
mpéuvov Bapos nv, ws pacw 6 Adpixavés, 
THs TepeBlvOov, ep bv Tas ExTevas avépepov 
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We have thus a perfect explanation of the allusion made by 
Ezra to the burning bush. There was a tradition that the Tere- 
binth was incombustible. It appears, therefore, that we ought 
to identify the field of Esdras’ vision with the neighbourhood of 
Hebron and the sacred oak. This suggests that we should read 
Arbaa' as the name of the field (the ancient name of Hebron 
being Kiriath-Arba). Writing this in uncial characters, the word 
easily becomes apBaa, from which the Ardab of the Armenian is 
a mere transposition, and Arphad of the Syriac a slight change 
of two closely related letters. The other variants readily explain 
themselves in a similar manner. 


The Ezra-Baruch legends in the Koran. 


We have in the preceding section traced the process of cor- 
ruption by which the manuscripts of the fourth book of Ezra 
have disguised the writer’s geography almost beyond identifica- 
tion. We will now add something further to the subject, though 
only in a tentative manner, by trying to demonstrate that traces 
of our group of Apocalypses or at least of some of them are to be 
found in the Koran and in Commentaries on the Koran. 

The second chapter of the Koran entitled ‘the Cow’ contains 
near the close a curious passage which Sale renders as follows: 
“ Hast thou not considered how he behaved himself who passed by 
a city which had been destroyed even to her foundations? He 
said, How shall God quicken this city after she hath been dead? 
And God caused him to die for an hundred years and afterwards 
raised him to life. And God said, How long hast thou tarried 
here? He answered, A day or a part of aday. God said, Nay thou 
hast tarried here an hundred years. Now look on thy food and 
drink, they are not yet corrupted ; and look on thine ass: and this 
have we done that we might make thee a sign unto them.” And 
Sale remarks that it is the opinion of the Arabic commentators 


vyiverat Kal voulferar Tois macw els Kv Ex = ev Tals Tavyybpeor THS XwWpas evorkn, 7 
Ths proyos dvahverOa, Kaito. oBecbelca, ov Katekalero Soxotca mimpacia. mapa 
pévTor dows OAn Kal aKépatos delkvuTa. TavrTny 6 tapos ABpadpu kat Ioadk. paci dé 
Tives paBdov elval Tivos Tay éemigevwbevTwv 
ayyerwv TQ ABpaau purevbetcay aro. 
1 The uxx give uniformly Arboc, which Jerome corrects to Arbee: ‘ corrupte 
in nostris codicibus Arboe scribitur cum in Hebraeis legatur Arbee ” 
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that the person spoken of here is Ozair or Ezra. He gives some 
further expansion of the legends, which it is quite likely that he 
took from Maracci. At all events there is in this author’s Pro- 
dromus ad Refutationem Alcorani Pt. iv. 85 a good note on the 
subject, as follows: “Conveniunt omnes, quos videre potui, Alco- 
ranum hic loqui de Ozair, id est Ezra, qui transiens iuxta civitatem 
Jerusalem iam a Chaldaeis destructam, insidens asino cum canistro 
ficorum et cyatho pleno musto, coepit ambigere, quomodo posset 
Deus illam urbem restituere, et habitatores elus in ea exstinctos 
suscitare. Deus autem mori fecit eum, mansitque mortuus per 
centum annos; post quos suscitatus a Deo, vidit ficus et musti 
cyathum adhuc integros et incorruptos; asinum vero extinctum 
et in ossa redactum: ad quae respiciens Ezra iussu Dei vidit illa 
elevari, atque inter se compacta carne vestiri, et fieri asinum, in 
quem cum Deus spiritum immisisset statim coepit rudere.” D’Her- 
belot in his Bibliotheque Orientale, under the heading Ozair, gives 
the same traditions more at length: “ Les interprétes de l’Alcoran 
disent sur ce passage que ’homme dont il est parlé ici est Ozair 
ou Esdras lequel ayant été mené in captivité par Bakht-al-Nassar 
ou Nabuchodonosor a Babylone, et delivré ensuite miraculeuse- 
ment de sa prison, se transporte a Jerusalem, qui étoit pour lors 
ruinée, et s’arréta & un village, fort proche de cette ville, nommé 
Sair abad, maison de promenade, et Deir anab, lieu de vignoble, 
une vigne dans la signification que les Italiens donnent & ce mot. 
Ce lieu qui n’étoit couvert que de mazures, avoit cependant dans 
son terroir des Figuiers et des Vignes chargez de fruits. Esdras 
en prit pour sa provision et alla se loger aupres de quelque pan de 
muraille qui restoit encore sur pied. Ce fut 1a qu il établit un 
hermitage ot il vivoit des fruits qwil avoit cueillis et tenoit un 
asne que luy avait servi de monture pendant son voyage, attaché 
aupres de luy. Ce saint homme en considerant de ce lieu 1a les 
ruines de la ville Sainte pleuroit amérement devant le Seigneur et 
disoit souvent en luy méme, plitost en admirant la puissance de 
Dieu, quen murmurant contre elle: ‘Comment les ruines de 
Jerusalem, pourroient-elles jamais se relever. Mais il n’etit pas 
plitost concu cette pensée que Dieu le fit mourir sur le champ et 
le tint caché aux yeux de hommes avec tout ce qu'il avoit autour 
de lui, ’espace dun siecle entier, au méme état qu'il se trouvoit 
pour lors. Cependant, soixante et dix ans aprés la mort de 
Nabuchodonosor, Dieu suscita Noschek Roy de Perse, qui ordonna 
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le rétablissement de la Ville et du Temple de Jerusalem, et trente 
ans apres les ordres de ce Roy ayant été executez Dieu resuscita 
Esdras en un tel état quwil luy parut n’avoir dormi que pendant 
un jour, mais ayant ouvert les yeux, il connut bientot, que Dieu 
avoit operé un grand miracle en sa personne, et s'écria aussitot, 
Dieu certainement est tout puissant; car, il peut faire tout ce 
quil luy plait.” 

Upon the passage which we have quoted from the Koran, 
Maracci endeavours to shew that the legend, though it contains 
more figments than words, agrees better with the history of 
Nehemiah than Ezra; the cup of wine being a reminiscence of 
the office which Nehemiah held at the Persian court, and the ass 
a reflection of the beast on which he made the circuit of the 
ruined city. But he asks in despair “ Whence the death of Nehe- 
miah and his ass: and their resurrection after the lapse of a 
century ; and whence this story of the marvellous conservation of 
wine and figs? Some persons say that it is not Ezra, nor Nehe- 
miah, but a certain Alchedrum.” The story certainly is a queer 
confusion of legends; it must be evident that we have many single 
gentlemen rolled into one, and that the principal one amongst 
them is our friend Abimelech the Ethiopian, whose basket of figs 
furnishes the explanation which Maracci searched the Scriptures 
for in vain. 

The mythical Alchedrum is therefore Abimelech: and the 
sentence in which God directs the supposed Ezra to look on his 
marvellously conserved food and drink has its origin in the passage 
where the old man tells Abimelech to look into the basket and see 
that the figs have no evil smell though they were gathered 66 
years ago. We may, if we please, refer the story of the ass and 
the wine-cup to Nehemiah, but as we have here a practically 
certain origin for the Mohammedan legends, it is best to exhaust 
this source before seeking a second, and we find that the story of 
the sleep of Abimelech is the origin of the one hundred years’ 
death-sleep of the Ezra of the Koran. And indeed although the 
Koran gives the time as 100 years, the legends quoted by D’Herbelot 
shew traces of a knowledge of the number 70 as given in corrected 
copies of the Christian Baruch. Why else should it have been 
said that the 100 years was made up of 70 years from the death 
of Nebuchadnezzar together with 30 years to the time of Noschek, 
king of Persia ? 
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Further, the passage in the Koran is used to prove the re- 
surrection of the dead by the resurrection of the city. And it is 
to be noticed that Abimelech when he sees that the figs exude 
still their milky juice, breaks into an exultant apostrophe to his 
flesh which God is able to revive. 

The writer, too, who made his Ezra sleep 100 years and think 
it to be a day or part of a day, is in exact consonance with 
Abimelech who thinks he has slept a very little and would in fact 
like to sleep a little more. 

But, as we have said, the legends collected in D’Herbelot are 
not totally explained by the introduction of our Abimelech. It 
looks as if the fourth book of Ezra were here, if not some biblical 
allusion also to Nehemiah. The account which he gives of Ezra 
finding a hermitage in a desolate spot not far from the city, is 
marvellously like the story of the sojourn in the Field of Arphad ; 
his diet of figs may be only a correction for the flowers which 
Ezra is directed to live on. And even the allusion to the ruins 
which covered the ground may be an adaptation of Ezra’s note 
that the spot was clear of buildings. We will even go so far 
as to suspect that the field of Arbaa (Arbad) underlies the per- 
plexing names which D’Herbelot quotes for the place of Ezra’s 
hermitage. 

It seems, therefore, to sum up, that there is good reason to 
believe that Mohammed was acquainted with the Christian Baruch, 
and that the Commentators who explaimed his allusion were 
acquainted also with the fourth book of Ezra. In view of the 
uncertainty which prevails with regard to the literary sources of 
Mohammedanism especially on the Christian side, it may be not 
wholly useless to have given some confirmation of the theory of 
Ceriani, that the second chapter of the Koran draws on the story 
contained in the last words of Baruch. 


The Christian Baruch, 4 Ezra, and Barnabas. 


An interesting question arises in one passage of our author as 
to the possibility of a reference to the epistle of Barnabas, and the 
subject is important enough in view of the uncertainty of the 
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date of that epistle; so that it seems hardly fair to dismiss the 
matter in the compass of a foot-note. 

In ec. ix. 15, we find a prediction that the tree of life which 
is planted in the midst of Paradise will come into the world, and 
that this tree will cause the fruitless trees to become fruitful, 
and the boastful trees to wither; and the tree which is estab- 
lished will make them to bend. So at least we have edited, 
deserting the reading of our Mss.: which give the sense ‘ will 
make them to be judged. The difference between the two 
readings is only a single letter. Our best ms. has failed here, 
and the text of the Ethiopic version is so confused, that it is 
almost unintelligible. That our emendation, however, is sub- 
stantially correct may be seen from the following passage quoted 
in Gregory of Nyssa amongst a number of Testimonies against 
the Jews’: 

Kai tote tadta cuvtereoOnoetar, Neyer Kupios, dtav EvXov 
EvAwp (1. EtAw) KALOF Kal avactn Kai OTav éx Evo aia otaker 
(1. era&n). The two corrections which we have given in brackets, 
obvious enough of themselves, are given by Ceriani from an 
Ambrosian MSs.” 

Now this bending of tree to tree is exactly what is spoken 
of in our author, when he intimates that the tree of life will 
make all the other trees to bow before it. So that our correction 
of the text is justified, as we shall see more clearly as we proceed. 

Two questions then arise, first as to the origin of the quo- 
tation which Nyssen makes: second as to the meaning of the 
similar matter in the text of our author. We will take these 
points in order. The passage is very like one in the twelfth 
chapter of Barnabas, which runs as follows: “Opolws wad epi 
Tov ataupod opifes ev GAM TpodyTy EyovTe: Kal wore TadTa 
cuvTedecOnaetar ; Réyet Kupios: btav EvrAov KrLOH Kal avacth 
Kal otav éx EvAov aipa otaéy. 

We may regard it as almost certain that Gregory Nyssen is 
quoting from Barnabas; the differences being so slight that we 
can at once allow for them by the ordinary processes of transcrip- 
tion. We have only to imagine the text of Barnabas to have 
dropped Uw after E’Aov and all is clear. But this brings 


1 Zacagni, Collectanea Monumenta, p. 309 ; Ceriani, Mon. Sac. v. i. 108. 
2 Cod, C. 135, Inf, 
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Barnabas into very close relation with the language of the 
Christian Baruch. 

We must not, however, assume any direct quotation between 
them, inasmuch as the passage in Barnabas is distinctly given as a 
quotation from one of the prophets. Nor should we have much 
difficulty in identifying this prophet with the Apocalyptic Ezra, 
because a great part of the quotation can at once be found in his 
text, and because the Christian Baruch, who exhibits parallel 
language to that part of Barnabas’ quotation which cannot be 
found in the text of Ezra as edited, has been shewn to have in- 


ternal relations with the fourth book of Ezra. 


We will place the 


passages side by side for the sake of comparison : 


Gregory Nyss., and 
Barnabas (xii. 1). 
Kal wére TavTa ouv- 
TedecOnoeTat ; éyet 
Kvpross “Otay &Xov 
KO Kal avacTy Kal 
drav ex évUAov aluwa 


oTaen. 


Christian Baruch (ix. 15, 
16). 
Tiverar 6€ pera Tovs Kacpous 
TovTous, Kal €pxerat els THY 
yiv TO d&vdpov THs Fwys TO Ev 
péow Tov mapadelcou puTevber, 
kal Ta BeBAaocTnKbTa Kal [Me- 
NANT COU Rtisen cog dnoonodoooAacod 
mowjoer KNOAvaL TO Sévdpov TO 


4 Ezra iv. 33, v. 5, 9. 
Et respondi et dixi, Quo- 


eee eee eee ee ee ee 


et de ligno sanguis stillabit, 
et lapis dabit vocem suam 
et in dulcibus aquis salsae 
invenientur. 


Ginn] PUNO EY areanlananeamesaslereneieans 
Ta yAukéa UOara adpupa *ye- 
VITOVTAL. 


We must then, I think, conclude that the Recension of 4 
Ezra which Barnabas and the Christian Baruch used contained a 
clause answering to 6tav EvXov EVAw KdLOH. This is, I think, the 
very conclusion arrived at by Le Hir in his discussion of the fourth 
book of Ezra’. Le Hir, however, goes further and very ingeniously 
seeks the origin of the whole Ezra passage in the prophet Habakkuk, 
where the stone cries from the wall that is builded by deceit and 
the cross-beam answers back to it, and where woe is denounced on 
those who build houses by blood. The conjunction of stone, tree 
and blood is suggestive even in a translation, especially when 
it is a talking stone, too, as in 4 Ezra and in the later Baruch. 
But M. Le Hir goes so far as to restore the whole passage of 
Habakkuk into close textual agreement with Barnabas and Ezra, 
as the following will shew: 


1 Etudes Bibliques, p. 198. 
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Habakkuk ii. 11. 
$I) DSTA VY 73 WF TIIy PYS Sd 
Suggested corruption of Le Hir, 
Jv? DIA + VY) IY? PY! DSS 

Now without endorsing the whole of the suggestions of this 
reading, we may say that the first one, which turns on the equiva- 
lence of the two Hebrew roots which mean respectively to answer 
and to bend, is so striking that we may be pretty sure we have 
tracked the quotations to their source; and we may add to this, 
what I do not think Le Hir noted, that the words which precede in 
Habakkuk “the stone shall ery out of the wall,” answer exactly to 
“the stone shall give its voice” of Ezra, and, in fact, furnish the 
momentum for the misunderstandings which culminate in the 
personification of the dying Jeremiah by a stone. We may there- 
fore follow with confidence the greater part of Le Hir’s reasoning. 

And, bearing in mind that the Hebrew text of the passage in 
Habakkuk is perfectly satisfactory, and needs neither textual cor- 
rection nor any subtleties of interpretation, we may say that in 
a certain circle, probably Jerusalem, there prevailed a flagrant 
corruption or mistranslation of the passage: that this corruption 
became the basis of exegetical subtleties on the part of Apocryphal 
writers, both Jews and Christians: the former, probably, explained 
the ‘blood that drops from wood’ of the martyrdom of Isaiah: 
while the latter, who never missed the chance of seeing the ‘ cross’ 
in any reference to ‘ beams,’ ‘trees,’ ‘rods’ or ‘ timber,’ were able 
to find a prophetic testimony to the central object of their faith in 
the fact that ‘wood should bend to wood,’ or that ‘blood should 
trickle’ therefrom. 

And this brings us to the second point; viz. the meaning which 
our Christian Baruch attached to the words which he has absorbed. 
He is preaching the triumph of the Cross; this may be regarded to 
be as certain as if he had followed Barnabas’ example and prefixed a 
paragraph saying that the prophet is here speaking of the Cross. 
But it is not quite so clear whether he is speaking of the assump- 
tion of the Cross, which is of course the Tree of Life, into Paradise 
and its adoration by the rest of the trees of the garden, or of the 
descent of the Tree from Paradise and its adoration by the rest of 
the trees of the world. The former opinion derives some weight 
from the fact that some of the early Christians believed the Cross 
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had been caught up into Paradise, a natural belief when we con- 
sider that they had so persistently taught that it was the Tree 
which had been planted in the midst of the garden. 

But the latter opinion agrees better with the statement of the 
writer that the tree is coming to the earth and that the fruitless 
trees (i.e. the Gentiles) will under its influence bear fruit, while 
those that have sprouted and are high-minded (i.e. the extreme 
section of the Jews) will have to bow before it. 


TA. TIAPAAEITTIOMENA IEPEMIOY TOY TIPOPHTOY. 


\ ’ \ 
I. “Eyéveto, nvica nyparwtevOnoay of vioi “lopanr amo 1 
Tov Bactrtéws Tov XadSaiwv, €Xadynoev 6 Meds pos ‘lepeuiav: 
ST / id > / > / yy ’ te: / 
epepia, 6 éxNeKTOS pov, avaota, e€eMe EK THS TrOrEwS 
Ul lal lal 
TavTns, od Kai Bapovy: émeid:) aod avTyy dia TO TAHOOS 
a ¢ A A b) n e 
TOV auapTiav TOV KaTOLKOYT@Y év avTH. At yap Tpocevxat 2 
¢ a a rn lel ¢ ra 
ULOV WS aTUAOS Edpatos eaoTLW ev wéTw AUTHS, Kal WS TELXOS 
, rn , fal ,’ / 
adapavtwov Tepixuxdody avtnv. Nov avacraytes €&éOate 3 
lal , fal £2 A tr! Yr 
m™po tov thy Svvayw Tov XadSatwv KvKrAGaar avTnv. Kai 4 
’ Cf I 
amexptOn ‘lepenias, éyov: Uapaxado ce, Kupre, éritpeyyov 
ot To SovAW cov AaAnoaL évoridy cov. Hitev dé avTa 
L 7 17 
c , ¢ ¢ / , 
6 Kuptos: Adder, 0 éxdexTds pov ‘lepeuias. Kai édadnoev 5 
e / \ 
Tepeuias, Néyov: Kupie mavtoxpatwp, Tapadidws thy Todw 
\ > \ > fal a X Py / vf f e 
THY éxrEKTHY Els yelpas TOV Xadaiwy, Wa KavynonTaL oO 
lal fal nr lal \ » vA 
Bactreds pera Tov TANOovs TOU aod avTOd, Kal eit OTL, 
by 3} % / a las / / 
loyvoa ert tH lepav rod Tod Oeod ; M7, Kupré pov: arn 6 
et OéXnwa cov eat, €x TéY yepov cov apavicbntw. Kai 7 
> an > f a 
etme Kupsos 7 ‘lepepta’ “Emrevdy) od éxdexTos pou el, avacta 
kai &EedOe ex THS TOAEWS TaUTHS, oD Kal Bapovy: éme.dy 
> fal > \ n lal n an 
aTovr® avtny dia TO TAHOOS TOV apapTLaV TOV KaTOLKOVYT@V 
7) 


Title, with abc; aeth, The rest of the words of Baruch. 


I. 1 nvxa ab; ore ¢| 1; ¢ om | amo ab; umo ¢ | Tepewav cum ¢ aeth; ab add 
Tov mpopyntnv Aeywr | lep...Bapovx ab, aeth; avacrynOy kar ov kat Bapovx ¢ | amo\w 
¢; amoddw ab | avrny ab aeth; thy wokw TavTny ¢ | KaTOLKOWTWY ab; evoixouvtwy c¢ | 
v.2 ecTw3;¢ om | TepiKUKNoUY a; TEpiKUKNY Db; wept Ta TELXN aUTHS Cc (Not aeth) | v.3 yur 
avaor. ekeOare ab (a c&eNOeTe); uy ovy c, inserting avacrayres eteNOare at the end of 
the verse | mpo rou xré following the Menaea and de; but abe mpo tov 4 duvamis Tw 
xXaSarwy KuKAwWoEL (KUKAWON a) auTnY | V.4 aTeKpOn ab; Ehadnoev C | EmtTpeWov mor ab ; 
KeNevoov mec | TW Sovlw cou ab aeth; com | evwmriov cov ab; Noyov evayTiov cove | auvTw 
e aeth; ab om | v.5 eXadyoev ab; ecrev c | Neywv ab; ome | rapadidws a; mapadcdys b; 
mapadidos ¢ | modw; aeth add ravrny | weta...avrov ab aeth; ¢ om | v. 6 cov (1°); Dd 
cov | cou (2°); ¢ om|v. 7 Ks; aboxs | rw lep. ab; mpos lepepwav c | avactaab; avacrnd 
c | ex...raurns aeth om | arodw be; a om | karo. ab; evox. ¢ | end of verse a adds 
aTo\Nw. 
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’ A y \ c Vv , . fal / 
8 év avtn. Odte yap 6 Baaireds, ote 7 dSuvapis avtod, duv7- 
tal , \ , A lal , / \ , 
aeTat eloe Get Els aVTNV, EL 7 EYO TP@TOS avoiEW Tas TVAAaS 
, a 5S \ \ , 
9 avtis. “Avactn@t ovv, kai dee pos Bapovy, Kai atrayyedov 
A , an 2 ie 
10 avtT@® Ta pyywata tadta. Kal avactavtes extnv wpav 715 
\ yy b) \ \ if, fal , \ / € a (ed 
vuxtos, EXOeTe eri Ta TElyn THS TOrEwS, Kal SeiEw piv, OTL, 
IN \ > \ lal ’ / \ / ’ Py , ay fa} lal 
€av “Nn eyo TPWTOS apaviow THY TrOdLY, OV OVIaVTAaL ELoEehOew 
Qn »\ r ,’ - 5 A ane ’ 
11 els avtnv. Tadra eirov 6 Kipios, arn bev aro Tod ‘lepepiov. 
Cd , e 4 , 
1 II. ‘lepewias dé dséppnEev Ta iwatia avtov Kal éméOnkev 
A aN \ \ > a \ Du a > Nee , 
your em. THY Kehadrnv avTov' Kal elandOev eis TO aylacTnpLov 


bo 


nan an. \ > \ ’ N ¢€ \ lal / > \ \ 
Tov Oeov' Kai tddv avtov 0 Bapovy yovv memTacpévov ent THY 
\ 53 lal \ \ e , ’ fal FIRE. / vy A 
Keparny avTov, Kal Ta iwatia avTov Sieppwyota, Expake horvy 
peyarn, A€ywv" ILatep ‘lepewta, ti Eats col, ) Totov amwapTnpa 
3 érroincev 6 Nads; ’Ezevd)) bTav nwaptaverv 0 Nads, YovV ETacceEV 
SN \ \ , ACO) Re / \ ” CEN an an 
emt THv Kepadjyv avTov o ‘lepeuias, Kai nUXETO UTEP TOD daod, | 
4 €ws adv adeOn atte n apaptia. “Hpwtnce dé avtov 6 Bapov 
 abt@ 1) apaptia. “Hpadty pov, 
5 Néywv’ Iartep, ti ote cou; ize 5€ avt@ “lepewias’ Pirakar 
TOU oxXloat Ta (mata gov, adda TX LOW [LeEV TAS Kapolas 
id A 5 \ ‘ > / 7) ’ \ \ / 2 \ 
NLOV Kal pn avTAnTwWMEV VOWP ETL TAS TOTLOTpas, ara 
KrNavowpev Kal yepicwpev avTas daKxpv@v' OTL ov pn édEenon 
fa) ay if 
6 Tov Naov TODTOY 6 Kupios. Kai etre Bapovy’ Marep ‘lepeuta, ti 
7 yéyove; Kai eizrev ‘lepeuias 671, ‘O Ocds trapadidwot tHhv TOW 
’ cal r / Lal Fr / a , r 
els Yyelpas TOU Bacttéws TOV Xadbalwv, Tod ALY LANWTEVTAL 
Lal / ‘ r 
8 Tov Nadv eis BaBvrAdva. *Axovaas d€ tadta Bapovy, diéppnEe 
rn 3 / 
Kal avtTos Ta ipatia avTod, kai etme Llatep “lepepia, tis cor 
> y lal r \ 3 ’ Lal ¢ / ~ yv \ 
9 €dyAwoe TodTO; Kai eitrey avt@ ‘lepepias’ “ExdeEau puxpov 


v. 8 evs ab; mpos cc | Tas 7. avTys ab; avros Tas TUNaS C | Vv. 10 devéw ab 3 Sikvuw c | 


eav un C3 eav unt. ab | adav. Thy modu ab aeth; amoecw auvTny ¢ | modu; ab add Kau 





avotéw, not ¢c, aeth | dvvavta ab; duvnoovra c 
ab; avexwpnoe c | Tep.; ¢ adds es Tov ovvov; not ab aeth. 





evs aurnv ab; ev avTn ¢ | v.11 arn\be 





II. 1 Iep...€eov (b)c aeth ; ab dSpauwy de Tepemias avnyyetXe Tw Bapovx travra (b 
TavTa TW B.) kat eNovtes ets Tov vaoy tov Oeov; b adds dceppniey Ta cuaria avrov 
Tepeuias Kat ereOnkev Xow eme THY KEepadny avTouv’ Kat nptavTo aumorepo KAEELY EV TW 
ay.acTnpiw Tov Geou | v. 2 kat dwv ab; ecdwy de c | your; c om | avrou (1°); ¢ add your | 
puvn meyarn Neywr a; pwvyy weyadny Ney. b; c om | tatep ab aeth; c om | Te eorw 
ab aeth; amweorny c | eronoev ab aeth; nuaprev c | v. 3 nuapravey ab aeth; nuap- 
tev ¢ | ews av ab; omws c | avtw ab aeth; avros ¢ | auapria; c add avurn | 
v. 4 epwrncev ab; erepwrncev c | avrov ab; avrwe|o;¢ om | marep Tt ete cor ¢ aeth; 
Te estw TouTo ab | v. 5 ra ewatia cov; com | adda (1°); ab add wadXopr (not ¢ aeth) | cae 
(1°); com | roriorpas; b rororpias | adda( 2°); ¢ add paddov | Tov Naov T.0 x. aD; Kup. 
T.r.7.€ | V. 6 matep ep. ab aeth; mpos Tepeucay c | v. 7 Tepeusas ab aeth; c om | rapa- 





didwoet A; wapadider b; mapadw c | rv wodw ab aeth; ¢ add ryv exdexrny | Tou Bacthews 
ab aeth; c om | rov ay. ab; kat apovor ¢ | v. 8 Tavta ab aeth; ¢c om | Kae autos ab 


aeth); ¢ om | ka evrev al aeth; Neywv c | edn\woe ab; ar ev\ev C. 
Y 7 NYY 
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cheng na ef ¢e/ 4 A \ 7 A 7 ’ / b 

eT €m“od ws Wpas ExTNS TIS VUKTOS, Va yas, bTL adtnOés ett 

\ ea yv S , a / / 
TO pyua. “Epervay ovv év T® OvovacTynplw Kralove. 10 

id As 4 fre lal \ \ Ss ¢€ , 
IIL. ‘Os &€ éyévero 7 dpa THs vuKTos, KaOws eirrev 6 Kuptos 1 

aC ’ > ¢ et ee \ , a n e t \ 

TO lepewia, 7AOov opmod ert Ta TElyn THS TONEWS ‘lepeuias Kal 
, Lal 
Bapovy. Kai éyéveto hwy) cadtuyyos, cal €&fOov dryyeror 2 
A ) yos, 

> a > an , a \ 3A, 
€k TOU oUpavov, KaTéyovTES NapTradas Ev Tais yYEpalv avTOr, 

\ By4 > \ \ U lal Ul , U \ ,’ AN 
Kal €otnoay emt Ta Telyn THS Toews. “TOovTes OE avTOUS 3 
| lA \ \ yA / = rn > / v4 

epewias Kat Bapovy, éxravoar, Néyoutes’ Nov éyvdKaper Ott 
> Sf A / 
arnbes eats TO phya. Ilapexdrece bé ‘lepeuias tods ayyéXous, 4 
/ fal n \ ’ / s ty 
ANéywv’ Ilapaxadke vas pn atrodécOar Tv TOW apTt, Ews 
* , a , nr 
av Nadynow pos Kuptov pjywa. Kai eirev Kiptos tots ayyéXots’ 
Y. 

\ x , 

M)) amroréonte Tv TodwW Ews av NaXNTwW TPOS TOV EKEKTOY 
c 5 UI / A 
foov ‘lepewtav. Kai eire’ Aéopar, Kupre, eéXevcov pe Aad oat 

, , / r \ 5S , ‘ / / s Lrws) ’ € / 
-evoTov cov. Kai eime Kupios: Aanet, 0 exXexTos ou ‘lepeuias. 5 
\ ce e lal , 
Kai etzrev ‘lepepias: “ld0d viv, Kipre, éyvoxaper tt Tapadidas 6 
\ , lal fal lal A an 
TV TOL Gov els YElpas TOV EXOpaY a’THS, Kal aTapodaL TOV 
adv eis BaBvrAdva. Ti Tomowperv Ta ayia cov 3) Ta oKEe’N THS 7 
oe , > = 
NecToupyias cov, Ti Oédets avTa Toujcwpev; Kal eirev avt@ 0 8 

, a te ’ \ / > \ A an \ A 

Kupwos' *Apov avta, kai Tapasos avta TH yn Kal TO OvoLacTnpio 
/ fal A fal a a 
Aeyou, "Akove, Y7, THS Pwvis TOD KTicaVYTOS GE ev TH TEpLovaia 

cal ¢ > e ‘ a 
TOV VOATMV, 0 odpayicas ce ev ETTA ohpayiow, év Etta Kal- 

lal \ \ lal / \ ec / U = / \ 
pols, Kal peta TavTa ANWH TV WpatoTnTa cov’ dUAaEov TA 
oKEVN THS NeLTOUpylas Ews THS TUVENEVTEWS TOD NyaTNLEVOD. 

Lp toi) 


v. 9 To pnua be aeth; ab add rovto | ow ¢ aeth; ab add audorepu | at the end 
ab add ka noav dveppwyora Ta wwaria avTwy Kal n yn ETL Tas Kepadas auUTwY. 

III. 1 ws ab; ore c | THs vuxtos ab aeth; com | lep. ka Bap. ab; ¢ aeth om | at 
end aeth adds und setzen sich nieder indem sie warteten | v. 2 kat tdov a; Kae aeth; ¢ 
om | eyevero; ¢ om | cadmeyyos ¢ aeth; cadnvyywy ab | cae (2°); ¢ om | ayy.; ¢ ot 
ayy. | Karexovres; ¢ exovres | ev T. x. avTwy ab aeth; ¢ om| em ab; es c| trys 
Toews ab aeth; c om | v. 3 NeyovTes ¢ aeth; Kar ecrav ab | eyvwxamev ab; eyvwper c | 
v. & wokw; c adds ravrny (not ab aeth) | mpos x. p. ¢ aeth; wera Tov Ou Tov visorov 
ab | Kae evr... lepeuay c aeth; ab om | kat ecrre (2°); abadd kAawy ; com | deouat...lep. 
(v. 5) abaeth; com | v.6 Kupie; ¢ om | eyvwxaper ab; eyyvwuer c | mapadidws a; wapa- 
ddys b; mapadidos ¢ | cov; com | Twr exXPpwy avtns ab aeth; rwy Xaddawy c | amapovor; 
c apovow | v. 7 text as in c (aeth); ab re OeXets Tornow Ta ayia oKEvn TS NeLTOUPyas | 
v. 8 avTw o3 c om | apov ab aeth; apare c | mapados ab aeth; mapadore c | kar Tw Ovo. 
¢ aeth (dem Erdboden und dem Hause des Heiligtwms); ab om | \eywy ab aeth; ¢ 
om | ak. yn; o7e yn ax. c | THs pwvns ab (aeth); c om | ev Tn 7. T. Vd. ab (aeth durch 
die Kraft der Gewiisser); ¢ 0 mXacas ce ev ovolta Tw KTicaTwY | 0 opp. ce; e€ men 
Tou oppay.cavtos ce | ev er. ofp. ab aeth; c om |e em. k. ab (c Kacdpaus); aeth 
om | kar; ¢ om | Anyy T. wp. cov ab (aeth); Anu THY odov TH wparoTynTt cov C | 
gpudakov ; ¢ kar pudakns | de men aeth ews THs cvvehevoews T. N; EWS THS TUVTENELAS T. 
n. ab; € Ews EpwTnow Tolnon KS TEpL aUTWY* OTL NuELS OUK EUpEOnuev akior Pudakat 


iE 4 
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A / agl \ 

9 Kat édadnoe ‘lepewtas’ Ilapaxanre ce, Kipre’ dei€ov pou, ti trot- 
, a od >’ f led 
now “ABiwérey TO AlOiome OT’ TOoANAS EvVEepyerias EeTroinaE TO 

A \ a ! c Tate a aN Sus y 
Aad Kal To SovAm cov ‘lepemia’ OTL avTOS avéoTTaTE [ME 
> cal / lal / 9 \ ? / ’ \ ivf ” 
€k TOD AadKKov Tod PBopBopov' Kat ov OérAw adTov, iva id 
x 3 \ lol / \ \ ) , rn b ’ / 
TOV apavicpoy THS TONEWS Kal TIVY Epnpwow arr wa 
A 5 , a ¢ oS e3: ! 
10 px) rAv7NOF. Kal eime Kupios 7@ ‘lepewia’ *“Amooterdov 
avTov e€is TOV apreova Tov 'Aypinma Oud Tov dpous’ Kal eyo 
Y Foe 3) J \ \ » 
oKeTaGw avToV, Ews ov éeTLaTpE—yw TOV aoV Els THY TOAW. 
11 Kiwe d&€ Kupios to ‘lepeuia’ “ArredOe peta tod Naov cou 
’ lal \ Lal ] ’ lel b] / ’ Lal 
els BaBudrdva, kal petvoy pet avtT@y evayyedtCopevos avTois, 
x ’ \ > U , 
12 ws of émiotpéyyw avtovs ets thy Tod. Kartarewpor bé 
13 tov Bapodvy abe, Ews ob AadAjVow a’To. Tadta eitadv 6 
14 Kupuos, avéBn ao ‘“lepemiov eis tov ovpavov. ‘lepepias dé 
cal Bapody elondOov eis TO aylacTHplov, Kal Ta oKe'n 
5 / A a \ SOME, a 
Ths NeLTOUpylas Trapéd@Kay TH yn, KaVws EXAANTEV aUTOIS 6 
Kupios’ Kai avOwpov katémiey avta 1 yn Exalicay 6é of Sdvo, 
15 nal éxravoay. Ilpwias dé yevouévns, aréoteirev ‘Tepepuias 
/ L \ \ 
Tov “ABimérex, Aé€ywv' “Apov tov Kodiwov, Kat aredOe Eis 
rn / A ¢ lal nan » 
TO xwpiov Tov “Aypinma Ova THs 0d0d Tod dpovs, Kal éveyK@D 
’ / nr / lal lal lal rn. es ’ \ \ c ’ / 
orlya adKa, Si60u Tots VoTOvGL TOV Naod' OTL ET! GE n EVppacia 
a \ ¢ ' x 
16 rod Kupiov, Kat él tiv Kehadrnv cov 7 doEa. Autos 5€ amreny- 
S , an 
AvGev Kaas EiTrev AUTO. 

1 IV. LIpwias 5€ yevouévns, dod divas TOV Xardaiwv 
? U Q , ‘ ? U \ ¢ / ” / a 
EXUKAWOE THY TOA EaadTiaev SE O méeyas AyyENOS, AéywV 


auras (sic! shewing that the scribe has wandered to c¢. 1v. v. 4) ore emttpoo Tov 
wWevdous evpeOnuev. 

v. 9 kat edad. ab; eX. de c; ab add krawy (not c aeth) | Iepewas; ¢ add pos 
KV eywr | mapaxatw; ab add kat dvowrw | Tw Naw Kar Tw 6. cov c aeth; ab 
om | Iepeuia: aeth adds weit mehr als alle Leute der Stadt | ort avros avecracev 
ab; ¢ autos yap avecryncev | Tov BopBopov c aeth; ab om | avrov wa dn ab aeth; 
wa ans avrov dew ¢ | Tov apav. ab aeth; rHv epnuwow c | rodews; abadd raurns | Kae 
T. €p.5 CN TOV apayicpoy n THY Epnuwow | ad\dX wa py AUTO aeth; ab adr wa eXenons 
avrov Kat fn AuT.: € dy (Sic) Kat NuTHOH | V.10 Tw Tep.; ¢ om | auredwva; c aypov | dia 
Tou opous kat eyw c aeth; ab kar ev TH oKLa TOV opous | ews ov em. AD; C Ews atrooTpeYw | 
ets THY Todw ab aeth; c es BaBviwva | v. 11; ¢ om | v. 12; c om; aeth om ews ov 
han. avTw | v. 13; ¢ NaAnoas de auvTw o Ks avEXwpoEV ELs Tov ovoY amo Tou Lepemuou | 
v. 14 ayaornypiov ; ¢ adds rov Oeov | cae (2°); ab add erapavres | Ta cxevn; ab add 
Ta ayia | mapedwxay; ab add aura | yn ab aeth; ¢ adds ka Tw Ovocacrnpiw | Kadws 
edadnoev aut. o ks b aeth de men; ¢ Kabws ecrev ks; a OM | avOwpov c; ab evdews | o« 
dvo ¢ aeth; ab om | exdavoav; ab add aya | v. 15 apov...amehOov ab aeth; ¢ arene | 
Kat...\aov; ¢ Om | oTL...dofa ab (aeth); c ort evppacia kv evs THY Kepadny cov nEa | V.16C 
aeth; ab kau Tava evrwv Tepewias ameduoev avrov' ABiwedex de erropevOn Kaba eurev auTw. 

IV. 1 rv rodw ¢ aeth; a rnv wodw lepovoadnu; b racay 7. 7. Iep. 
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\ a r \ 
EKicé\Oate eis thy Tod 7 SUVapts TOV Xaddulwv’ (dod yap 
’ na , nr sS c Lal 
nvedyOn vpiv 7 TvAn. EKiondOev otv 6 Bacitreds peta Tod 2 
/ , tal a , / / \ / € / 
mAnGous avTov, Kai HYMaNw@TEVoAaY TraVvTa TOV AadV. ‘lepenias 3 
d€ dpas tas KXeldas TOD vaod, éEnOev EEw THs Toews, Kal 
, / r / 
éppipev avtas évwiov TOU 1dJLov, héyou" Lol réyw, Hrre, NaBe 
\ fal lal lal lal rn \ , > ‘ vA € / 
TAS KNElOas TOV vaod TOV Mecod, Kai dPrrakov avtas Ews Hwépas, 
’ e9 , , \ won 7 c an > Gey 
ev 4 e€etace, ce Kiptos trepi avt@v. Ardte nets ovy evpéOnpev 4 
” fal , ’ \ ¢/ ? / / > , 
avo. ToD pudakEat avtas, TL EeTwiTpoTroL revoous éyevnOnpev. 
"Ett kratovtos ‘lepeuiou tov adv, etrAKovTo eis BaBudrdva. 5 
¢ ‘ lal lal 
O 6é Bapovy éréOnxe xobv eri THY Kepadnv avTod, Kai éxabice, 6 
\ y ‘ lal r / “s ¥ tf > , ¢ 
Kal ExNavoe Tov Opyvov TovTOV, Néywv' Ara Ti npnLwOn ‘Tepov- 
, \ \ c / lal > / an VA ,’ 
carn; Ata tas apaptias Tod nyaTynpévou AaOD TapEdoOn Ets 
nr , A) n 8 \ \ c / id cal \ ral an , \ 
xelpas exOpav, dua Tas apaptias nuav Kat ToD aod. *AXXAa T 
‘\ , \ ¢, 
fn Kavyac0woay of Tapavomol, Kai eltwow O71, loyicapev 
AaBety THv TOAW TOD Ocod év TH duvawer nudv. "HédvvynOnte éw’ 
avuTi ada Ota Tas auapTias nuodv TapeddoOnpev. “O &é Oeos 8 
cal c nr WS A A“ 
NOV OLKTELPHTEL NAS, Kal éTLaTpPErEL Nas Els TV TOALY HUBDV’ 
rs! lal \ \ ’ iva / / , e / c A 
vpeis 6€ Cwny ovy é&eTe. Maxapiot eiow ot matépes nav, 9 
>} f lal ral 
ABpaap, Ioaadk kai laxodB, ore €EnXOov éx To’ KOTpMoV ToUTOU, 
\ 5) 5 \ 5) \ A y , A Sey 
Kai ovK €idov TOV apavicpmoyv TIS TOAEwWS Ta’THS. TadrTa ei7rav, 10 
A ef \ c 
cEnOev, kralwv Kat Néyov OTL, Avtrovpevos* dia cé, ‘lepou- 
a lal \ / Ul 
cadnp, €€)XOov aro cod. Kai éwevev év prynpetm cabeCfouevos, 11 
lal \ ,’ lal \ / 
TOV ayyédov EpKouevav, Kal Exdinyoupev@y AUTO EPL TAVTWD. 
c \ , ’ v ‘ lal nr / ‘ 
V. ‘O 6€ “ABipérey veyxe Ta ciKa TO Kavpati, Kai 1 
\ / ’ / id \ \ \ ’ Lal lal , 
KkataraBov dévdpov, exabioey VO THY TKLAY aVTOU TOU ava- 


v.17 dvvayus; ab raca n Suv. | rudy ab; c Ovpa | Vv. 2 evondOev; ab evoeNOeTw | Tov mr. 
av. ab; ¢ Tov Ld.ov mr. | nXMadwrevoay; ab atxwadwrevoatw | rayta; ¢ OM | Aaov; Cc 
adds evs BaBvAwva | v. 3 KNedas; C KNes | e&wW...Neywv ab aeth; Kat evrev c | cova aeth; 
av be | \aBe ab; c deéac | KAeLdas; ¢C KNevs | TOU Oeov; ¢ Om (not ab aeth) | ews (v. 3)... 
evyevnOnuev (v. 4) with ab aeth; ¢ ews epwrnow Tonoer KS TEpL AVTWY EWS TNS TVENEVTEWS 
Tov nyamrnuevov | end c adds eéeveyxay ovy avtov | v. 5 Tepeuiov; ¢ avrov | Tov Naov; ¢ 
om | e:A\kovTo; ¢ ev\kovtes | BaBvAwva; ab add vio Tov Baoiews Twy yahdawy | Vv. 6 6 
de Bap.; ¢ Iepemias de dueppniev Ta twaria avrov Kat | kat Tov Naov ab aeth; c om | v. 7; 
C Loxvoapmev; nduynOnwev ab aeth (?) | rn; ¢ om | nduvynOynTe ew avrn c (aeth); ab om | 
mapedoOnuev ab (?aeth mapedo0n wev); com | v. 8 nuwy (1°) ab aeth; c om | oxrerpyoer; 
€. ouxtipnoev | kat emiotp. nu. ab aeth; c. om | v. 9 THs 7. T. ab aeth; ce. Anu | v. 10 
evrov; ab add Bapovx | e&n\Oev; ab add cEw rns todews | NuTroupevos; € Novrov; ab aeth 
om | Iepovcadnu; ¢ adds ac | e&nOov ; c e&nNOev | aro cov; ¢ Ex THS TOAEwS | Kat deY.... 
gov; aeth om | v. 11 cabefouevos; c om; aeth? | epxouerwy; ab add mpos avror, not ¢ 
aeth | mavtwy; ab add wy o ks eunvvev avtw dv avTwv. 

V. 1 Kavuati; aeth adds von dort wohin ihn Jeremias gesandt hatte | karadaBuv ; 
c katedaBev | devdpov; ¢ adds xac | vo Tyv okKLay avTov; c om (not ab aeth) | rov ava- 
manvat be (b om Tov); Tov avaravoa a. 


4—2 
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a > / s\ / \ \ , fal ’ \ \ / 
Tanvat orjLyov, Kal KNivas TiV KEeparny avTOD él TOV KOdLVOV 
Lal / > 
TOV GUKwWY UTVacEV, KOLMmOpmevos éTn EENKoVTAEE: Kal ovUK 
> / > la! ¢/ ’ lo) \ \ fal > \ 
2 €EurvicOn ék tod trvov avtov. Kai peta tadta éyepbels 
> \ itael, 5) A 3 Od c / ’ / N ” 
amo Tov Urvov avtod, eitrev OTL, ‘Hdéws exoupnOnv av adXo 
° , \ , ’ \ ¢ / / ] ’ / 
orlyov, Kal BeBapnucvn eat 1) Kepary pov, OTL oVK exopéa Any 
3 Tov Umvov pov. Kai avaxadviyas Tov Kodiwvov tév ciKar, 


a 


e , \ 5 - a 
evpevy avta atavoyvta yada. Kai eizev' "HOerov KowpnOjvar 
t J , \ c , 5 ’ \ a 
5 ortyov, Te BeBapnuevyn éotiv 7 Kepadyn pov’ adda HhoBodvpat, 
, a \ . a nes A ’ / 
pyntrws Kownbe Kai Bpadvve tod éEvrvicOHvat, Kal oALYWPITH 
c / _ ) \ \ , ’ ’ , / 
lepeuias 0 maTnp jou’ Et {1 yap é€otrovéaker, ovK av ATETTELNE 
Yj ’ \ > / a / \ 
6 pe OpPpov onpepov. “Avactas ovv Topevoopat TO KAVMATL, Kab 
7 * ’ / WA ’ lal , / »” tae * , fal \ 
aTréXOw O7rov ov Kavpa, ov KOTrOS Ea TLV KAO’ npepav*. ’EryepOets 
ovv pe Tov KOdivov TOV TUKY, Kal eTEONKEY ETL TOV Bwov 
e a. \ by mn > ¢ \ \ ’ > / ’ \ 
€auvTov’ Kat elandOev ets ‘lepovoarnp, Kal ovK éréyvw@ avTny, 
/ » lal \ 9S 
OUTE THY OiKlaV, OUTE TOV TOTFOY, OVTE TO YyévOS EaUTOD, Kal EiTrEV 
\ r ed U ” 3/3 / ’ 
8 EvAroyntos Kupios, ore peyarn exotacis émémecev eT Ee OUK 
” JA € / a , vA x a id a fal wv 
9 éotw atrn 1 TOdsS TeTAAYHWAL, OTL bLa THS Od00 TOV dpouS 
5 \ REN noe é , n 
10 7AOov, éyepOets amo Tov Uvov pov’ Kal Bapelas ovans THS 
A fol a 7 U 
Kepargrs pou ova TO fn KopecOHval we TOV UTvoU pou, TETAA- 
/ \ > a rn s ¢ / 

11 vynpae thy 6d0v. Oavpactor eimety TodTO évavTiov ‘lepeuiou, 
4 , lol ’ tal U ; \ ’ 

12 Ore memAavnuar. “EEANOe SE amr THs TONEwWS’ KA KATAVONnTAS 
78 \ a A ar \ 3 w Ag \ y” c or 
el0e TA Onmela THS TOAEwS, Kal cimev’ AUTH meV EoTLY 1) TONES, 

/ id / ’ \ / \ 

13 mwemravnuar 66. Kai radu viréotpewev els thy Todw, Kat 

® a \ 5 P ’ \ 

14 é&yTyoe, Kai ovdéva etpe TOV idiov. Kal etrev’ KvXoyntos 

, » ’ ‘ / 

15 Kuptos, 6Te peyaryn Exotacis émémecev em ewe. Kai trad 


v.1 kdwas ab; exduvev...Kau ¢ | emee acth; uo ab | Tw cvKwy ¢ om (not aeth?) | Kow- 
puapevos ern €&. e£; aeth om; ¢ kar erornoev e€nxovTa Kat €& ETN EKKOLMWEVOS | EK; amo 
c | avtrov; ab add kara mpooraéw Oeou dia Tov Noyor ov evrev Tw lepeuia ore eyw avTov 
okeracw |v. 2 Ka (1°); c om | eyepOes; c¢ eEvmvncbers | ndews ; b tdews | av addo 





odvyov ; ab adN odvyov; € odvyoy; aeth wenn ich doch noch ein wenig schliefe | ka 
BeB.; ¢ adda Bapia | wou (2°); ¢ acth om | v. 4 oNvyov; de men adXo odvyov | BeBapy- 
pevn; ¢ Bapia | v. 5 opApov onmepov Cc; onpuepov ab; beim Lichtwerden aeth | v. 6 text 
corrupt; ab ov yap kava ov Koos ect Kabnucpay; c om; aeth denn die Hitze ist ja 
heiss und niemals liisst sie ganz und gar nach | v. 7 eyepbes; avaoras ¢ | Twy wuwy 
ab ; Thy Kepadny c; aeth om Kat ereOnkev...eavrou | avrnv...eavrov ab (adding eavrou 
after romov) ; aeth weder die Stadt noch sein Haus; ¢ om ovte Tov roroy | kau evrrev ; 
ab oure Tia evpev kK. ev. | v. 8 em’ ewe ¢ adds onpepor (not ab aeth) | ovk; ¢ kat ovk; 
aeth kat edXeyev" ovk | Vv. 9 memaynuwar; c adds yap Tn odov | nOov; com | v.10 wemha- 
vnuar; ab add de |v. 11 evrew; c ear | Tepeusov; ¢ rou I. | ore memdavnuac; c adds 
Tnv odov; aeth wie sich mir die Stadt verandert hat | v. 12 e&X. be; ¢ Kae e&NX | KaTa- 
vonoas ede ab; evpev c | THs Todews ab; avrns c | c adds at end rnp odor | v. 13 rokw; 
¢ odov | kat e{nrnoe; c om | v, 14 Ka evmev; c OM | KUpLos; ab oKUpLOs; EL KUpLE C | EME; 
¢ adds kat ovk ear avrn n mods | V. 15 madw; ¢ om (not ab aeth). 
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a a : \ > \ 
cEnrOev Ew tis morews. Kal euewe duTovpevos, 7 €ldas 
fal / / 
mov amédOn. Kai améOnxe tov Kodivov, éyov' Kabéfouas 16 
ade, ws 6 Kipios dpn tiv éxotacw ta’tny aw éuod. Ka®én- 17 
f \ ’ a BQ7 \ b] / > > le \ / 
pévou S€ avTod, cidé Tiva ynpatov Epyomevov €& aypod, Kal NEyEL 
al a ¢ / 
avt@ "APipérex’ Lol Aéyo, TpecBita, Twoia éativ 7 TOS 
be tal ’ n 
avtn ; Kai eirev avta’ ‘lepovoadynp éotr. Kai reyes avto 18 
rn ¢ € \ ¢ 
"ABmérexy’ lod éotw 6 ‘lepeuias 6 lepevs, cai Bapovx o 
lel fr f , 
avayvectns, Kal Tas 6 ads THS TOEWS TaUTNS, OTL OVX 
e ’ f \ 9S , A id / “ , 3 \ 
etpov avtovs; Kal eimev avté 6 mpecBitns Ove et av 19 
fal rn € / t 
€x THS TONEWS Ta’TNS, THwEepov pvnaOels Tod ‘Iepeuiov, OTL 20 
a rn rn € / \ 
emTepwTas Tepl avToD peta ToaodToy ypovoy ; ‘lepeuias yap 21 
2 me \ A at's D Nice OMAN 
év BaBuravi éote peta TOD aod’ HYparwTevOncay yap VITO 
fa lal f 
NaBovyodovecop tod Bacidéws, Kal pet avtav éotiv ‘lepepias 


a a \ 7A 
evayyeNicacOat avtois Kai Katnyjoat avTovs TOV NOyov. KvOvs 22 
Ys ' iy s \ A cas ’ 5 > 
d€ axovoas “ABipédey Tapa Tod ynpavod avOpwrov, eirev’ Ki 23 
\ a. / No CL. > 2e\ bd ! € / \ 
bn 4S TpecBuTns, Kal OTL ovK e€ov avOpwr@ vBpicat Tov 
peifova avTov, émixateyéX@v dv cot Kal édeyov, OTL paivy’ 
/ 3 id A 3 
ore ettras, “HyparwrevOn 6 ads eis BaBvradva. Ki joav 24 
c U na lal ” , li 
ol KaTappaxTat TOU ovpavod KaTeNOovTEs ET aUTOUS ; OUT 
, \ \ > lal a - 
éoTl Kalpos amedeiv eis BaBvrdva. loon yap wpa éoriv, 25 
wr @ 3 , c a 
ad ov atréoteiké pe 6 TraTnp pov ‘lepeulas eis TO Ywplov TOD 
’ > / a a a a 
Aypinma émi odya adKa, iva Sidwpev Tots voTovaL Tov 
lal ’ 
aod, kal atedOav jveyKov avta, Kai €hOwv emi TL Sévdpov 26 
lal fal ’ lal 
T® Kavpatt, kabica Tod avatranvat OrLyoV, Kal ExdLva THY 
/ BI \ \ / \ > / \ 5 \ 
Keparnv pou emt Tov Kodivov, Kal éxorpnOny, Kai éeEvTrviceis 


v. 15 modews ; ab add kar eXeyev* Ta ev onumeca THs Toews evar (sic) | eLdws; C Lowy | 
amehOn ¢; amehOew ab | kac arreOynxev ab aeth; apynxev dec | kopwov; ¢ adds rwv cuKwy ; 
aeth? | v. 16 ews; c adds ay | v. 17 kabnuevov; Kabefouevou c | ynpacov ; ¢ ynpaov avor | 
€px.; € om | Neyer; c evrev | ABiuedex ab aeth; com | ca; b cu | mpecBita; abe men 
mpecBita | avrw; c om | Iepoveadnu; aeth das alte Jerusalem | v. 18 Neyer; c¢ evrrev | 
mov; ab ka mov | ect; ab eo | vepevs aeth; ab cepevs Tov Peov; c apxtepevs | 0 ava- 
yuorns; ¢ om; aeth der Levit | v.19 avtw o mp. c aeth; o mp. Tw ABimedex ab | v.20 
pvnobes; ¢ euvnoOns | weTa Too. xp.; aeth. obgleich du diese ganze Zeit da sassest | 
-v. 21 umo; c uo Tov | Bacikews; c adds BaBuAwvos ; aeth von Persien | ecrw lep.; ¢ 
amnnOev | kat Kar. avtous ab (autos b) ; ¢ aeth om | Tov Novyov abe ; aeth om | v. 23 om; 
¢ om | av@pwrw (aeth); ab avOpwrw Oeov; ¢ avOpwrwy | erikateyehwv av; Kar. av de 
men; ere. KaTayehwy ab; emikateyeNovy c | cor c; cov bde men; a om | kar edeyov; a 
om | wawn a aeth; weve b; wey c | ore ecwas; com | nxmad.; ¢ nXMawTevoo | Vv, 24 
ouTw; € ovmw ovk | Katpos; com | amehOew; c mopevOnva | v. 25 ad ov; c e&oTou | es 
.. Aypurma; ¢ om (not aeth ab) | em; c¢ eveyxa | cvxa; ab add eveyxac; c aeth om 
wa 616...A\aou; € Tols vooovow | Vv. 26 areMwy; c om | nveyKov avTa Kat EAOwy; ab om; 
aeth ich bin gegangen und dorthin gelangt und habe genommen was er mir befehlen 
hat und habe mich wngewandt, und indem ich ging | re; com | exabioa...koduvov (1°); 
¢ om | ekorunOnv; ab add oNyov | efuTmicbes; ¢ avactas. 
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a / A 3 / \ 
amexdduwa Tor Kopivov TOV GUKaP, VomiSwy OTL EBpaduva, Kai 
fal \ f b) / A \ 
ebpov Ta cixa otdtovta yada, xabds acuvédeEa ata. vd dé 
/ € \ a 7 \ a 
27 reyes, OTL NyMaAwTEVON 6 ads eis BaBvrAova ; “Iva dé yrs, 
by lal \ / lal , 
28 AaBe, ide Ta ciKa. Kal avexadrvwe Tov Kopwov Tov cUK@Y 
A a , ’ \ \ ’ \ 
29 +6 yépovtt. Kal eidev avta atafovta yada. “ldo b€ avTa 
, 5 3 Yj F ce} \ 
30 5 ynpatos avOpwmros, eimev' "O. vié pou, Sikatos dvOpwTos «i ov, 
\ > Qs id \ a / \ Di. BE fa} , 
Kat ovK nOéEXncEV 6 Meds SetEat cor THY Epnuwwow THS TOAEWS. 
/ >’ \ iN 
"Hveyxe yap tavtnv thy éxotacw emi cé 6 Oeds. “dod yap 
e / \ A BA , / > , , e , / ¢ \ 
eEnKxovTa Kat e& €T7) 01) LEPOv ELOLYV ap OU ny banwTevOn oO aos 
n / >? / 
31 es BaBvrdva. Kai iva padns, téxvov, 6Te adynOés eotw, ava- 
ll / ¢ » lal / 
Brewov eis TOv aypov Kat ibe, OTe Epavn 7 avE jars TOV yevnma- 
‘\ Qn an \ nw 
tov: ide Kal Ta GiKa, OTL KaLPOS aUTOV OVK EoTL, Kal yvoO. 
lal > / 
32 Tore expake peyarn hovy “ABiuérex, éywv: EvAoynow ce, 
an 2, nr a a Le lal lal 
Kupte 6 @eds Tod ovpavod Kal THs yHs, 1 avaTravats TOV Yuyev 
33 Tov Sixaiwy év TavTi TOT@. Kal reyes TO ynpatd avOpoTr@: 
al ¢ 95 
Ilotos éotw 6 pnv ovtos; ‘O 8é cite: Nicoav *xal éotw 7 
lal / lal fal , 
34 dwdexatn*. Kai érapas éx Tav ciKwv, ESwKE TO yNpal® av- 
, \ L Dwi xe \ l > \ M7 
Opa, Kab NEevyet QaUTw O Meds potaywynoet O€ ELS THL AVW 
Tmodw lepovoanrny. 
rn a lj lal / \ 
1 VI. Mera tadta é&nrOev ABipérey €Ew THs TodEws, Kal 
\ » 5 
mpoonvéato mpos Kupiov. Kai tdov ayyedos Kupiov 7)6e, 
b) L > 5 . ® Sten > 
Kal aTeKatéoTynoEV avToV, OToU nv Bapovy’ evpe Sé avTov ev 
if bi \ > an lal , / y 
2 pvnpetwo Kabefopuevov. Kat év T@ Oewpjoat addyXovs, Exava 
v. 26 amexadua; ¢ avexadupa | eBpaduva; ¢ expovnoa | Ta ouKa; ¢ avTa; (aeth?) | 
owedeea; ¢ avedeLaunv | nXu. 6 Kaos; C NXMaAwWTEvOnoay | Vv. 30 diKaos...cu c (aeth); ab 
Otkacov avou wos ev av | decEar core acth; ab roe ce | rodews; ab add ravrys; not c¢ aeth | 
yap (1°); ¢ om | 0 eos; c om | onmepov eco c (aeth); ab om | nxu. 6 Aaos; C aLxpa- 
Awrevdnoay | Vv. 31 Texvov; com | adyOes eat; ab adnOn evow amep eyw cot | ort... 
yrobe aeth, ab (ort ovk) (a yervnwarwr) ; ¢ ort ovK eott Katpos Twy cvKwy | fin aeth adds 
und er erkannte dass die Zeit von alle diesen nicht war | v.32 Tore; ¢ kar | ABiwedex ; 
c om | evAoynow; € evdoyw | Kupte o Oeos; ab o Deos; c¢ Kupie; aeth O Herr mein Gott, 
Gott | rwv yuxwv ; ¢ om | Torw ab aeth; ¢ Karpw | v. 33 Kae Neyer TW Ynpalw avw; C TO 
pws To adynOiwvov’ n adnbwy avyramodocts, o wy peyas, Oavjsacros els TOUS aLwyas apn. 
Tore Neyer TW yn. av. | Nicoay kar €. wd. ; ab Nisoay" o eort SwiexaTos; ¢ loaak eorw 
o pny ovtos; aeth der zwilfte des Monats Nisan welcher Mijazja ist. The Ethiopic - 
text must be right: for Nisan is not the twelfth month, either in civil or eccle- 
siastical reckoning. A reference to Ezra viii. 15 will shew the passage on which 
our writer works: ‘‘we departed from the river of Ahava on the twelfth day of 
the first month to go unto Jerusalem’’: the 12th of Nisan is here meant, the return 
commencing in Nisan, in order that Jerusalem may be reached in Ab: ef. Ezra pas- 
sim. Or can it be Nuscay o ecrw ABiB? v.34 Kat erapas; ¢ ovTos apas ouv | Kae 
Neyet; ¢ ema | evs; ab em. 
VI. 1 mpoonvéato; ¢ nugaro | ne kar; ab add Kkparnoas avrov rns dekas xexpos | 
avrov; ab add es tov rorov | Bapovy; ab add kadefouevos | evpe de; ¢ Kau eupe | Kae- 
fouevov; ab om | v, 2 exrX. aud. b (aeth); a om; c exNavoar. 


DiCOre ve le 
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> , ? / 
apporepor kal catepidncav adrjAovs. AvaPréWas bé Bapody, 
ele Ta GUKa eoKeTTAacHEéEVa Ev TO KOpivw’ Kal dpas TOvS 
a / 
opOarpovs avTov els TOV ovpavor, Tpocnv—ato éyou' “Kote 
Lal id , la) id / 
@cds 6 mapéyov picPaTrodociay Tots ayiows avtov. “Etoipacoy 3 
\ ¢ / \ ’ / \ > / ’ A 
GEauTnV, 1 Kapola fuov, Kal evppaivov, Kal ayadXov ev TO 
oknvemati cov, Neyw TO TAapKLK@® oikw Gov’ TO TéVOOS cov 
/ / Yj \ ig e \ ’ Lal 
yap petectpadyn eis yapav. “Epyetat yap 0 tkavos, Kai apet 
nr J \ 
ae €k TOD oKNVemaTOS cov. OU yap yéyové cor apapTia. 
’ / c / / \ / / / 
Avawvutov 1 twapOevixn pou Tiotis, Kal TiaTevaoY OTL Enoets. 4 
"EqiBreov eri Tov Kogivoy TovTov TAV aiKwY' idov yap éEn- 5 
\ v > / \ ’ > U 2O\ v > \ 
KovTacE ETN ETOLNTAY, KAL OVK éwapavOncar, ovde WLecav, adda 
U an U a / / (e / >\ 
atavovet Tov yadaxTos. OvTws yivetai cor n cape pov, éav 6 
¢ rn lal 
Tomons Ta TpootaxGévta cov vO TOU ayyéNov THS SLKaLo- 
auvyns. “O gurakas tov Kodivov Tey cUKwY, avTOS Tahu 7 
/ > A / >? a a ’ \ ¢ \ 
urate. oe ev TH Suvadper avtod. Tavta eiradv o Bapovy, 8 
an 4 ? b] 
Neyer TO "ABmérex’ “Avactns, kai evEdpeOa, va yvwpion 
a \ a Ud > ~ , tal 
npty o Kuptos TO, TOS SuvYnTwpcOa ATrooTEiNaL THY pacw To 
id U ? a \ \ / / \ 
lepewia ets BaBvrova d1a THhv yevouévnv cor ocxérnv. Kai 9 
wv \ / id c an € \ c lal 
nvEato Bapovy, éywr' “H Svvapis nudv, 6 Ocds nudv Kupre, 
\ > \ A \ > \ > / ’ A al 
TO €kXEKTOV Pos, TO eEEMOOV ex TTOpmaTOS aUTOV, TapaKAarX® 
\ i2 , a 5) r ty \ fe ” aA 2O \ , 
Kal déopai cov THS ayabotnTos’ TO wéya Gvoma, 0 ovdels SUVATAaL 
lal “a lal fa / rf n 
yvavar’ akovaov THs Pwavns Tov dovAOV cov, Kali yevov yvaats 10 
> A / / 4 f rn > i. \ 
év TH Kapdia pov. Ti Oérevs Trompowpev ; TOS ATroTTEiAW TPOS 
v.2 addnous (2°); b repeats ev Tw Oewp. add. | avaBdeYas; aeth om | de; ab om | Ba- 
povx ; ab add rors ofPadpors avrov (b Tous oO. a.) | kopuwww; ab add rov ABimedex (not 
c aeth) | apas ab; ¢ (aeth) ernpev | mpoonuéato Neywv ab (aeth); ¢ emev | ect ab; eas 
est 0 €; gross ist Gott acth | ayos avrov ¢ (aeth seinen Gerechten) ; ab ras ayarwot 
ge | v.37; ¢0m | ayadXov ab; ¢ ayadNacoy | ev; c aeth Neywv | Neyw; caethom | ow 
gov; € TW OLKW gov ayw | weTEoTpapy; C meTacTpadyTw; aeth ueractpapynoeTat | yap 
(2°); ¢ om | ape; ¢ epa | ex 7. ok; C. EV TW oKHYwWaTL; acth und wird dich in deinen 
Korper zuriickkehren lassen | yeyove; ¢ eyevero ev; aeth omits clause | v. 4 ab 
avawveov ev TW TKHVWUATL GOV, EV TH TapHEVLKH GOV ToLWYN; C avacrnh avacTpeov 
els TO LoLcov cou y TapHevikyn mov Tots ; aeth schaue auf deine Jungfrdulichkeit des 
Glaubens | ort; ¢ ka | v. 5 Trovrov ab (aeth); c om | v. 6 mpooraxdevtra cov ab (aeth 
deinen Befehl) ; ¢ mpocreraxOevra (!) cor | v. 8 Neyer TH AB. ; C evrev o AB.; cf aeth, 
antwortete Abimelech und sagte zu ihm | 70; ¢ om | dvyntwueda ab; ¢ dvvayeda | pa- 
ow; c adds raurny (not aeth) | dia...ccernv; ab dia ryv oKerny THv yevouevny cor Ev TH 
00w ; € dla THY KETV cov; aeth die Beschiitzung mit der du mich bedeckt hast | v. 9 
Bapovx; ab add kat ABiuedex | Neywr ; ab Neyovres | 7 Suvvayes nuwy o Os nuwy Ke ab ; 
o Os Ks n duvajus ov c aeth (meine Kraft ist Gott, der Herr) | exXexrov; aeth om | 
ek; ¢ ek Tov | mapakadw Kat deowac c aeth; ab rwapaxadovpev Kat deoueda | rns ay.; ¢ 
Thy ayadornra | ovoua; ab add cov | yrwvac; ¢ add avrw | v.10 Tov dovdov c aeth; 
ab twv dovdwy | pou c aeth; ab nuov | re Oe. moigns.; ab Te montwpev 3 C ews av To (sic) 


JeXw Tornow ; aeth (2) | ws aroor.; ab rws arocrewuev ; C ews av arocredw; aeth 
und ich schicke, 
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a / a \ 

11 ‘lepeutay ets BaBuvrdva ; "Ete 5€ rpocevyopévov Tov Bapovy, 

r > a [eae \ c 

12 iSod dyyeros Kupiov 7drGe, Kal réyer T@ Bapovy’ Bapovy, o 

a \ a ? / 
aupBovros tod dwtds, M7) peptmvyons To, mas atooTel- 

\ € / ~ yy \ U ¢/ a \ 
Ans mpos ‘lepeulav’ Epyetar yap mpos ce WPA TOV PwToOS 

>) c / uh 5 
13 avpiov aetos, Kal ov émricKé mpos ‘lepewiav. Wparrov ovv 

n ™p 
an n a CAAA >) / ¢ / 

év TH eTLaTOAH OTL, Aadnoov Tots viois ‘lopanr “O ryevopevos 
a ¢ \ 
ev vu Eévos, apopicOntw, Kal ToUjowot Le Nwépas’ Kal peTa 
a ¢ r t ¢ a , / € x 
14 tadrta etodEw vas els THY TOA VOY, Eyer Kvptos. “O fun 

a lel 5 > \ 
apopiCopuevos é€x THS BaBurA@vos, w ‘lepepia, ov jun) Eto ENON Ets THY 
: A a a a 3 ig \ 
TONY" KAL ETLTLU® AUTOS, TOD wn aTrobEXOHVaL aVTOVS avOus VITO 

a A r Yr ral ig Yj 

15 tov BaBvrovitar, Néyer Kvpios. -Kai tavta eir@v 0 ayyedos, 
, an a \ 

16 arjAOev aro Tov Bapovx. “O dé Bapovy amooteiias ets THY 

tal a , / 
ayopav tov €Ovarv, nveyxe YapTnV Kai péNava, Kal é&yparrey 
) 6 a a a / 
17 émvctonny Trepiéyovcay ovtTws’ Bapovy 6 dovXos TOD Meod ypader 
Aan, PAs. AG b] an > / A a a \ 
To lepewia’ “O év TH alypadwcia Hs BaBvdrwvos, xaipe Kat 
a an an a lal / 
aYyaNNLO, OTL 0 Meds ovK adjxev nuds €EedOety ek TOV cwpaTOS 
, lal \ id 
ToUTOU AUTroULEVOUS Oia THY TOALY THY Epnuwleicav Kai UBpt- 
18 cOeicav. Aca tobTo éotAayxvicOn 6 Kupios éri tév daxpiwv 
a > a e Y lal / 
nov, Kal euvnaOn ths SiaOnKns, hs ETTNTE META TOV TATEPWV 
c n ’ ’ ’ / \ / 
19 nudv ‘ABpaap, cai “loadk, cal ‘laxaB. “AméotevXe yap pos 
» b] fal 5 \ fd \ 
fe TOV ayyeXov avTOV, Kal EiTE MOL TOUS AOYOUS TOUTOUS, OVS 
@ > ? Ud / \ > 

20 améoteka tTpos oe. Odtot ovy elciy ot AOYyoL, Ovs eitre KUptos 
c \ , \ ee 5) \ c n ’ a yy > an 
0 Weds ‘lopanr, o eEayayov nuds ex yns Avyvrtov, éK THS 

21 peyarns Kapivov' “Ore ovx épuratate Ta Sixaloimata jou, 
> \ ¢ / c / ec fal \ > / > / / 
ara ven 7 Kapdia vudv, Kai ETpayNnALATATE EVWTLOV MoU, 
) / See b a / ¢ rn . / > a 
EOupoOny Kai év opyn Tapédmka vedas TH Kawiw@ ets BaBudova. 
,’ 5 n an / fi / 

22 °Edpv ovv axovonte THs haovns jou, AEyes Kupios, éx TTOMaTOS 
€ / lal / if ’ (A ’ tA ’ \ ’ a 
lepeutov Tod Tadds pov, 0 akovarv, dvadépw avTov €x THS BaBv- 

fal (s X \ > / / / a ¢ \ \ 
AGvos, 0 SE pn aKxovav, E€vos yervnoetar THS ‘lepavcadrym Kal 

v. 10 BaBvriwva; ab add rnv dacw ravrny | v.11 Bapovyx (1°); ab add kat rou ABt- 
perex | nAVe; COM | Neyer; ¢ exrev | Bapovx ; ab add amavras Tous Noyous TovTous | 

v.12 Bapovx ¢ acth; ab om | dwros; ab add Neyer | mepymvnons c aeth; ab mepyurn- 

ante | amoared\ys ¢ aeth; ab amocrednre | yap; ¢ om | mpos; c Tov | V. 13 Aadnoov; Cc 

evrate | 0; c oTt | Eevos; c c& Evos | V. 14 w lep.; ab om | emitiuw a; be ereripwv | av- 

Tous ¢; ab om | v0; ab om |v. 15 kar; ¢ om | amrndOev ; ¢ avexwpnoe | v. 16 ab 

amoore\as de evs THY Siacmopay TwY EOvwY nveyKEey XapTnY Kav meNava Kat eypawer 

emloToAnY Teplexovoav ouvTws; C o de Bapovx amearethev els THY aywpay Twy EOYwY Kat 
mveyKeV XapTyv Ka jwehay Kat Eyp. Er. Neywy orc; acth und Baruch geleitete ihn bis zur 

Strasse und holte Papier und Tinte und schrieb folgendermassen | v.17 0 (2°); ¢ om; 

aeth Tw | ayad\hww a; ayadduov b; ayadNacov c | v.19 arecrerda ab aeth ; atoorehhw 

c | v. 20 ex (2°); c om | v, 21 eOumwOnv c; om ab aeth | ev opyn kav Ouuw ab; c aeth 


om | v. 22 ow; ¢ om | avadepw ¢ (ueth) ; apoprow ab | rns BafB.; Tov Naxkou Tys BaB. 
c | yernoerar; a yevnra; c ywera | kar rns BaB.; ab om; acth und sie werden nicht 
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Tis BaBuddvos. ~ Aokipaces b€ avdtovs é« Tod vdaTos Tod 23 
"lopSavou' 6 yur) dkovwv pavepos yevnoetat? TodTO TO onpelov 
eoTL THS MEeyaArANsS odhpayioos. 

VII. Kai avéotn Bapovy, cai €&jNOev ex tod pyypetov. 1 
Kai atoxpibeis avOpatrivn povy 6 aetos, etre Xaipe, Bapovy, 


bo 


fal va \ ’ n / 7 ? 
6 oiKovomos THS Tictews. Kat eitrev avt@ Bapovy O71, Kxdex- 3 
5 ¢ a fi lal n a ’ an 
TOS €6 GD O AAAOY, EK TAYTWV TOV TETELY@Y TOU OVpaVoOv' EK 
fal ‘ fal lal ’ lal a r a i S 
THs yap avyns Tév obOarpaerv SHrOv éotr. AectEov por ovv, Tt 4 
AL an ey yom te 2 ' > / e oa 
movets €vtadda; Kai eimev avt@ 6 aetos’ “Atectadny oe, Tas 5 
a \ ’ U nr \ te ,’ a 
macav pacw hv Oéreus, atootethys Ov ewovd. Kai eirrev avt@ 6 
, \ A YC 
Bapovy: Et dvvacat od érdpar tiv paow tavTnv TO lepepia 
lal iy lal ’ n \ 
eis BaBurova; Kai eirev avt@ 6 aetos: Eis todto yap Kai 7 
, / » % 
ateotadnv. Kal dpas Bapody tiv émictody, Kal Sexatrévte 8 
an a / nr 
aiKa €x TOU Kodhivov Tod "ABipérex, EOnoev els TOV TpaxyndoV 
fal ’ = lal \ s > A Sy \ / lal an A“ 
TOU aeTOU, Kal ElTEv AUTO: Loli rN€Eyw, PacidedD THY TeTELWar, 9 
Uj Ud UG 
amerbe év eipnvn weO vyelas, Kal THY pacw éveyKov pot. M7 10 
id a al , my a > ’ t 
opmorwOis TO KOpaxt, Ov eEavéaTteLre Noe, Kal ovK atecTpady 
BA \ ’ \ ’ \ ld ’ Ww / ie) an 
€TL Tpos auUTOY Els THY KLBWTOV? AAA CpoLWOnTL TH TEPLATEPA, 
Ul » ~ / ¢ \ => \ 
Hrs €k Tpitov dacw hveyKce TO SiKaiw oVTwW Kal av, apov THY 11 
\ 1 ac a \ eZ > 
Kadny hac tavTnv TO ‘lepeuia Kal Tois ody AUTO, Wa Ev ToL 
7 c ‘ 
/ > \ la) a an a A an lal 
yévnTal, apov TOY YapTHY TOUTOY TO haw THO EKNEKT@ TOV Meo. 
’ \ , t a ? rn \ / 
Eav kukX@owol ce TavTa Ta TeTELVA TOU OUpaVOd, Kal TravTes 12 
(ee) \ a > 7 UG lal \ la b) / 
ot €xOpot THS adnlelas BovAopEvor TOAEUHTAL META TOV, AYWUL- 
= c , , , 
car’ 6 Kupios dn coe dvvamiv. Kab pr) éxxdivys ets Ta beksa, 
/ , \ , , ’ ¢, 2) al / » 
MHTE Els TA apioTEpA, ANN ws Bédos VTrayov opOes, o’TaS aTrEedOe 
> fal / lal rn / ¢ / © 
év TH Ouvapmes TOD Oeod. Tote 6 aetos émetacOn, Exov Thy 13 


verbannt von Jerusalem in Babylon sein. 

Vv. 23 Soxiwacw a; doxnuace b ; doximacns c (acth) | yevnoerar; c ywera | To; ab om. 

VII. 2 Text with ab aeth; c kat evpev Tov aerov Kaefouevoy ekTos Tou py7pLoU 
Kae eumey avtTw o aeros | musrews ab aeth; modews ¢ |v. 3 aurw; c om| cu 0; ¢ 
om | v. 4 ow; ¢ om| ame avtw; ab om aut | v. 5 am. ab aeth; ¢ o Os ameorer\ev 
me | woe; ab add mpos ce | ra. pa.; c¢ mpos ma. pa. | de euov; ¢ me |v. 6 arrev; 
c Neyer | Suvacar av a; Suvvn ou b; Suvnon c | emapac; ¢ apac | evrev; c Neyer | V. T Ets; 
eyw es ab | yap ka; abom | v.8 avrw; c om | v. 9 Baciev; € 0 Bacwdevs | meTELWwr ; 
¢ opvewy | eveyKov Cc; eveykacab | v. 10 ere rpos avrov; ab om (not ¢ aeth) | v.11 rows ov 
auTw; ¢ Tos Seutots avTov; aeth. die welcher von Israel bei thm sind | rov xXaprny 
Touroy ; sic ab; ¢ aeth tavtny thy xapav (aeth diese Freudenbotschaft | exXextw ; 
c Kat TW ekNekTW |v. 12 KUKAWowor; ab KUKNwoove. | TavTEs...adnOeas C aeth; ab 
om | Bovdouevor; ab Bovlwytat | dwn ab aeth ; dwon c | evs Ta de&ta ac; deka b | unre ees 
ra; ab n | vrayov opOws; a vraywy op.; ¢ uTaywy | ovTws; ¢ aeth om | arene; ¢ 
umaye | end of verse; ab add cat eora n Sofa kv ev Tacn TH 0dw y Topevon (not 
€ aeth), 
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\ ’ lo) a 
emia ToNy, Kat amnrOev eis BaBvrdva, kal adveravcato émi Tt 
’ ” A / > , ” . 3 , Lo @ 
EUNov &&w THs TOEwS Els TOTOV Epnwov' eoLwmnce SE Ews Ov 
a ¢ / oN v- \ n la) 

14 du7rOev “lepewias, avtos Kai Addo TEs TOV aod’ éEnpxovTO 

\ é / ther, \ \ Saas c , \ a 
yap Oavrat vexpov" Kai yap ntjcaTo lepewias Tapa tod NaPov- 
U / f lal fa] 
yodovocop, Néywv' Ads pot TOTov, ToD Oaryw Tovs veKpovs TOD 

fal ld n Qn 

15 Xaod pov. Kal eSwoxev avtd. "Amrepxouévay dé avtév Kal 

/ fal n > fal lal 
KNALOVT@Y jLeTAa TOD vEeKpod, HNOoV KaTévavTL TOD aeETOD' Kal 
” Ge are N ! . Ney, ¢ ¢ a a 
éxpakev 0 aeTos, Néyov' Lol A€yo, ‘lepeia 6 ExAEKTOS TOV Oeod, 
vv / \ e 
amen Oe, cvvatov Tov Nadv aravTa, Kal EMOwow Ode, iva aKov- 

rn na A a 
Tol TOD KANO Knp’ypaTos, 0 AvEeyKa aot ato TOU Bapovy Kal 
la) ’ / > , 
16 tod “ABipérex. “Axovcas 6€ 0 ‘lepewias, éb0face Tov Meov" 
\ > ra) \ A \ \ \ \ \ / \ 
Kal ateNov curvnfe Tov Naov avY yuvaLEl Kai TéKVOLS, Kat 
> 7 ¢ , a 

17 4AOev Srrov 6 aetos. Kati catndOev 0 deros emt Tov TeOvnKoTa, 

> aN ? / A) f \ a / f ’ / \ 

18 Kai avétnoe yéyove S€é TODTO, iva TiateVowowv. >EPa’pace dé 

a € \ SEAN a / LU iJ \ & + ¢ \ 
TAS 0 AOS ETL TO yeryoveTt, N€yovTEs OTL, M2) obTOs Eat 6 Oeos 
c > \ nr / ¢ a > a b] / \ ” / \ 
6 obOeis Tols TaTpacw nuov év TH éeprjpw dva Meivcéas, Kai 

/ \ la) lal lal 
érroinoev éavTov ev oynpate aetod Kal éepavyn nul bia Tov 

19 peyaddrou aetov tovtov; Kai eizev 6 detos TH “lepeuia, Acdpo 
lad yi , : z p lied a? P 

lal \ ’ \ / , > A wn 
AUoov THY éTLTTOANY Tav’THY, Kal avayvobt av’THVY TO Aad. 

/ S \ ’ an lel 3, 

20 Avoas ody tiv ériatoNny, avéyvo TO KAW, *AKovaas ovy Oo dads, 
y” \ > / Lal > \ \ SN ’ rn \ >. 
éxXavoar, Kal éT7éOnKkav yovv emt THY Kepadyny avToY' Kai Ede- 

‘ At , A A A id an > / ¢ lal 

21 you t@ ‘lepewia’ S@oov nuds Kai atrayyedov Huty, TL ToLnTw- 

y Lal 

22 wer, iva eioeAOwpev Tari els Ti TOY Hwov ; “ArtroKpLOeis OE 
€ / 5S eb] ae / a fal > 
lepeuias eirev avtois’ Llavta bca éx THs emLaTONHS NKOVCATE, 


v. 13 emwctod\ny ; c adds ev Tw Tpaxndw avTov | averavoato c aeth; ehOwy ave- 
mavoato ab | 7 EvNov ab; ¢ oTudov; aeth auf einer Saiile and explains the rozos 
épnuos as eine Stelle des unbebauten Landes | ov dinOev; ¢ av mapehdn | auros KTé; 
ab avros yap Kat o Naos e&npxovTo; € avTos yap Kat adoe TLvEs TOV Aaou’ amnpXOVTO 
yap | v. 14 vexpov; ab add ew rns Toews | Kau yap nT.; € NT. yap | rou NaBovx.; ab 
tov Baciews Naf. (not ¢ aeth) | rov ¢ aeth; ab orws | avrw; ab add o Baovdevs | 
v. 15 KatevavT.; ¢ evaytiov | cor Aeyw ab aeth; c om | amravra c aeth; ab om | 
AOwow wie; ab ee evravOa; aeth (2?) es soll hieher kommen | Tov xk. knp. 0 nv. 
aeth; ¢ 7. K. Kn. TOU OU 0 nv.3; ab emoTodns ns nveyKa | Tov Bap. kau Tov AB.; c Bap, 
cat AB. | v.17 Kar KarnOev o aeros; com (Suo.or.) | avegnoe; ab add ka aveorn | yeyove 
de TouTo ab; TouTo de eyevero c; aeth und dieses that er | v.18 uy...0s¢; ab ecrw Os; 
aeth vielleicht ist dies der Gott | kac emouncev...tovrov ¢ (aeth); ab Kav vuv epavy 
nuwv dua Tov aerou Tourou | Vv. 19 Tw Lep.; ab cor Neyw lep. | avtnv Tw Naw c aeth; ab es 
Ta wra Tov daov | aveyvw; c adds aurny (not aeth) | v. 20 axovcas ovv c (? aeth) ; 
ab axovoavres de mas | exdavoay ab acth; exdavoev c | ereOnxay ab aeth; emeOnxev 
c | tv Kepar. avtwy aeth; ab ras Kepadas avtwy ; ¢ THY Kepadny autou | Vv. 21 ocwoov 
nuas kare acth (rette uns!); ab om | wa; ¢ ws | rakw; ¢ om | v. 22 azroxp. de Lepe 
evrev autos ¢; ab Kae evrev mpos avtous; acth und Jeremias erhob sich und sagte zu 
ihnen | ex Tys ertotodns; ab om (not ¢ aeth) | nkovcare; ¢ om, 
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lal ¢ lal If \ \ . 
gurakate Kal cioaker nas els THY TOAW Hpov. "Eypanpe dé Kai 23 
’ ‘ ec / \ \ a , z 7 > 
emiaToAny 6 ‘lepewias pos Bapovy, ovTws Néeywu' Tié wou aya- 
fal lal ¢ \ ig Aa 
THTE, Nn apmEednons év Tals mpocevyais cov Sedpevos UTEP NuLaV 
a 8 t \ 580 ¢ ran ” DS EXO BI TO 
OTwsS KaTEVOEVTH THY OOOV Nuwar, aypls av EEEAMAwpEV EK TOV 
a , , ey , \ c f 
TpocTaypLaTwv Tov avosov Bacir€ws TovTov' SiKkaLos yap EevpeE- 
n lal > nr > 
Ons évavtiov avtTovd Kai ovK éacév ce eicenOeiv évtada pel 
lal an a ¢ \ La. 
MOV, OTTwS pn LONS THY KAKwOLY THY YEevOoméevNnY TO NAW UTTO THY 
ec an u , \ 
BaBvrwviorv’ doTep yap TaTp, viov movoryern Exwv, TOUTOV dé 24 
c > \ , , nr 
TapadobévTos Eis Tiwwplav’ ol ovy LdovTES TOV TaTEpa avTOD, 
\ / ’ a) Wf 
Kal TapapvOovpevoe avTOV, TKETTOVTLY TO TPOTWTTOV AUTON, iva 
AL © n lal ’ \ ¢ CAN \ / Q na > \ an 
py ldn TOs TLYLwMpELTaL AUTOS O ViOS Kal TELOVAa PEaph ato THS 
ei Yj an > 
AUIrNS’ OUTaS yap ce EhénoeVv 0 Oeds Kal ovK Eacév ce ENOEiD Ets 
a a A, ? e] ae Ny 
BaBvadva’ iva py idns THY KadKwoLW TOD aod’ ad Ns yap 
> / , \ / / ’ > / c ’ ’ 
elon\Oopev eis THY TONY TAUVTHY, OVK eTaVacaTO » AUTH ad 
A e ’ , \ > / ~ 
nuav, c—Encovta Kat && étn onpepov. LlodAdAdKis yap eEepyome- 25 
lal r / Ss / 
vos nUpiskov ék ToD Aaov Kpewapévous U7 NaBovyodovocop 
, / ¢ A ¢ N , 
Baciréws, KNalovtas Kal éyouTas, EXénoov nuds, 0 Peds Zap. 
an » if > 
"Axovwv tavdta, éXuTOUuNnv Kal ExXaLov Siacdv KNaVOMOV" ov 26 
na / 
MOVOY OTL EXpEMaVTO, AAN OTL eTEKaOdDYTO Yedv adXOTPLOV" RE- 
> 4 CG an ’ / Wet IL e a ray ’ fal 
yovtes, EXénoov nuas. “Kurvnuovevor dé nuépas éoptihs as émrovov- 
eC ee hee \ ane a > An K \ oT 
pevev lepoveadnm’ Tpo TOV nuas aLypwanwTevOnvat. al pvno- 
Co > f 
Komevos €otévatoy, Kal éméaTpEepov Eis TOV OiKOY MOU OdVY@MLEVOS 
- a = \ Ss \ Nee / O 
Kai Kraiwv. Nov otv denOntt, eis Tov TOTO OTrov el, oV Kal APipé- 28 
(2 an fal a rn 
Nex, UEP TOV Aaod ToOUTOU, OTS ElcaKOVowoW THS Pwvns “ou 
Kal TOV Kpl“LaTwY ToD oTOMaTOS jou Kal e€EEMOwpev EvTEdOeD. 
Aéyw yap cot, 6TL bdov TOV ypovov dy erroljoapev évtadOa, 29 


v. 22 nuas; ab add Kupios; not ¢ aeth | for vv. 23...26; the text of ab is very 
confused and varies a good deal from that which we have adopted from ec aeth ; 
it runs as follows: éypawe de ‘Tepemas émictoAny eis ‘lepovsadnu mpos Bapovx Kat 
"ABuehex Evwriov mayTos Tov haov, Tas Opes Tas (b OM) Yywomevas eis avToUS TO 
Tws mapehnponoay bro Tov Baciiews Tov yYadawwy' Kal TO MWS EKUTTOS TOV TaTEpA 
avTov eGewper Secpevouevoy Kat matnp Tekvov mapadodey (b mapadofevta) eis Timw- 
piav? ol de OedovTes mapapvOncacbat Tov maTepa avToU eoKkETroy TO TpoTwToy avToU 
iva pn (dn Tov viov avrov Timmpovmevov' Kat 6 Deos eoxeTacey ce Kat ABiuedex’ iva 
pn ldnra Nuas TLuwpoupevous | v. 23 KaTevodevon ; C KaTEvodocn | SiKaLos yap eupeOns ; C 
dixkavoe yap evpeOnoay ; aeth du aber hast Gerechtigkeit vor Gott gefunden | we” nuwv 
aeth; c om|v. 24 Pbapn; c POapec | ovrws; ¢ ovros | es THY Todkw TauTny acth; 
evravda ¢ | v. 25 Kpeuapevous; c Kpeupapmevous | Zap (=Heb i, addorpios); ¢ DaBaw ; 
mss aeth Zar, Sorot, Sarot | v. 27 odvywpevos (c) aeth; odupomevos ab | v. 28 vuv ouv 
den. c aeth; ab denOnr ov | evs Tov Tomov orou « ¢ aeth (wo ihr seid); ab om | eca- 
Kovowow...cTouaTtos wou ¢ aeth; ab ewcaxovobn n Senors vw | Kpiwatwv; aeth pnuatov 
(das Wort) | ka e&. ev. ab: ¢ e&ehOwow evravia | v. 29 odov; ab om (not ¢ aeth). 
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/ ¢ a / e/ yy Cr ’ A > A 
KaTéxouvow ruas Réyovtes OTL, EKisrate ruiv wdnv ex tev 
an lal lal lol ’ 
@ddv Ywov, Kal Tv @dnv TOD OBeod vuov. Kai avteréyo- 
’ lal an v Couey: siee iN a ’ / v \ 
30 pev avtots, lds dowpev vuty emt yns addotplas ovtes; Kat 
a) >) \ \ a ’ rn 
peta TadTa €dnoe THY eTLaTONNY Els TOY TPAXNAOV TOU aeTOD, 
vy £ > 
Aéyov, “AmedOe év elpnvyn, emuckéyrntar Kupsos apdorépous. 
ra \ > f? ¢ Dye aN wy v \ ’ \ \ yy 
31 Kai éwetac@n 6 aetos, Kal jveyxev THY éTLTTOANY Kal &dwxe 
t@ Bapov Kal Avoas avéyvo, Kal Kxatepiinoev avTnv 
@ pov: l S yo, ihn avuTny, 
> \ fal 
Kal ékNavoe akovaoas Sta Tas AVTTAS Kal Tas KaK@ELS TOU 
a \ \ a lal La] fal 
32 raovd. ‘lepewias dé dpas Ta ciKa, diédwKE Tots vooovaL Tov 
Las Ni vy fA ’ \ rn , f Pe | rn 
Naov. Kai euewe didackav avtovs Tod améyerOar EK THY 
adwcynpateov Tov €Ovev THs BaBvrovos. 
\ c ¢ oe 
i VILL “Eyéveto d€ 1 nwépa, ev 7 EFEpepe 0 eds Tov Naov 
] a 5 ¢ \ 
2 é€« BaBvr@vos Kai eiwev 6 Kuptos mpos ‘lepeuiav’ “Avacrn@t, 
\ \ € \ \ lal > \ \ > U \ > lal A n 
av Kal 0 Nads, Kat SevTE ert TOV “lopdavny, Kai Epets TH AaG, 
s / a A 
‘O Odor tov Kupioy Kkatareurpatw ta épya THs BaBurdvos, 
v € / ,’ A an 
Kal Tovs appevas Tovs AaPovtas EE avToY YuVaiKkas, Kat Tas 
r \ , > b} a v A , 
3 yuvaixas Tas NaBovoas €E avtav avdpas. Kai dvatepacwow 
> ’ \ 
ot axovovtés gov, Kal apov avTovs els ‘lepovoadrnp’ Tovs O€ fn 
> / / \ ’ / ’ \ , ’ / ¢€ / AE oo) , 
4, dKoVOVTAS Tou, ML) ELaayayns avTovs eis avTHnY. “lepewias dé éXa- 
Sie a ’ 5 
Anoev avTOis TA pHuata TaVTA’ Kal avacTavTes HAOOV etl TOV 
' nr an / , a N / AN 5 
lopdavnv tod mepacat, Néywv avTols Ta prymata, a ete Kuptos 
\ ’ / a / , a 
mpos avtov. Kat 70 hicv Tav yaunoavtwy €& avta@v ovK 706€- 


v. 29 Kar. nu. c aeth; ab eXeyov | kav Tyv; aeth kawny (sagt uns einen neuen 
Gesang) | vpwv; b nuwy | avrereyouev ab; Neywuev c (? aeth) | vuw c aeth; ab rv wdnv 
kuptov | v. 30 aerov; ab add Tepexuas | kupios auorepous ab; ¢ vuas aupor. o xs | v. 31 
eretac0n ab aeth; c om | aeros; ab add kat nOev es (b om) Tepovoadnm | Kae nv... 
Bapovx ¢c, adding o aeros after nveyxev ; ab kar edwKe THY emcaToAny Bapovx ; aeth kar 
nveyKe THY emicToAnY Tw Bapovx | exravoe ab aeth; ¢ euewe Kawy | Tov Naov ab aeth; 
c autwy | v. 32 duedwxe ab; edwxe c (2aeth) | didacKwy ; ¢ evddacKkwy (sic) | aoynuaTwr 
ab (a adynuatwr); ¢ mpayuatwy ; acth das Thun und Treiben. 

VIII. 1 0 Geos ¢ aeth; ab Kuptos | Naov; ab add aurov (not ¢ aeth) | mpos Lepepav 
ab; tw lepewa c | end of verse ab add Aeywr | v. 2 ere Tov; a mpos Tov | Ta Epya; 
¢ aeth add rwy eOvwy (from vit. 32) | \aBovras ab; ¢ (aeth) yaunoartas | NaBoucas ab; 
c (2. aeth) yaunoarras (sic) | v. 3 darepacwow ab; mepacwow c| cov; b cu | rous de 
un akovovtas ab; ot de wn axovovtes c | ecayaryns ab; eveyKns ¢ | ets auTnY € aeth; exer 
ab |v. 4 avros ¢ aeth; ab mpos Tov daov | avacravres nOov ab; nveyKev avrous C3; 
aeth (2) | Kkupcos mpos avrov; c avrwo Kupios | kat To nov; at this point the text of ¢ 
abruptly drops from its level of excellence, and the manuscript ends with trivial 
matter chiefly taken from the Septuagint; perhaps his copy was imperfect after the 
word yaunoavrwy; at all events his text proceeds as follows: kai To qyuov Tey yaun- 
cavtwy €& aiTwy dpw kar oTnow avTos SiabyKnv aiwvioy Tov elvar mE autos els Oeov" Kau 
avro. égovTar moe els Naov' Kal OV Know Tov haoy pov "Iopand dro THs ys Hs EdwKa 
altos’ Kupie, ravtoxpatwp, 6 Geos “Iopand: puxn &v oTevos Kae TvEuMa aKndLoY EKeE- 
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> a a ¢ Ly ’ 
Anoav akovaat Tod ‘lepepiov, GAN eEltov mpos avTov' OU pm) 
/ \ lal id lel , \ IA r ’ ’ (3 , 
KaTareiwpev Tas YyuVaiKas NUOY Els TOV al@va’ ANN VTTOTTpE- 
See 0 CEOS 5) \ / Cheer e > , C= 
popmev avtas we? nuov ets THY TOALY nudv. ‘Erépacay oty 5 
\ ’ , \ 4 > c , ; , 
tov ‘lopdavnv, kai 7rOov eis “lepovcadnp. ‘Kai éorn ‘Tepepias, 
\ \ a ’ 
kat Bapovy Kai “ABipérex, Néyoutes bt1, Has advOpwmos Kot- 
vov BaBvrwvitats ov pn eloédOn els THY TOL TavTHV. Kai 6 
co \ ’ Lis 3. / ¢ / > fal 
el7rov Tpos avtovs’ “AvactayTes UTooTpéWwapev eis BaBvrova 
\ a an 
els TOV TOTOV nuov. Kal éropevOnaav. *ENOovtwv S€ avtév 7 
> a A a Aon 
els BaBuddva, é&#XOov of BaBvrwvitar eis cuvavtTnow avTor, 
f ? \ lal ¢ 
héyovtes OU pr) eloéXOnTe Els THY TOALY HMeD, OTL EuLanoaTE 
¢ an an ’ ’ c A fal ? / 
nas, Kal Kpudn €EndOeTte af’ nue@v’ Sua TovTO OVK EicEdEV- 


Kpayev pos ae akovoor, Kuple, Kat ENenTov" OTL Deos ENewy* Kav EAENTOY OTL aMapTaywpeEV 
€vaYTLOV GoU" OTL TOL KAOHMLEVOS TOV alwva TLELS GTONU[LEY OL TOV daiwa’ KUPLE, TAYTOKPATWP, 
6 Oeos "Iopanr, axovoov 6n Tns mpocevxns Twy TEOvnKOTwWY "Topanr Kat Viwy TwY duapTa- 
VovTwY EvaYTLOV Gov" oi OUK HkOovoaY THS Pwvys Beov a’TwY Kat Exo\\nOynoay Huw Ta 
Kaka’ pn pynoOys (cod pynobecs) adikiwy marepwv tuwy adda pynoOnre xEtpos cou Kat 
dvom“aTos gov éy TW KaLpw ToUTW EyevETO dE ETA THY GUUTANPwWoW THY EBdouUnKOYTA 
éTwv expt Tov Baciievom Ilepoas €v TW Tpwrw éret (cod ery) Kupov Baoihews Ilepowr* 
Tov TerecOnvat Aorvyor Kupiov amo aromaros ‘lepeusou é&nyeipey Kuptos To mveupa Kupov 
Baoitews Tepowv’ kar wapnyye\ev povny ev tracy TH Baoieva avTov Ka dpa dva- 
ypamtTwy Neyer’ Tade Neyer Kupos (cod K.) 6 Baoievs Hepowv? macas tas Bacwderas 
Tns yns (cod om) edwKey wou Kuptos 6 Geos Tou ovpayou Kat avTos éreckeWaTo em’ eue* 
Tov oikodounoa a’tw (cod adrov) oikov’ év ‘Iepovcadnu ty €v Ty “lovdaca* Ares ov 
éotw €x Tov €Ovous avTov éotw 6 Kupios avrov wera avrov' Kat avaBas es ty ‘Tepov- 
cadnv tyv (cod tyr) év Ty “lovdaa oixodomerrw (cod bKodoputw) Tov oixov tov Beov 
*Iopandr: obros (cod obrws) 6 Kuptos 6 katackyvwoas év ‘lepovoadnu Kar 6 Bacideus 
Kupos é&nveyxev Ta ayia oxevn (cod cxever) Tou Kupiov' a mernyayer NaBovxodovocwp 
é& ‘Tepovoadnu. Kat...(cod dmrepnoatw) avta év Tw cldwuw avTou’ é&nveyKey Ta TayTa 
Kupos 6 Baoideus Ilepowy Kar mapedwxev avtra Midpidary (cod MynOpndarn) tw éavrov 
yavopudakt (cod yafopuAakn)’ dia Touvrov de mapedo0ncay LapaBapw mpoorarn THs 
Toviaas’ apa ZopwBaBer os (cod ws) ka yrycato exe Aapiov Baciews Iepowy Tyv 
oikodounyv Tov vaov. jv yap KwAvoas éme Tov ’AprakéepEou xpovoy ws iatopnae ’Hodpas: 
Tw OeuTepw érec (cod ern) mapayevouevos eis To iepov Tov Beov eis ‘lepovoadynm unvos 
devrepov jpéato LopoBaBeX 6 Tov Pabadand xa ‘Inoous 6 Tov ’lwoedea Kat ot adepor 
avrov Kat of iepes kar of Aevirar Kat mayTes of mapayevouevor EK THS alixwadwovas 
els ‘lepovoadnu’ kar €Oewewoav Tov oikov Tov Yeov TH vou“NYia ToU devTEpoV fNnVoOs* 
év Tw Mew eis THv "lovdaay Kar ‘Iepovcadnu mpopyrevovrwy “Ayyeou kat ZLaxapiov 
viov “Addwy* TeNeuvTawy (cod TeNevTewr) mpopynTav’ dveBn Se 6 Hadpas éx BaBvdwvos 
ws ypauparevs evpuns av ev Tw Mwucews vouw' os (cod ws) Kae emiarnuny moddny 
eixev Tw Oidackew avTov (cod avTw) amavTa Tov Naov Ta SikalwpaTra Kal TA KpyLaTa 
ému Tov ’Aprazepiov xpovov’ Kau emoinoay eyKawia Tov olKov Tov Heov, UuvouvTes Kat 
eVNOYOUYTES TW KUpLW ETL TH EyEpgeL TOV OlKoU TOU HeEod, 

v. 4 eis Thy Tokw ynuwy aeth; ab es BaBvrwva | v. 5 Kowwy; b kowwvwv | TavTny; 
aeth nuwy | v. 6 Kae evrov; aeth adds a yaunoayres yuvacxas (welche eine Weib 
geheiratet hiitten) | es tov Torov nuwyv; aeth om | eropevOnoav, aeth adds kat u7e- 
otpeway | v.7 ov uy...nuev; aeth om | euionoarte ; aeth adds vorher. 
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aeabe mpos nuas. “Opkw yap opKicapey adridous Kata TOD 
ovomatos TOD Oeod nuady, uNnTE Vas pnTe Téxva Vu SéEacbaL, 
8 éresd) xpudy €EnrOeTe af’ nuov. Kai érvyvovtes vréctpewar’ 
Kat 7rOov eis ToTov Epnwov paxpodev THs “Iepovcadnp, Kal 
OKOdopuNnTaV EavTois TOALY, Kal ET@VOMATAY TO dVOMA aAUTHS 
9 Sapapevav. "Aréoteire 5€ mpds avtods ‘lepemias, éywv" 
Meravonoate’ épyetar yap ayyedos THS StKavocvvns, Kal Elo- 
a€eu Upas els TOV TOTOY Lme@V TOV UYrnDoOD. 
1 IX. "Eyevvay b€ of Tod ‘lepepiov, xaipovtes Kal avadéportes 
2 Ovciav Urép ToD aod evvéa npépas. TH b€ Sexatn avynveyKer 
3 ‘lepewias povos Ovalarv, cai niEato evynv, Néyouv' ” Aytos, drytos, 
dyios’ TO Oupiapa Tév Sévdpov THY CodvTar, TO Pas TO aANOuvOY Joh. i. 9. 
TO dhotivoy pe, Ews ot} avarynpOG pos oé, Tept THs Povis THs 
4 yducelas Tov S00 Lepadip. apaxared vrép adrAns evwdias 


Or 


, e \ ¢ / \ € ’ ' a 
Oupidpatos’ Kai 1 pedéTn pou Muyanr 0 apyayyedos TIS 
/ © ) A 
6 dixavocvvns, Ews av eicevéyxn Tovs dikaiovs. LIlapaxare@ ce, 
/ , 
Kupie travtoxpatwp tmaons KTicews, 0 ayévynTtos Kal atrept- 
VONTOS, @ TAoa Kplols KéKpUTTTAaL EV AUT@® TPO TOV TadTa 
nr r ¢ id 
7 yevéoOar. Tatdta éyovtos Tov ‘lepeuiov, Kat iotapévov év 
A / \ \ he ed , ’ / c ® 
T® Ovotactnpio peta Bapovy Kai “ABipérey, éyéeveTo ws eis 
a ‘ \ \ J nr \ 4 \ 
8 Tay Tapadibovt@y THY Wuxnv avtov. Kat euewav Bapovy 
kal “ABiuédey Kralovtes, Kal Kpalovtes peyadn TH hovy OTL, 
¢ \ id n ¢ / / id an c id NY lal fal 
O ratp nudv ‘lepewias KatéduTrev Npwas, 0 lepevs TOD Meod, 
fal , \ a e rn fal lel 
9 kai arnrOev. “Heovoe S€ was 0 ads TOD KrAaVOpLOD avTOr, 
5) \ 5 
Kal €dpamov em’ avTovs TavTes, Kal eidov ‘lepewlay avakelpevov 
/ , ’ lal 
yapal TeOvynKoTa’ Kai dvéppnEav Ta iwatia avTar, Kal éTéOnKay 
nr b] \ \ \ ’ lal \ yy \ / 
yobv émi Tas Kehadas avT@v, Kai ExNavoav KravOwov TLKpOD. 
\ la) f 

10 Kal peta tadtTa nrotpacay éavtovs, (va Kndevowow avtov. 


v. 7 mpos nuas; aeth evs THv Tokw Huw. 

IX. 1 o: rou Lepeuiov; aeth om | evea; aeth erra | v. 3 To Oupwapa...fwyTwy; aeth 
angenehmer Wohlgeruch den Menschen | mpos ce; aeth ich flehe dich an wegen deines 
Volkes und ich bitte dich | v. 4 mapakadw umep (b mept)...0uutauaros; aeth und um 
des Weihrauchduftes der Cherubim (kav rept evwdias Ovmiauaros Twv xepovBiu) | 
v. 5 aeth ich bitte dich dass doch ja der gesangskundige Michael, der Engel der 
Gerechtigkeit ist er, die Pforten der Gerechtigkeit offen halte, bis sie in dieselben 
einzichen | v.6 Kupte; bom | xupe...yeverOac; aeth Herr tiber alles und Herr welcher 
alles umfasst und alles erschaffen hat, welcher erscheint und welcher nicht geboren 
ist, welcher alles vollendet hat wnd bei dem die ganze Schipfung verborgen war, ehe 
die Dinge im Verborgenen gemacht wurden |v. 7 tavra...lepemsov; aeth und dies 
betete er und als er sein Gebet geendet hatte | v. 8 Kat euvewav; aeth und alsbald 
fielen B. und A. nieder. 


Cf. Ign. 
ad Trall. 
digs 
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\ \ 3 : \ / A , 
Kai (d00 daovn ire, Néyouoa’ M7) xKnodevete Tov Ete CodvTa’ 11 
a c \ ’ n oie ay? > \ a > a ' K \ >) 
OTL ) Wuyxn avTOD EicepYETal Els TO TOMA av’TOU TradL. ai 12 
3 , an fal > > / SEN ] 2. »” 
akovoavtes THS hwvys, ovK éxndevaoav avTov, GAN Ewecvav 
/ lal ’ lal € / lal / 
TEPLKUKA@ TOU TKNVWMATOS AVTOV nMEpas TpEls, NEyoVTES Kal 
aTropov la W@pa péedret avactnvat. Mera 6€ Tpets nuépas 13 
POvYTES, TOLA WPA ME nHvat. pets nwépas 1: 
Por ¢ \ 5) a 5) \ A ’ a, Wy ie Bey \ 
elondOev 1) Avy avTov els TO THpma avTOD’ Kai éTHpE THY 
, fal / / 5 \ 
dovnv avTov €év péow TravtTwy, Kai eite’ AoEacate Tov Oeor, 
\ \ e lal Qn 
mavtes dofacate Tov Mcov, Kai Tov Tiov Tob Oeod tov éEvrvi- 
’ an ea \ \ a lal 
fovta pds “Incodv Xpictov, TO bos TAY ai@ywv TavToY, O 
’ € \ A ‘ 
aaBeatos AUYVOS, 7 Fw THS Tiatews. Tiverar b€ peta Tovs 14 
, Yd / 
Kalpovs TovTOUVS GANA ETH TETPAaKOTLa EBSounKOYTAETTA, Kat 
> \ P \ \ r A A , = 
épxetae els THY yHv' Kal TO Sévdpov THs Cons TO ev pécw TOD 
\ / 
mapaceicov putevlev Tomoe tavta Ta Sévdpa Ta aKkaptra 
f \ ’ , 
Tomoat KapTov, kai avé&nOncovtar, Kal BrXaatTHGoVaL, * Kal 
id >) A \ Qn ’ fol r; 
0 KapTros avTo@V META TOV ayyédov pevel.* Kai ta BeBra- 15 
/ fal 
OTNKOTA, Kal peyadavyovvTa, Kai éyovta, "EdoKamev TO 
aN c a cr 7 A ‘ > \ 07 \ noe 
TEXOS NUO@V THO apr TroLnoel avtTa EnpavOynvat peta Tod trpous 
A y b) “ 4 
TOV KNadMOVY avToV Kai TroLnTEL avTAa KLOnVaL* TO Sdévdpov 
U7 / € 
TO oTnprxOev’ Kal TOLNTEL TO KOKKLVOV WS Eptov AEUKOV yevéd Oat. 
\ \ / tf ¢ 
‘H yrov peravOncetat, Ta yrukéa VOaTta adpupa yevnzovtar 16 
> a , \ A , , a a \ ’ / 
eV TO pweyarw dwt THS evppoovyns Tov Meod. Kail evroynces 17 
\ ? r lal \ a / lol / fol 
TAS VNTOVS TOV ToLnoaL KapTrOV EV TO NOYW TOV GTOMATOS TOD 
nr ,’ fal ’ \ \ / 
Xpictov avtov. Avtos yap €devoetar, Kat e€edeVoeTat, Kal 18 
fal / ’ / 
éminéEeTar EavT@ SwOEKA ATOTTOXOUS, (va EeVayyeNiCwvTar ev 
a y Pe’ \ 1 , CEaAAN a 
Tots €Oveciy’ ov eyo EWpaka KeKoopnpévoy v0 Tov Ilatpos 
, lal \ lal A 
QUTOD, Kal Epyomevoy Els TOV KOTmOY ETL TO Opos TMV éEXaLOV 
\ b] / \ / / na / fal 
Kat é€umd\noe Tas Tewwoas Yruyas. Tatta éyovtos tod 19 
v. 11 Kyndevere; b kndevoare; aeth wickelt ihn nicht in Leinen; so in v. 12 | 
v. 12 ewewav...avacrnvac; aeth sassen indem sie um ihn drei Tage wachten bis 
seine Seele in seinen Korper zuriickkehrte | v.13 wera...pwvnv avrov; aeth und eine 
Stimme erscholl | tov @eov (2°); aeth tov xpicrov (den Gesalbten) | e€umrvifovta ; 
aeth auferwecken und richten | v. 14 ern rerp. 86. ab; aeth 303 (codd. 330, 333) 
Wochen von Tagen | xac to devdpov aeth; twv devdpwyv ab | gurevdev; aeth war 
und nicht gepflanzt war | kat...uevee; ab om; aeth und ihre Frucht wird bei 
den Engeln wohnen |v. 15 BeBdacrynkora; a BeBAnkora | wera...KLOnvac (b Kpe- 
Onvat); a om | the whole verse thus in aeth; und wm der Pflanzschule der Biéume 
willen, damit sie griin werden und hoch wachsen, wollen wie der Luft Verherrlichung 
spenden damit ihre Wurzeln nicht ausdiirren wie eine Pflanze deren Wurzel nicht 
Boden gefasst hat | kat mounoer aeth; kar ab | ws aeth; kar ab | v. 16 ta yAuKea...yev7- 
govTar; aeth adds kar Ta aduupa yAvKea yevnoovTa | ev...deov; aeth mit grossem 
Frohlocken und die Freuden Gottes | v. 17 xpicrov; aeth wou | v. 18 wa evay.... 
ewpaka; aeth damit ihnen gezeigt werde was ich gesehen habe | kexoounpevoy ab; 
aeth geschickt | wewwoas a aeth; tarewwoas b. 
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€ / \ a ca an (lee ed ” ’ \ / 
lepeuiou tept tov Tiov tov Meod, ori Epyetar eis TOV KOcpoYr, 
’ / fa) ¢ \ \ o)) & la) / >) \ \ (ted \ 
20 apyicn 0 ads, Kai eire Taitta tadw éoti Ta pyyata Ta 
vm0 ‘Hoaiov tod viov ’Apos elpnuéva, NéyovTos 6TL, Eidov 
21 tov @ecdv, kai tov Tiov Tov Oeov. Acite ovv, Kal pw) aroxKTel- 
vomey avTov TO exeivou Oavat@, arrda NOots ALOoBorAnTwpEV 
22 aitov. “EdurnOnoav opddpa éri th atrovoia tavtn Bapodvy 
X79 / ND TCL ” ’ nr / \ , 
kal “ABumédex, Kati ore nOedov akovoat TANPNS Ta bua Ty pla, 
23 ad cide. Aéyeu dé avtots ‘lepeuias’ Yiwmnoate, Kal pn KraleTE 
OU fn yap Me aTroKTeivwaly, Ews ov TavTa baa Eldov Sinyn- 
cwpat vuiv. Kire € avtois’ “Evéyxaté wot MOov. “O dé éotnoev 
’ \ WN 5 F \ nr fal Sk / \ ha) lal 
avTov, Kal eire’ TO has THY atwrawrv, Toincoy TOV NiPov ToDTOV 
26 xa? 6poudtnta pov yevéoOar. “O b€ AOos avérXaBev opotornta 
27 tov ‘Tepewiov. Kat éd0oBdrovv tov AiOov, voptCovres Ort 
Is oT / > if, ¢ be ec LU , £5 \ t 
8 ‘lepeuias éotiv. ‘O bé ‘lepeuias ravta Tapédmxe TA yvoTypia, 
29 a& cide, T@ Bapody Kal TH "ABuyérexy. Kat ei ot twas éorn 
év wéow TOU Naod, ExTEAéoat Bovropevos TV OiKOVOmLaAY AUTOD. 
30 °EBonoe Oé 6 AlOos, A€you' 7D pwpol viol “lopanr, bia Tri 
ALOoBorciré pe, vopiCovTes OTL ey@ ‘lepeuias ; “ldo0vd “Tepepias 
91 ’ / ¢ A ” id x: i DEN %17n/ ES 
31 €v pécw vedv totatar. “Os 6€ eidov avTov, evléws Edpapov 
mMpos avTov peta TOAA@Y ALGwv. Kail émrAnpw@On avTod oixo- 
32 vouia. Kal éd@ovtes Bapody kcal “ABumérey, EOarray avtor, 
\ / \ / ” ’ ‘ N lal , lal , , 
kat NaBovtes tov AiMov EOnKaY Erl TO pYIWa a’ToOd, éeTuypa- 
Wartes ovtTws Odtds eat 0 ALO05 0 BonOds Tod ‘Tepepiov. 


v. 20 kar; aeth om |v. 21 pn amoxrewwpuev Kré; aeth wir wollen an thm 
handeln wie wir an Jesaias gehandelt haben; und ein Theil von ihnen sagte, Nein, 
fiirwahr, mit Steinen werden wir ihn werfen. Und Baruch und Abemelek schrieen 
ihnen zu, Durch diese Todesart tédtet thn nicht | v. 22 mdnpns b; mrnpn a | 
v. 24 end; aeth adds kau ynveyxay avtw Lov | v. 25 eotnsev; b avecrnoer | mov; 
aeth avov | yeverOar; ab adds ews ov mavta oca doy Sunynowua Tw Bapovy kar Tw 
ABuerex | v. 26 ALAos ; ab add dia mpooraypmaros Oeov | v. 29 ev’ ovrws; b eA’ auTws 
(sic) | v. 30 & wecw; b es wecor | Vv. 32 0 ALHos; aeth om | end of verse ab add ka ra 
Norra Twv Noywr Tepeuov kar maca n Suvamus’ ouk loov (@ OM) evTavOa eyyeypamTa ev 
Tn emtaToAn Bapovx. 
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